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PROPHETIC REVELATION FROM 
MOSES TO DAVID 


T he religious nature of man is a fountain of 
fanaticism Men first become religious, then 
they become fanatics. Neither is true of all men, and 
the latter is true only of some men who become 
religious. It only points the way to fanaticism, when 
the latter is based upon a religious idea. Fanaticism 
is not always associated with religion, but in the great 
majority of cases it is thus associated either directly 
or remotely. Religious thought tends to fanaticism. 
Fanaticism, springing from the religious idea, is dis- 
torted devotion in the service of God. This definition 
covers all fanaticism which we care to consider. Of 
such as is based upon thoughts, ideas, or theories not 
strictly religious, we have nothing to say, for it belongs 
to another field of psychological investigation and 
concerning it revelation is silent. 

Devotion begets fanaticism and ignorance nourishes 
it; therefore it is more than a simile to say that 
devotion is the father and ignorance the mother of all 
religious fanaticism. If you will accept this truth and 
keep it clearly before your mind we will endeavor 
to show you the dangers and the sin which ever 
attach to and follow this overwrought and deplorable 
spiritual state. 

Ignorance sometimes excuses sin, but not always. 
Such ignorance mxist come from lack of opportunity, 
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and not from, abused opportunity. No act of the soul 
can become siu when it, through ignorance, does not 
know that the act is forbidden, provided that this 
ignorance exists because of the lack of opportuiuty 
for the soul to learn the truth. If the opportunity 
to learn it has been presented and has been neglected 
or ignored, ignorance will not thereafter cancel the 
sin of the forbidden act. If the ignorance spring from 
fanatical devotion the result is the same. Such sins 
may be repented of and may be forgiven through the 
love and the mercy and the revelation of Christ our 
Saviour. Such forgiveness will come with such 
repentance, provided that the repentance is concurrent 
with the first knowledge of the sin, otherwise it would 
become a sin against the Holy Ghost and could never 
be forgiven. If this is true then sin against the Holy 
Ghost IS neither more nor less than purposed and 
willful sin, with knowledge that the act is sin. ' It is 
such act of the soul whidi destroys within itself the 
spiritual powers of worship and obedience, and its 
spiritual power to know God. These tliree spiritual 
powers when once destroyed can never be restored 
to the soul, and such sin can never be forgiven it 
because there can come to it thereafter no genuine 
moral repentance for any such act. Any repentance 
which may come to the soul therefor wiU be based 
wholly upon human or physical conditions, and while 
it may be genuine along these lines, it is not such 
repentance as can lead to a restoration to it of a 
knowledge of God. 

These truths come to us with a study of divine 
revelation. They are pointed out by historic incident, 
or by fictitious story, as the ease may be, and if by 
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the latter the purpose and the effect are the same, as 
though the fiction was historic fact. One such instance 
is that of Jephthah’s vow and that which followed it 
Whether the facts therein narrated he literally true 
or be a romance with design and purpose, the truths 
revealed thereby are the same, and the effect will be 
the same throughout time. Let us hope that it is 
romance, and let us accept the truths as if it was a 
narration of facts. The pathetic story of Jephthah's 
vow is a revelation to us of the existence of religious 
fanaticism in the early history of the Jewish race, 
and is a warning to us agamst religious fanaticism 
in our own age. This romance, for as such we prefer 
to treat and consider it, teaches us moderation rather 
than zeal. The zeal of Jephthah is neither condemned 
nor approved. To condemn it would lead to the oppo- 
site extreme of indifference to our vows and our 
religious life,* to approve it would tend to a growth 
of a pernicious religious disease, which in all ages has 
been far too prevalent. We prefer to treat religious 
fanaticism as a religious disease rather than as a 
moral sin, for it is always the former, while it may 
not always be the latter. 

Generally speaking, sin lies in the purpose of the 
soul to commit sin. Such sin is never pardoned for 
the reason tliat pardon therefor is never sought. Out- 
side of such sin, the soul may do that which it ought 
to know is sin, but m the doing of which it has no fixed 
purpose of sin. Such was the sin of Jephthah ; such 
is the sin of the fanatic. The soul is chargeable with 
its own ignorance only when such ignorance might 
have been avoided by the exercise of its own spiritual 
powers and the improvements of its own opportuni- 
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ties. We will apply to this latter class, the term sec- 
ondary sin, and to the former class we will apply 
the term primary sin.\ Primary sin is the sin against 
the Holy Ghost, and is unpardonable. Secondary sm 
is pardoned through repentance and the Christ revela- 
tion. The repentance must come with the first knowl- 
edge that the act is sm, and such knowledge may come 
in human life or after human death. If it come after 
human death then both repentance and forgiveness 
may come m the spiritual existence of the soul, for 
secondary sm. The death of the human body makes 
no difference in the power of the soul to repent, or in 
the power and the willingness of God to forgive. 
Repentance and forgiveness are wholly spiritual and 
are independent of the material existence of the soul 
m its human state. Do not misunderstand or miscon- 
strue this assertion. It is that pnmaiy sm cannot 
be repented of or forgiven either before or after 
human death , but that secondary sin may be repented 
of and may be forgiven, provided that such repentance 
comes with the first knowledge that the act is sin, 
whether such knowledge and repentance come before 
or after human death. 

In the legendary history of Samson, we have a 
truth revealed. Let us seek that truth and profit 
by it as we may be able. The legend is plain and 
simple, and as impossible as it is plain and simple. 
It was never written to be believed literally. It 
cannot be so accepted by any thoughtful person. It 
is not a recital of literal facts, and yet it is of inspired 
origin. What is itV It is an inspired declaration of 
truth for those who can comprehend its meaning. 
The thought is not dear, neither was it intended to 
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be clear. Many truths are hidden in legend, in drama 
or in parable, for the benefit of those to whom they 
have been or shall be revealed, and until such revela- 
tion the legend, the drama or the parable remains an 
unintelligible declaration. It is our belief that this 
legend of Samson still remains to the great majority 
a meaningless declaration covering an unknown pur- 
pose and a hidden truth. Let us togefiier seek that 
purpose and that truth. 

Samson’s life was extraordinary; that is, it em- 
braced much more than the ordinary life of man. 
Samson’s life was the fulfillment of a fecial purpose; 
that is to say, God purposed that Samson should 
accomplish all that he did accomplish. Samson was 
powerful in physical execution but was weak in moral 
qualities and in moral purposes. Therefore Samson 
is a type of one class of human beings whom God uses 
to fulfill his special purposes. For some purposes 
God requires a perfect medium of revelation, as is 
revealed in the dramatic history of Job and his suffer- 
ings. For other purposes God requires and uses 
imperfect media of revelation and declares perfect 
truths through imperfect men, even through wicked 
men. Of these distinctive classes of methods and of 
revelation, the dramatic history of Job and the legend- 
ary history of 'Samson became the earliest and the 
clearest declaration. The basic thought, therefore, 
of that revelation which is declared through the legend 
of Samson, is this : That God also uses imperfect and 
even wicked persons in the fulfillment of his own 
special purposes, and in the declaration of divine 
truth, given through such media. In other words, 
the powers of evil may become the servants of God 
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in the declaration of such divine truth as may be 
portrayed through them. 

In such eases does God sanction the evil or does He 
simply use it? The evil is of the free will of the 
human creature ; God simply uses that which he fore- 
knew would he such free will. This does not neces- 
sitate the evil in order that good may come through 
it, but rather turns that evil which only can exist 
through human free will, into good in so far as it 
may be possible so to do. The broadest declaration, 
therefore, which we can make is this: That the evil 
which does and only can exist in this world throT:^h 
human free will and free choice, is made to yield the 
greatest possible good to the largest possible number 
of the human race. Human sin is a crime, but not 
wholly a curse. Sin is a necessity to the human state 
of existence, and humanity was and is powerless to 
escape it. 

The influences of sin are twofold, harmful mid 
helpful. They ai'e harmful to those who seek sin; 
they are helpful to those who seek to avoid sin. The 
existence of sin renders it easier for human beings to 
avoid sin than it was before the introduction of 
human sin. If this truth is doubted by any who really 
seek to avoid sm, let them satisfy themselves of it by 
a study of the effect of observed sin upon themselves. 
With such it becomes a daily experience to be shocked 
by and disgusted with the open and notorious sins 
of those about them. The influence of this is to 
strengthen in such their hatred of sin, their resolve 
to avoid it, and their firmness in standing by both. 
You who have experienced these feelings know this 
truth, and some of you will agree with us when wc 
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declare that sin on the part of the many is a neeev* 
to the avoidance of sin on the part of the few. Again 
we appeal to personal experience. If at any period 
of our lives we have hesitated or wavered in our pur- 
pose to avoid sin and have well nigh yielded to the 
temptations of our own evil natures, then the open 
and notorious sin of the many has added weight to 
our own spiritless resistence. 

If the foregoing truths are taught us by our own 
experience, and we accept them as truths, then the 
fall of man, the race of man, was a necessity to the 
continued obedience and jSnal salvation of even a few 
of that race. We assert that this is literally true. 

We have heretofore tried to show that it was an 
impossibility that man should have been created 
human and should not have fallen, and also that it 
was impossible for the human race to attain the 
highest spiritual development of which it is capable, 
without the experiences which come to the individual 
because of and through sin either of a positive or of 
a negative character. We have not before made the 
broader assertion as here stated. 

Those who seek purity and obedience are sustained 
and strengthened in these by the observed impurity 
and the apparent disobedience of those who follow 
the opposite course of life. Why is this true? There 
is a principle in human character, in some measure 
underlying and constituting a part of aH human life, 
which can be described as follows: That which is 
hated by others I will love; that which is loved by 
others I will hate. It is this more or less hidden 
element of human character which frequently fDds with 
flowers the cells of those charged with the most heinous 
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Jt, ixmes, and extends sympathy to their occupants. 
We have all observed that these things do occur. 
Have we ever accounted for it in any olher m anner 
satisfactorily to ourselves? This principle is not 
equally strong in all individuals. We assert that it 
exists in all, although latent in many. In others its 
devdopment is sufficient to constitute in them a human 
characteristic. An individual characteristic is neither 
more nor less than a universal principle of human or 
race character, developed in the mdividual in excess 
of the development of the same principle in the great 
majority. Such abnormal development in one con- 
stitutes an individual characteristic. Such abnormal 
development in the few of this universal principle in 
human character, will account for the instances we 
have cited. Have you ever felt the same force or 
influence, in its milder forms, ui^ing you on to a 
judgment or an action, and have you ever observed 
the same thing in the actions of those about you? 
Personally I have both observed and have felt this 
influence. 1 have observed the use of it. I may have 
myself used it, as almost every one, unless in tbe most 
sedusive and restricted walks of life, does use it. 
The principle is a power in politics; it enters into 
the fierce competition of commercial life ; it is a force 
in humane and moral and religious enterprises and 
labors. Knowingly or unknowingly, willingly or 
unwillingly, we are ourselves subject to this influence 
every day of our lives. 

It is impossible that aU individuals diould concur 
in loving or in hating that which is known to and 
appeals to all equally. Such unanimity never has 
existed and never can exist. It is contrary to this 
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element of human nature. We therefore flbad parties 
and classes, the one loving and the other hating, that 
which appeals alike to all. How are these classes 
formed? Primarily upon character, and secondarily 
upon individual characteristics. Human character is 
the father of all classes, beliefs, doctrines, differences 
and hatreds, and of all that human character con- 
tains, the one element which we are considering is the 
potent one in their production; that is, this same 
natural inclination to hate what others like and to 
like what others hate. This element of character is, 
however, reinforced and intensified, in its effects by 
individual characteristics. These latter come to us 
through heredity and environment, principally 
thi'ough heredity. Like parent, like child, is both an 
observed fact and a revealed truth. Such individual 
characteristics are extended through generations, but 
are modified through intermarriage. That is, one 
decided trend of hereditary characteristics is met 
through marriage by another trend, equally decided. 
The latter may be the direct opposite from the former, 
or may vary from it only in slight degree. Through- 
out this range of divergencies are the foundations 
laid for new and distinct individual characteristics. 

Through such infinite maze of sustaining and oppos- 
ing forces Qod fashions and moulds the individual 
characteristics of his human children to meet and to 
fulfill the infinite purpose of their creation. Can our 
puny powers resist His will thus declared and thus 
wrought out? We are helpless against this unrealized 
and hidden power which moulds and fashions and 
binds individuals and races to the will and work of 
God, even as the Philistines were helpless against a 
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hidden power m the person of the allegorical Samson. 
Samson’s power is, therefore, a type of that hidden 
power of which we write, a power hidden from ns as 
his power was hidden from those about him; a power 
which works for good and which works for evil; a 
power with which we dally and play, until, like 
Ddilah, we bring it to naught through misuse. 
Delilah is a type of human forces antagonizing this 
power. "What are these human forces ? To enumerate 
them would be to enumerate all the weaknesses of the 
human race; all the crimes that it commits; all the 
follies that are laid up against it; all the shortcomings 
with which it may be charged. These, all these, are 
Dehlah to the mightiest power which it is possible 
for God to eirert in the mouldmg of the destiny of 
the human race through divme selection and the law 
of heredity. God teaches us by types and figures, 
sometunes plam, sometimes hidden. In this case both 
the truth taught as well as the types and figures are 
hidden. The legend is a sacred writing, preseiwed 
to us through ages, and possessing such evidences of 
divine inspiration as has satisfied the souls of our 
greatest theologians. This being true, wc are justi- 
fied m assuming that it is a part of God's written 
revelation of truth to man, made through drama, 
legend, symbol and figure, as well as by direct declara- 
tion. Assuming this, this legend has a meaning. Its 
principal characters and figures stand for something; 
they each declare somethmg. We have sought this, 
and we have found in nature a power as hidden and 
as resistless as was ihe power attributed to Samson. 
We have found that power breaking every form of 
restraint whenever occasion arises for its manifesta- 
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tion. We have found a wicked, sinning world seem- 
ingly seeking to circumvent and to render inoperative 
that power through a blind abuse and misuse of it. 
This is the false, half -loving, half -fickle Delilah of the 
legend. The source of the power is finally revealed 
to her, just as the source of this power in Nature has 
now become known to all intelligent men. Delilah 
sought to nullify, to cancel, to destroy the power by 
strikmg at its source, by shearing the legendary locks. 
Men, having become familiar with this power in 
nature, ignore and apparently demise it, striking at 
its very source by entering into relations which con- 
form not to the power and the law which they know 
but which in themselves are heedless and unreason- 
able when measui'ed by such knowledge, and unnat- 
ural, except for man as an animal. The animal in 
man becomes the basis of such relationships. The 
moral, the intellectual and the spiritual enter not into 
them. It is thus that Delilah shears the locks of 
Samson today, as in the legend. 

God’s revelation of truth has come to man through 
dramatic presentation, as in the book of Job ; through 
legend, as we have just seen in the ease of Samson, 
and thi’ough the recital of a simple story which 
breathes the sweet spirit of pure womanhood, as in 
the story of Ruth, for that story is a revelation of 
divine truth. The Word of God is truth, whenever, 
wherever and however that word is spoken. Is, then, 
the story of Ruth the Word of God? Is it divinely 
inspired? Let these inquiries be answered when we 
are done with the theme. The spirit of truth which is 
reflected in that which is written or spoken, is our 
only guide in our search after divine inspiration. 
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That ^irit we may discern and surely will discern if 
we are earnestly seeking after spiritual truth. Judged 
by this test, the book of Euth is an inspired writing. 
"V^at, then, does it teach 9 Purity and the devotion 
of woman to woman. The devotion of woman to 
woman is a purer and a higher quality of character 
than is the devotion of woman to man. The same can 
be truly said of the devotion of man to man. This 
IS a truth which will be apparent to aU. There is, 
then, a quality of human character which rises above 
the physical and becomes a reflection of the spiritual 
in man. It is of this quality of human character 
that we will speak as God reveals it to us through the 
story of Euth. Man is an animal, but his nature and 
his endowment are not wholly animal in their quality. 
The proof of this is not plain. We may even claim 
that there exists in human character no quality of 
which we do not see the outcroppings in some order of 
animals lower than man. Through the physical world 
man cannot discover anything spiritual either in him- 
self or in his feUow human creatures. He can discover 
and if he is closely observant he must be forced into 
the discovery and axjceptance of the truth that he and 
all his fellow creatures are animal in their natures, 
the relations and in their aspirations, from the begin- 
ning of conscious earthly existence to its ending. 
There is nothing pertaining to a physical existence 
which a man seeks, labors for and aspires to, which 
is not manifested in a lesser degree in some order of 
animal life below man. This is true of those who 
seek wealth ; of those who seek power and leadership ; 
of those who seek society and companionship, whether 
the same be with one or with many ; of those who seek 
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the gratification of all the physical passions and 
powers which appertain to human character or which 
require physical conditions for their development. 
This is true even of the laborious and deeply intel- 
lectual research into the laws and powers of the 
material existence. In all these particulars the inclina- 
tions, the efforts and the powers, some of them in the 
most rudimentary and undeveloped form, are mani- 
fested. From the day of his birth to the hour of his 
death, man is and must ever be an animal, inseparably 
connected with and linked to that long line of ances- 
tral brute creatures along which he has come up to a 
matured and perfected physical development. To 
escape this truth is impossible, to seek to escape it 
is folly. 

Is there, then, in man any essential quality of 
character or any endowment which does not in some 
form or degree of development appertain to the crea- 
tures below man ? There is not. This is not to deny 
to man a developed spiritual nature with spiritual 
powers appertaining thereto, either undeveloped or 
partially developed, but it is to accord to the lower 
animal creation a spiritual nature in an undeveloped 
or embryotic state, with a possibility of the same 
spiritual powers belonging therewith as man pos- 
sesses, were it possible that such embryotic spiritual 
natures could "be developed. There is nothing, how- 
ever, in revelation which teaches, directly or indi- 
rectly, the possibility of any such development in these 
lower orders. They sleep in an endless oblivion. 
Man’s conscious spiritual nature and partially devel- 
oped spiritual powers are a growth under the same 
law of development whereby his perfected physical 
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nature endowment and powers have come into con- 
scious and recognized existence and use. 

When man was an animal purely and simply, he 
had no more soul than have the members of the brute 
creation which surround man today. He possessed the 
undeveloped possibility of a soul. This aU the brute 
creation possesses now and ever has possessed. The 
difference between man and brute is this: in man 
this possibility of a soul has been developed through 
progressive stages into an actual conscious real soul 
life; that is, real in the sense of experienced, not in 
its material or physical sense. This development and 
the law of it have been elsewhere considered. We 
now treat of this soul life as an actual possession and 
experience, and not of its source or the law of its 
development. Have we, then, an actual and experi- 
enced soul life above the plane of our animal exist- 
ence? This IS the question of the ages. This is the 
hope of the hopeful. This is the doubt of the doubt- 
ing. This IS the revelation of the Book of Ruth. You 
will answer this last assertion by the counter asser- 
tion that the text of the Book of Ruth makes no 
mention of or reference to this truth, and this is a 
fact. 

Nevertheless, we assert that the declaration of this 
truth through the text of the Book of Ruth is as clear 
as is your own experience of the existence of your own 
soul life. This latter you will hardly deny. No man 
living in earth life has actual knowledge of his own 
soul existence, when we use the word actual in its 
physical and real meaning. His only knowledge of 
such existence must come to him through his exercise 
of those powers which are wholly spiritual, and they 
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are used with great difficulty and in the most rudi- 
mentary manner in this human life. It is a fact, deny 
it if you will, that the race of man doubts its own 
spiritual existence; doubts the existence after death 
of anything corresponding with actual, real, conscious 
life. Individuals, the world over, do rise above this 
doubt; the race does not. In the individual cases 
this freedom from this doubt arises from religious 
fervor or fanatical impulse. It is not based upon the 
existence of such evidence as would be required to 
establish a ph 3 ^ical truth. Such evidence cannot exist 
in human life. The human race, as a race, is doomed 
to doubt its own spiritual existence, its own soul-life, 
as long as the race exists. Any physical proof of such 
an existence is a physical impossibility. The spiritual 
proof of it must ever be shadowy and indistinct. It 
therefore follows that such individuals as develop to 
some degree their own spiritual powers may have 
during human existence some shadowy and indistinct 
proof of their own spiritual existence, based solely 
upon self-conscious experience coming to the soul 
through the use of these partially developed spiritual 
powers. 

The strength of this evidence is wholly dependent 
upon the degree of the development of these spiritual 
powers. At its utmost such development must be 
very meager during human life. Future as well as 
present spiritual existence is a divine truth, revealed 
to man through his own self-conscious experience") and 
revealed in no other way. It is a truth capable of no 
other revelation. It can have no other source of reve- 
lation. It is a self-conscious existence, independent 
of the existence of all other creatures, and the truth 
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of the existence of it can come to the soul alone 
through a self-conscious experience of the soul. This 
IS the only way and manner m which the soul can 
have knowledge of its own spiritual existence in this 
life, and it will he the only way and manner hy which 
it shall know this existence in its future life. There- 
fore the measure and the certainty of the soul’s pos- 
session of such existence is dependent wholly upon the 
development of its own spiritual powers, both here 
and hereafter. 

The conscious knowledge which we shall possess 
after death, of our soul life, our own spiritual exist- 
ence, shall be the same in kind as that which we now 
possess. It shall be stronger and clearer, only to the 
degree to which our soul powers which are wholly 
^iritual shall have then been developed. This devel- 
opment may be great or it may be small. If the latter 
then the same doubt as to the soul’s spiritual exist- 
ence which now troubles many will certainly continue, 
and for precisely the same cause. Present conscious 
existence shall not be cut oS, after that it shall have 
been re-established following the temporary uncon- 
scious transition period of physical death, but such 
consciousness may not rise to the assurance of an 
endless spiritual existence. This latter can only come 
with a fair development of the soul’s spiritual powers. 
This development may come during human life or it 
may not come until after the lapse of a long period 
following physical death. .It all depends upon the 
efforts of the individual soul. God endows every 
human creature with the soul germ ; the development 
of that soul germ lies with the individual soul itself. 
The soul germ is itself a development under a change- 
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less law of God, from that endowment which the 
Creator bestows upon all life. 

Let us express this thought in another form. The 
possibility of soul existence is bestowed with every 
form of individual life, which passes out of the uni- 
versal life of God and becomes individualized by act of 
the divine will. This possibility of soul life has devel- 
oped into reality alone in man, the highest and the 
perfected development of physical creation. In man 
it is a growth, a development from this possibility 
originally bestowed with individuality of life in the 
physical state. 

Such is that higher life of man and of woman which 
differentiates their lives from aU forms of life mani- 
fested below them. The truth of the existence of such 
higher life comes to us through revelation from God, 
and through self-conscious individual experience. The 
revelation of this truth from God is two-fold, first 
direct, by God’s Holy Spirit teaching it to us as 
individuals, and second by a record of that which 
implies and necessitates the existence of such higher 
life in order that the record should be true. Of this 
latter revelation the Book of Ruth is the most distinct 
and positive of all the writings which bear the impress 
and seal of God’s Holy Spint in their production and 
in their preservation. 

The thought that the ^iritual life of the soul may 
be manifested to the physical life of the soul, is as 
old as is the hope or the knowledge that there is such 
spiritual existence. In every age, in every country, 
and among every class of human beings this thought 
is and ever has been present. It became the longing 
desire of my own earlier life, and the experienced 
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reality of my matured life. I therefore ^eak as one 
having knowledge of that which he speaks. My words 
are now neither conjecture nor theory when express- 
ing this thought. The spiritual world can and does 
communicate with the physical world, not through the 
physical hut through the spiritual alone. This truth 
is one which can be recdyed and accepted through 
the experience of hiTn who investigates it. It cannot 
he demonstrated; it cannot he proven. It must he 
experienced. Not all the so-called spiritual phenomena 
which have ever been produced, nor all which is pos- 
sible should be produced, can demonstrate or prove 
that the soul of man possesses a spiritual existence. 
They may aid in leading up to an experience, an 
individual and personal experience, which in itself 
establishes this truth, wholly independent of the phe- 
nomena. A full and satisfactory conviction of this 
truth must eventually rest upon such individual 
experience, freed from all such phenomena. The rea- 
son for this is that a knowledge of the soul’s spiritual 
existence can only come to it through a personal 
experience in such existence. This is the only manner 
in which we can have knowledge of our own physical 
existence. In the physical world this knowledge came 
to us only through the exercise of some one or more 
of our five physical senses. “Without these senses or 
some one of them, we could not know that we lived 
in a physical existence. In the same manner if tiie 
soul was without any spiritual powers it could not 
possibly know that it possessed a spiritual existence. 
A wholly unused power or sense is only equal to a 
ncmexisting power or sense; that is, it is no more 
effective. Our assertion is therefore logical, that the 
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only possible way by wbicb tbe soul may know of its 
own spiritual existence is through some measure of 
use of one or more of its own spiritual senses or 
powers. Most people do make an unconscious use of 
these powers, or of some one of them, and thereby can 
acquire some experience, establishing or tending to 
establish this truth. To the extent of such experience 
they have knowledge of their own spiritual existence. 
A knowledge of the spiritual existence of others can 
come alone through the same channels, just as a knowl- 
edge of the physical existence of others comes to us 
alone through the exercise of some one or more of our 
physical senses. It is thus that we know ourselves and 
that we know each other in this our present life, and 
it is thus only that we can know our own spiritual 
existence and that of others. The spiritual powers 
now discernible by us through an individual experi- 
ence have been described elsewhere, as well as the 
clearness or indistinctness of such experiences. 

Along the hnes above pointed out communications 
between the physical and the spiritual kingdoms or 
states of life are constant and almost universal. Such 
communications do some harm and they do much good. 
They are the foundation of all religious knowledge 
and comfort as well as the sure anchor of religious 
belief. They do some harm because they lead many 
to become satisfied with the simple assurance of a 
spiritual existence without seeking that state therein 
which can alone bring unending happiness. The lat- 
ter is almost certain to be the case when these experi- 
ences are sought and obtained along any other than 
devotional and religious lines. Those who seek this 
great truth through physical phenomena, ranging 
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from the lowest fetich worship up to scientific and 
psychical research, rarely develop those spiritual pow- 
ers which bestow everlasting ^iritual life; while 
those who seek the same truth along the lines of devo- 
tion, obedience and worship almost eeitainly do this 
It is, therefore, the law of God that the former method 
be not used, and that the latter method be faithfully 
followed to the end of the developing in our human 
existence all the spiritual experience and knowledge 
which it is possible for us to acquire. 

The wizard and the witch, the soothsayer and the 
seer, who live and labor upon the lowest plane of 
spiritual knowledge and understandmg, and who deal 
alone with the fact of a spiritual existence, without 
regarding or seeking knowledge of the moral states 
of that existence, are accursed of God from the begin- 
ning to the end of His written revelation. The priest, 
the prophet and the religious seer working along lines 
of devotion, worship and obedience, and seeking the 
development of those spiritual powers which bestow 
spiritual life, are blessed of God always. The truth 
of an exchange of thought between those in physical 
and those in spiritual existence, is a revealed truth. 
Destroy or ignore this truth and revelation falls; 
accept this truth and correctly understand it, and 
revelation is made plain. How can we correctly 
understand it? By a study of what is revealed 
concerning it. 

The universality of communication between the two 
worlds will be conceded by all who accept such com- 
munication as a truth. Many deny it as a general 
truth, but accept it as' a i^ecial truth applicable to 
the declaration of revdation to man. By such it is 
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limited in its use to God’s Holy Spirit. This is not an 
unreasonable view of it, but it is an incorrect one. 
God uses his own laws just as we use them when they 
are known to us and are such that we can use them. 
Let us, then, examine this law in this light. The 
spirit of God speaks to the spirit of man. This is not 
done by audible voice. No one having the slightest 
comprehension of the spiritual nature of man will 
claim this. In thus communicating truth to the spirit 
of man, it must be communicated through the spiritual 
powers which were created in many for such use. All 
souls are alike endowed. This does not mean that all 
are equally endowed, but that all have the same en- 
dowments, more or less bountifully bestowed. No 
human soul has an endowment which is m any one 
particular not common to all human beings. If, there- 
fore, one human being has the power to receive 
communications from the spirit world, aU human 
beings have the same power. The power is not 
developed alike in all but it exists alike in all. I 
have the power. I have developed it and I use it 
as freely as I do any of the powers which are com- 
monly a part of the endowment of human life, but 
in the using of it I have been led into the knowledge 
of a law governing the use of this power, which law 
is irrevocable and changeless as are all the laws of 
God. The method by which alone I could have been 
brought to a knowledge of this law, is known to no 
other than to myself, and never can be known to 
another. When I first awoke into a realization of 
this law, I was overwhelmed with a sense of responsi- 
bility of which I had not before even dreamed. I had 
not known what I was seeking. An indomitable 
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will, a detenmnation whieli would not yield or rest, 
had urged me on to a point at which I realized and 
comprehended the law through an experience which 
cannot be written and which likewise brought to me 
the knowledge that for me there was then no retreat. 
Not that I did not thereafter remain as free to do 
or not to do, as free to follow my own desire and will 
as I had been before, but to undo and to escape the 
experience and the knowledge which it brought, was 
an impossibility. For me it remained but to accept 
this responsibility that I had thus unwittingly as- 
assumed, or knowingly and of my own free choice 
accept spiritual death. My choice may alone be 
judged by what I have done. 

This much of personal experience I am compelled 
to declare in order to lay the foundation for an 
explanation of this the most occult of all the powers 
which man uses in his human state. In its lower 
forms of use, wherein ignorance on the part of the 
one using the power, as well as on the part of those 
urging its use, is profound and dense. It is a curse 
to the human race. As such is almost the xmiversal 
condition under which this power is invoked, I cannot 
but emphasize the truth that the curse of God has 
followed such use of it throughout the span of human 
existence covered by the record of written revelation. 
Such curse rests not upon the power itself, because 
that is bestowed by God upon man with human life, 
but upon the abuse of the power. The fact that it 
is abused through ignorance does not lessen the stream 
of evils which flow from it, 

I, therefore, assert, and assert from experience, that 
there is a power of communication between the soul 
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of man m the human state, and the soul of man 
in its spiritual state, through that spiritual nature 
and a spiritual power which are common to both. 
This truth cannot be established or proven by any- 
thing material. No physical phenomenon which ever 
has occurred, or none which it is possible ever should 
occur, would have any weight in convincing me of 
this truth. It is a spiritual truth and must be learned 
by a spiritual experience. When thus learned it can 
be no more doubted than we can doubt our physical 
power of vision. I do not mean to say that all who 
use this power have that clear and well defined ex- 
perience which comes with the physical power of 
vision, for many use this power in so halting, imper- 
fect, and ineifectual manner as not to recognize it as 
a distinct power of the soul. It is with them as it 
would be with anyone who, through imperfections 
in or inability to use the organ of vision, received 
only an occasional and indistinct sensation of light, 
and was ignorant of the source through which it 
came to him, and was ignorant of the laws governing 
its coming to him. Such use of this power is aU 
but universal. Few people who have grown to 
maturity have not experienced this much of the use 
of this power. On the other hand those who use 
this power with any fair degree of comprehension of 
what it is and of the laws which govern its use are 
few indeed. No one who uses it for commercial 
purposes, or for the entertainment and amusement of 
himself or his friends, has any such comprehension. 
To resist the desire for the spending of hours in the 
exchange of thought with those who have experienced 
human death and the after life, and who manifest in 



26 


PROPHETIC REVELATION 


such thought every individual eharactenstic of human 
life, is impossible, except such resistance he founded 
upon a knowledge of God’s law forbiddmg it. I 
say exchange of thought, for the reason that such 
thought comes from those of every degree of intelli- 
gence and from those of all capacities for thought, 
from the lowest of the human standard to the highest 
intellectual powers attained by man. Such experi- 
ence, therefore, becomes in one instance really and 
truly, an exchange of thought upon an equality of 
powers and ability, barring only the mequality of 
personal experience, while in another instance it 
becomes the privilege of the one in htunan life to sit 
at the feet of higher wisdom and learn of experiences 
and truths he has never known. Through this power 
the fool may revel in his folly, and he will find his 
equal, equally delighted, on the other side of this 
curtain of death. Those seeking wisdom and a bet- 
ter understanding of spiritual laws will be met by a 
higher order of thought, thoughts that flash, then 
bum and leave an impression that is flxed. Through- 
out this range, man in his human state may use this 
power and enjoy it. It may give him pleasure, 
delight even, and some proflt, but this can only be 
at the immment risk of condemning his soul to 
everlasting spiritual death; for it is alone from 
such as are thus condemned that he receives his 
pleasure and his instructions. This truth he can- 
not realize, neither can it be clearly explained. 
It is one of the truths which must be experienced 
in order that it be understood. Such esperience may 
come in different ways, but that it wiU come in some 
manner to him to whom God wills that it should 
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come is certain. When it does come, such use of 
this power is forever relinquished by him to whom it 
comes. In confirmation of these assertions I simply 
refer to the written record of God’s revelations to 
man of his truths and of his laws. Therem you 
will find nothing but condemnation of the use of 
this power, in any other than in the last named 
phase of it. 

Elijah, in his life and in his death stands out as a 
marked character in the record of God’s written 
revelation. He was a man chosen of Gk)d for a 
special life and for a singular death Three men died 
like Elijah died : two of them wholly human — ^Moses 
and Elijah, and one of them, the Christ, both human 
and divine. In considering his life we must keep 
in mind his approaching death, as it aids in establish- 
ing the truth that he lived to fulfill a special mission 
and to do a special work. His life was distmctive 
from the lives of all other men then living. It was 
not subject to the same laws either morally or phys- 
ically as were the lives of other men. By this we 
mean that his life was subject to special laws not 
applicable universally. This is proven by the manner 
of his death. This is not asserting that all of God’s 
laws are not universal in their application, but it is 
asserting that all men do not come under the opera- 
tion of all of God’s laws, at least during their human 
existence. This is certainly true, and the lives of the 
three persons named stand as the revelation and the 
proof of this truth. 

Elijah was a devout man, occupying the office of a 
Prophet of God. The prophetic office implies an 
extraordinary relation between him who occupies it 
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and his God. Such extraordinary relationship existed 
in this ease and was manifested throughout the life 
and in the death of Elijah. The first instance in the 
record of his life which manifests such relationship 
is the manner in which his necessities were supplied 
during his i‘etirement in a lonely and desolate region, 
at least desolate in so far as any congenial society 
or surroundings existed for him. It was then that 
the ravens brought him food both evening and morn- 
ing. It requires a childlike and simple faith to 
believe that birds of the air did actually carry to 
this man of God the means of sustaining his life 
during this period of his retirement. For those who 
cling to this belief let it be sufficient. We pi^efer 
to read it in its broader significance and treat it 
as an Oriental figure of speech, half concealing and 
half revealing a fact which might be misconstrued 
and misunderstood. That fact appears to be the 
truth which would naturally follow the situation so 
fully described. Elijah was then a i*eligious recluse, 
led of the spirit of God into a desolate place for 
God’s own pui’pose. He lived there as all human 
bemgs live, by eating food and drinking water. The 
source of the supply of water is plainly stated. The 
source of his supply of food is figui'atively stated: 
he took it under the shadows of the evening and 
xmder the shadows of the morning wheresoever he 
could find it, without reference to any individual 
ownerdiip. Was this justifiable? If it was done 
under the direction and the guidance of God’s Holy 
Spirit, it was justifiable. Is there a law which is 
higher than the law of man? Is the eighth command- 
ment a law coupled with conditions and exceptions? 
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These ai‘e questions which such an interpretation of 
a figurative declaration presents. They are worthy 
of consideration. The ten commandments were given 
to Moses as a rule and guide of moral conduct for 
Israel. Inasmuch as they are a declaration of fun- 
damental ethics and of moral obligations of man 
to his Creator, and of man to his feUow men, they 
were and are applicable to all men everywhere. The 
ten commandments are the basis of law, order, and 
civilization throughout the world. They are a part 
of God’s revelation of truth to man and a veiy im- 
portant part, so important, indeed, that their preser- 
vation was assured by the engraving of them upon 
stone, instead of writing them upon parchment or 
paper. While all this is true of the ten command- 
ments, yet it is equally true that they are not free 
from and independent of all other revelations of 
divine truth of equal authenticity which may bear 
upon or confiict with a rigid or set interpretation 
of them. Is there any revelation which does this? 
We are now considering one which certainly does 
if the interpretation placed upon it is correct. A 
man who does at any time and under any circum- 
stances clandestinely or secretly sustain his own life 
off of the property of another, does thereby violate 
the eighth commandment if the same is interpreted 
stiictly and without recognized exceptions; while this 
is true, it is also true that few men can be found 
who would withhold justification for such violation 
as came as the result and necessity of extreme and 
abnormal conditions, when such conditions were not 
self imposed. If this be true, it then follows that 
there is a higher law, revealed to the heart of man, 
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than that written in the Word ol God. The law of 
self preservation is above and beyond all other re- 
vealed law, and all others must give place to it if 
necessity so commands. There are times, therefore, 
when technical theft is not a moral crime, and 
Elijah’s extremity constituted such a condition and 
such an exception. It does not necessarily follow 
that the same reasoning should apply to the other nine 
declarations of fundamental moral principles. The 
extremities of human conditions and the necessities of 
self preservation may never be applicable to them, 
and if so then there can be no violation of them 
without moral sia. We are treating of this one 
instance wherein God has revealed to man this excep- 
tion to this one commandment. 

The words of Scripture are not always to be read 
literally. They are often j&gurative or symbolical. 
Such is the account of Elijah’s stay with the woman 
of Zarephath and her son. A literal understanding 
and interpretation of these words would require a 
suspension of natural law. This does not occur in 
God’s government. No law which God has estab- 
lished is ever suspended or changed. One such law 
may be overridden by another to the extent that 
would indicate a suspension or change of the first, 
but when this is the ease the suspension or change is 
only apparent, it is not actual. In this case the 
absence of loss in the cruse of oil and in the meas- 
ure of fiour and the apparent sustenance of three 
persons in contradiction of natural law must be con- 
sidered as a figurative and symboUeal declaration 
of some truth either physical or spiritual. We 
accept this as a conclusion which appeals to all think- 
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ing people. Let us see, then, if we can find the truth 
thus declared. It was a season of ^iritual famine, 
just as often comes to man in every age and in every 
country j a season of doubt, of unceitainty, and of 
wandering after new and undiscovered spiritual 
truths. As in the physical world, a period of famine 
is a period of rest to the productive powers of the 
earth. So it is in the spiritual world, a period of rest 
in the development of spiritual understanding. Spir- 
itual knowledge is a matter of growth; a growth so 
slow that it can only be recognized by comparison of 
periods widely separated by time. Such spiritual 
growth is sometimes checked just as growth in the 
physical world is sometimes checked by protracted 
drouth, and it is, as at other periods, accelerated 
just as physical growth is accelerated by copious rains 
and favorable seasons. In the days of Elijah, Israel 
was passing through a period of spiritual famine. 
He alone, of all in the land, had at his command the 
means of satisfying spiritual hunger. This means 
he shared with the widow and with her son by his 
daily life with them and by his spiritual care over 
them. Such was the cruse of oil which never faded, 
and the measure of fiour which was not diminished. 

What is the truth revealed to us in this manner? 
W'e may not understand it in full, but we may know 
it in part. God feeds the souls of men through 
those whom he chooses to call for that work. To such 
he speaks direct. God's Holy Spirit is with them, 
guiding, teachmg, and enlightening them in a manner 
not known to all. Elijah was a prophet with pro- 
phetic powers. He was enlightened of God in an 
especial manner through such prophetic powers. 
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With such special powers and enlightenment came 
special duties and responsibilities not laid upon 
others. God has chosen this manner in which to 
proclaim spiritual truth, and advance spiritual under- 
standing, in all ages of the world. God's methods 
do not change. 

Has human life been restored to them once dead*? 
That this was done is indicated, but not so definitely 
stated in the record of the acts of Elijah the Prophet. 
It is unnecessary to consider the physical condition 
of those concerning whom such statements have been 
recorded. The truth that a human body may lie in 
a trance condition for a period indefinite in dura- 
tion destroys any uncertamty of statement as to the 
real condition of those concerning whom these state- 
ments are made. The rational conclusion would 
seem to be that the trance state or condition would 
account for all cases cited. This is not denying the 
power of God to restore the soul to its body before 
decomposition has destroyed the possibility of its 
performing its functions. This, if done, is done 
under a physical law unknown to us, and not by 
an act contrary to law. 

The life of Elijah finally became apocryphal, that 
is, symbolical. In this symbolical record physical 
laws and physical facts are made to represent spirit- 
ual changes. The contest upon Mt. Carmel, the fire 
from heaven consuming the sacrifice, the destruction 
of the prophets of Baal, are all symbolical of ihat 
spiritual change which came over Israel because of 
the efforts of Elijah, the preacher and teacher. 
Israel repented and turned from the prophets of 
Baal to the worship of the true God. The rain 
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which came symbolized this change. It was a wide- 
spread and sudden awakenmg to the newly declared 
truths which came over Israel even as a great shower. 

Elijah found God in the still small voice which 
spake to him as he stood in the cave’s mouth. After 
this voice had spoken to him it never left him, and 
in it lies the key to aU that is recorded of him in 
his after life. Prom that houi' Elijah rose to a 
plane of spiritual experience and spiritual knowledge 
never before attained by mortal. It is in this light 
that all subsequent statements concerning him must 
be considered. We will treat of them thus, as the 
closing stage of his earthly career. They teach and 
illustrate these truths: 

First- That God does speak to his chosen servants 
in a still small voice while they are yet in human 
life. 

Second. That such is one of God’s methods for 
declaring, disseminating, and perpetuating his truth 

Third. That it is a relationship between God and 
his human creatures outside of and distinct from 
that general relationship which applies to all. 

The first of the above named truths is one — grand 
of conception and glorious of realization. It can 
readily be conceived— it is rarely realized. He who 
does realize it, if any can, will, of necessity, draw 
back from a declaration of such realization. The 
Holy of Holies was once entered by the robed and 
bejeweled High Priest. The Holy of Holies is now 
entered by the humble of heart and the unknown 
of earth. In silence and in seclusion (Jod’s Holy 
Spirit now meets and ^eaks to and with the spirit 
of man. The law by which this is done is the same, — 
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the method of using the law alone is changed. God^s 
truth is given to man as rapidly as man is prepared 
to receive it. The laws by and through which it 
IS given are changeless. 

- Accepting the truth that God does declare his 
truths to man as man is prepared to receive them, 
we must consider the method by which such declara- 
tion is made. This method is repeatedly revealed 
by God’s written word, and in no place therein is it 
more plainly revealed than in the still small voice 
which spake to the prophet Elijah as he stood m the 
mouth of the cavern. It was the voice of God’s Holy 
Spirit speaking to the spirit of a man prepared of 
God to receive and hear such voice; a preparation 
typified by a great and strong wind, by earthquake 
and by fire. As the spirit of God thus spake to 
the spirit of Elijah, so speaketh the spirit of God 
to the spint of aU men everywhere when they are 
prepared to receive, to recognize, and to know that 
voice. 

That such is one of God’s methods of declaring, dis- 
seminating, and perpetuating his truth, cannot be 
denied by anyone who accepts the fact of revealed 
truth. It would not be coiTect to say that this was 
God’s only method of doing this, yet this would not 
be far from the exact tiuth. It is better to say that 
this method enters into and becomes a part of all 
other methods, not even exceptmg the teachings of 
Christ, our Saviour. AH other methods are supple- 
mented by this one, and without this one aU others 
must fail. 

In applying the third thought we must distinguish 
between those who teach and those who are taught. 
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To some, as to Elijah, God speaks with a fullness, a 
clearness, and in a manner unknown to others. This 
difference lies not m the method, but lies in the clear- 
ness and in the fullness of the declaration on the 
part of God’s Spirit, and of recognition and under- 
standing on the part of the person receiving the 
declaration. In this lies the difference in relation- 
ship and the difference in responsibility which have 
been noted. To whom much is given, of him much 
is required. To whom little is given, of him little 
is required. 

Human death is not the same for aU human beings. 
It is the same in that it is the ending of one state 
of existence and is the beginning of another, but in 
the physical phenomena accompanying it, it is not the 
same. We have the record of three instances wherein 
new or strange phenomena enter into or accompany 
the death of the human body: the death of Moses, 
the death of Elijah, and the death of Jesus Christ. 
In all these cases the new or strange phenomena 
attach alone to the human body. They reveal to us 
the existence of a physical law as yet to us unknown. 
It is a law producing quick dissemination, or quick 
return of the human body to its elemental gases. 
The truth that there is no place in the spiritual world 
for the human body is one which I have accepted. 
It is a truth from which I cannot escape. If it is 
not a truth, then aU that I have learned concerning 
the spiritual state is error; error even unmised with 
truth. In all my settled convictions, in all the laws 
of the spintual existence which I have myself expe- 
rienced, in all the knowledge which this experience 
has brought to me, there cannot be found a place 
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for any physical creation or for any material exist- 
ence beyond human death. There are to me two 
distmct worlds, unknowable each to the other, and 
immortality of existence is to me founded upon 
this truth. My own soul is a power above and 
beyond all material existence. It is a power inde- 
pendent of material existence both in its origin and 
in its destmy. It is true that a material existence 
is inseparable from its origin and from its earthly 
state, but this material existence is no part of the 
soul, the Power, even while it is the servant of it. 
Human physical existence is one of God’s methods 
of manifesting in individuality, His infinite life and 
powers, of which our lives and powers are a part. 
God lives in us, we live in God. Our own life 
should reveal to us the life of Gk)d. Our own finite 
powers should reveal to us the infinite powers of 
God. All such revelation must come to the soul 
through its own spiritual nature None can come 
to it through its own physical endowments and 
powers. We then find ourselves brought face to 
face with this proposition; My life is a part of God’s 
life,* is comprehended in it, but is distinct from it 
in its mdividuality and its freedom of will. My 
powers, both spiritual and physical, are a manifesta- 
tion of the infinite powers of God. In this manner 
the infinite life of God and His infinite attributes 
are revealed to my soul through its own spiritual 
nature. The physical world cannot reveal God to 
the soul of man through the soul’s physical powers 
because these are too far removed from the infinite 
life and the infinite powers of Deity, The soul in its 
spiritual endowment and powers approaches the life 
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of God immensely nearer than it does in its physical 
endowment and powers. In truth these latter are 
so far removed from the infinite life and powers of 
Deity that they could never become, to the soul, a 
revelation of its Creator. 

The object of all these thoughts is to impress and 
to emphasize the insignificance of the material life 
and powers, and the tremendous importance of the 
spiritual life and powers of the human soul. This 
brings us to the reiteration of the truth that there is 
no place for material existence beyond human death ; 
that such existence is foi^eign to the thought of 
spiritual existence, when the latter is understood as 
well as it may be in human life, and that revelation 
does not declare the coexistence of the two after 
human death. 

Death is the end of all matenal existence in so far 
as the soul may for itself recognize and know a 
material existence. The proof of this lies alone in 
the study and comprehension of the spiritual nature 
and the spintual powers of the soul. This truth 
must be first learned m this manner. After it has 
been thus conceived, revelation sustains the concep- 
tion. Primarily revelation contradicts or opposes 
such conception. This is true because it is addressed 
to beings incapable of conceivmg or of accepting 
spiritual truth m manner other than through material 
figures. The revealed truths are changeless. The man- 
ner of their revelation is also fixied and is changeless. 
The comprehension of such revelation is not so. That 
varies through succeeding ages and m different indi- 
viduals. Your comprehension of the revelation and 
of the truth revealed is one thing, mine is another. 
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Yours may be right and mine may be wrong. Mine 
may be right and yours may be wrong. How are we 
to determme this ? There is but one rule and but one 
law in so far as I comprehend it, whereby the correct- 
ness of our comprehension of a ^iritual truth and the 
revelation of that truth can be determined. That 
rule, or law, is this : Our comprehension of the spirit- 
ual truth and of the revelation of that truth, must 
be sustained and confirmed by every other spiritual 
truth which has become known to us. The simplest 
spintual truths we know by experience. In fact we 
can never know any spiritual truth except by and 
through our own experiencing of it. Revelation, there- 
fore, leads us up to the experience and through the 
experience makes the truth known to us. Revelation 
thus precedes the experience, points the way to the 
experience and foretells what that experience will 
dedare unto us. This is aU revelation can do for 
us. With the experience alone comes the knowledge 
of the truth revealed. We may accept the declara- 
tion of revelation as to what our own future experi- 
ence shall declare unto us and say that we thus 
believe and know the revealed spiritual truth. If 
we do this it is error, for we do not know and cannot 
know the revealed spiritual truth until we shall have 
experienced it. We form a conception of it and caU 
such conception knowledge of it. Such conceptions 
will scarcely be alike in any two individual cases, 
and will extend to the widest possible variations 
within the limits of reason, and even beyond the 
limits of reason. These conceptions cannot all bo 
right. They must aU be wrong, except one only. 
Who has that one right conception of the revealed 
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truth? The soul which has itself experienced the 
truth, and none other. That one and that one alone 
can rightly conceive the truth and rightly apply the 
revelation. We may, therefore, only know revelation 
in so far as we have ourselves experienced the truths 
revealed. For instance, the existence and the attri- 
butes of God are revealed, but we may only know the 
meaning of that revelation in so far as we may have 
experienced God’s existence and His attributes within 
our own soul. The same is forever true of all 
revealed spiritual truths : we must know them, if at 
all, by experiencing them within ourselves. 

This brings us to the declaration that he who pro- 
claims that revelation declares a material existence 
after human death, is speakmg without knowledge. 
It is equally true that he who declares that there 
is no such material existence is equally speaking with- 
out knowledge. Which declaration, then, are we to 
accept? The one which harmonizes with those spir- 
itual truths which we have experienced and do thus 
know. What are these spiritual truths? I will 
name some of them, you may be able to name others. 

First. The existence of God, called spiritual. 

Second. The existence of divine attributes. 

Third. The possession of a spiritual existence and 
of spiritual powers superior to and independent of 
our physical existence and powers. 

Fourth. The existence of the same in others both 
before and after human death. 

Fifth. The existence of the spiritual power of 
thought transference. 

Sixth. The use of such power by God’s Holy Spirit 
to fulfill the purposes of God concerning His human 
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children, as well as the use of this power in ignorance 
of or in disobedience to God’s law. 

Seventh. Spiritual knowledge of God, through the 
spiritual life of Jesus Chnst, the Son. 

Is God’s existence a tinith which we do or which 
we may know^ It is a spiritual truth which may 
be known spiritually. It is a physical truth as well 
which is proclaimed by deduction, by the physical 
creation. With this physical truth I am not dealing. 
It is unavailing to bring the soul of man into com- 
munion with its Creator and to thereby bestow the 
powers of spiritual life. As a physical truth it is 
available, because it becomes an aid to the experi- 
encing of the spiritual truth. As such an aid let us 
not Ignore the revelation of God’s existence which 
comes to us through physical creation, but let us 
beware lest we accept such revelation as sufficient to 
bestow spiritual life upon the longing soul. It is true 
that Nature pomts the way up to Nature’s God, but 
Nature never can reveal God to the soul of man as 
the giver of spiritual life. This can only be done 
by a spiritual revelation to the soul of the spiritual 
existence of God. It is this which becomes and is 
spiritual life, as distinguished from one opposed to 
spiritual death. This revelation can now come alone 
through the spiritual conception and acceptance of 
Chnst the Son, because this is and ever shall be the 
last, the fullest, the complete and perfect revelation of 
this truth to man. It is for this reason that since 
Christ’s coming, man can come into this tnith in 
no other manner. Before Christ’s coming man could 
receive this truth through the revelation then pos- 
sessed. The world has this same revelation now, but 
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its acceptance now would be impossible without 
coupling therewith the acceptance of the revelation 
through Christ, which became in itself the fulfillment 
and perfection of the former imperfect revelation. I 
dwell upon this in order to make clear the difference 
between the acceptance of the spiritual revelation of 
God made to the spiritual powers of the soul, and 
the recognition of the truth of the existence of Grod 
as declared by the physical creation and accepted by 
the mtellectual powers of the soul. These intellectual 
powers pertain to the physical life, exist because of 
the physical life, and are manifest and are dominant 
during physical life. The knowledge which they can 
bestow upon the soul concerning the existence of its 
God avails it nothing other than as an aid to that 
spiritual knowledge of this truth which can be be- 
stowed upon it alone through its own spiritual powers 
and which can give birth to and can sustain spiritual 
life. It is this spiritual knowledge coming as an 
individual spiritual experience which constitutes the 
new birth. The new birth is tlie passage out of a 
neutral into a positive spiritual state; out of that 
spiritual state into which aU men are bom into the 
state of spiritual life which can alone be entered 
through such new birth. 

Second. It is true that we may experience and 
may know something of God's infinite attributes. 
This is alone true thi-ough a spiritual conception of 
the revelation of God's life and his infinite powers 
which is contained in our own lives and in our own 
finite powers. I have elsewhere asserted and sought 
to prove that a spiritual conception of our own life, 
our own self-conscious existence, bestows upon the 
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sotil the clearest and the fullest revelation of God’s 
existence, which it is possible that we receive. When 
we consciously comprehend the truth of our own spir- 
itual existence throt^h the exercise of our own spir- 
itual powers, we have thereby, within ourselves, a 
conscious revelation declaring to us the mdividual 
existence of our Creator. Such consciousness is at 
once consistent with this truth. It would be incon- 
sistent with an3dhjng else as alleged truth. Such 
revelation every soul may receive, but every soul does 
not receive it. It is wholly dependent upon the 
soul’s self-conscious recognition of its own spiritual 
nature and spintual powers, and this does not come 
to everyone. It is an experience which must he 
sought and earnestly sought. It is possible for all 
who will put forth the required effort. It cannot 
come without the effort. The same is true of the 
revealed attributes of God. Our own finite powers 
point the way to some measure of comprehension of 
God’s infinite powers. We could not comprehend 
an infinite power m God of whidi we did not have 
within ourselves some measure or type revealing it 
to us. Our revelation, therefore, of Ghid’s divine 
attributes is necessarily limited to those of which we 
may find ihe type within ourselves. These we may 
and do comprehend in a measure corresponding with 
the clearness and the fuUness of our experience of 
them within ourselves. 

Third. Are we ccmscious of our own spiritual ex- 
istence? Whoever answers this inquiry unhesitat- 
ingly in the afSrmative is basing his answer rather 
upon his hopes than upon his conscious experience. 
It is a trulh that many of us do know and all 
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of us may know our own spiritual existence and 
our own spiritual powers, as a conscious experience, 
but around that experience ever hovers a doubt or 
the shadow of a doubt. It is not possible that in our 
human ex:istence we should fully realize our own spir- 
itual existence unaccompanied by such doubt. The 
reasons for this have been fully explained and need 
not be repeated here. Subject to such doubt we do 
experience and do know our own spiritual natures 
and some of our spiritual powers. Speaking with 
the above qualification, let us analyze our own expe- 
riences and declare what we may concerning this 
obscured life of ourselves. Follow me in these 
thoughts until you find your stopping place and then 
rest, but rest in the assurance of a further hope which 
wiU not down. 

I hve. I know that I live because I am conscious 
of the functions of life. My life is separate and 
distinct from all other life. This I know because 
I win with freedom and act according to that wiU, 
My life here is physical, but it is not all physical. I 
am dependent upon matter for the carrying out of 
many things which I will to do, but I can also will to 
do some things for the doing of which 1 am not 
dependent upon matter. I am associated with a 
material body, and act through that body in much 
of what I wdU to do, but not in all things which I 
will to do. If I recognize this as truth then my whole 
life is not limited by my physical organization. To 
discriminate at this pomt is the crucial test of my 
recognition of my own spiritual nature and powers. I 
can think. What is thought t It is an act, primarily 
of the will, secondarily of the power of thought. I 
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say primarily of the will, because my will is the 
master power of my own individual existence, and 
it must set in motion all the other controlled powers 
of my being. Therefore I will to think and my power 
of thought is brought into action, and the thought is 
the product of that action. Thought, then, may be 
defined to be the product of the power of the soul 
to think. Thought is in its essence spiritual. It is 
not dependent upon matter for its existence. Matter 
can neither limit nor control it. In this I speak of 
thought in its essential nature. It is certainly true 
that many thoughts are limited and controlled by 
matter, but this is because they concern matter. Such 
limitation and control do not apply to tliought in 
the abstract, but solely to such kinds of thought that 
concern matter. I, then, am conscious that I possess 
a power of thought above, beyond, and outside of the 
real or material existence; a power that can act 
independent of material existence, and that this power 
is subject to a will which is also superior to and 
outside of a material existence. In the exercise of 
these two powers, to will and to think, independent 
of and outside of a material existence, I lay the 
foundation of my spiritual experience. He who stops 
at this point must ever be haunted by the fear that his 
life powers are so intimately interwoven with and 
interdependent upon his material existence, that when 
the latter perishes through human death, the former 
must cease also. The thought is that the conscious 
life powers of the human creature should enter into 
the state of oblivion, the same as the life powers of 
the brute creature. When we are enabled to pass on 
beyond this point, this dread vanishes. 
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Having laid this foundation for a recognition of 
our own spintual existence let us proceed as far as 
we in our individual eases may go. We all clearly 
recognize our own will power and our power to 
think. We recognize these powers because we con- 
sciously use them daily and hourly. In the same 
manner we must recognize those spiritual powers 
which I further enumerate. I have the power to 
know good and evil. This is distinct from the power 
to know right and wrong. The brute creatures share 
this latter power with man, but the brute cannot 
attain the power to know good and evil. This power 
is spiritual and wholly spiritual. When man at- 
tained unto it he ceased to be brute and became 
human. This power of the soul, like all others, is 
controlled by the vrill. It cannot be used without the 
mandate of the will. The soul itself is made conscious 
of the existence of this power, and the will is stimu- 
lated to a use of this power, by the direct action of 
God’s Holy Spirit upon the spiritual nature of the 
soul. This much of direct revelation is bestowed upon 
every human creature whenever, wherever, and how- 
ever he may live. No one can escape it. You may 
call it conscience or designate it by any other name, 
but it is neither more nor less than direct revelation 
from God through His Spirit to the i^irit of man, 
revealing right and wrong and urging and guiding 
to the exercise of this power to know good and evil 
by act of the will. If such guidance is heeded and 
this power is used the knowledge of good and evil 
comes to the soul through the exercise of this power. 
Having this knowledge the soul then makes its choice 
and fixes its own spiritual state thereafter. The pos- 
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session of this knowledge of good and evil does not 
mean that the soul has, by the possession of such 
knowledge, fixed its spiritual state, but it does mean 
that it IS then in a position wherem its own volun- 
tary choice between good and evil will forever fix its 
spiritual state. If we have simply advanced to a 
knowledge of good and evil and have not yet by act of 
the will made choice of either, the soul possesses 
thereby a very indistinct consciousness of its posses- 
sion of this spiritual power. If, however, to such 
knowledge we have added the act of the will and have 
chosen good and have rejected evil, then such con- 
sciousness becomes distinct and enduring. If the 
act of the soul is to choose evil, then this indistinct 
consciousness of the possession of this power forever 
vanishes- 

Havmg by act of its own will chosen good, the soul 
has thus fixed its spiritual state and thei^e is then 
revealed to it in the same manner its possession of 
another spiritual power, the power to know its Cre- 
ator. This power it also exercises by act of its own 
will. It seeks knowledge of God and such knowledge 
comes in response to the effort. The degree of such 
effort fixes the clearness of such knowledge and the 
latter determines the clearness of its consciousness of 
the possession and use of this power. This knowledge 
of its Creator, acquired in this manner, brings to 
the soul a knowledge of its possession of a power 
to worship its Creator. This power is likewise sub- 
ject to its wiU, and willing, it worships and is con- 
scious of such worship and of the power which enables 
it to worship. Worship of God in this manner be- 
stows upon the soul the consciousness of a power to 
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obey its Creator, likewise subject to its own will. So 
willing, it exercises this power and does obey. Such 
obedience brings to it a consciousness not only of 
the willing obedience, but also of the possession of 
the power of obedience, and of the exercise thereof. 

Above and beyond the consciousness of the pos- 
session of these spiritual powers and of that which 
comes through the exercise of them, there is one other 
spiritual power which may be realized in human 
life. It is the power of thought transference : soul 
speaking to soul, through their spiritual powers alone. 
This power is realized in some measure by aU who 
become conscious of the influence of Grod’s Holy Spirit 
directly upon themselves, because such direct influ- 
ence is possible only through the existence and use of 
this spiritual power. In the use of this power the 
soul, receiving the iafluence, is unconscious both of 
the existence of the power and of the use of the 
power. Such consciousness is not for all. It comes 
to whom God wills it, only under conditions and with 
responsibilities, unknown to all save to those upon 
whom they have been forced against their own wills, 
and to such they come in manifold f oim accordiug to 
the purpose of God concerning them. Such experi- 
ences bring to the soul a consciousness of its own 
spiritual life and powers, so full and so exalted that 
the shadow of doubt is weU nigh removed therefrom. 
It is. not altogether removed; neither is this possible 
in life that is human. 

I have now traced the possibilities of the soul’s 
consciousness of its own spiritual nature and powers 
and in doing so I have dwelt alone above the plane of 
material existence. I care not to come to the plane 
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of matenal existence in my search after the conscious- 
ness of the spiritual, but if I should do so I might 
therein find corroboration of what I have asserted. 

Fourth. Another spiritual truth that we may know 
is that other individuals than ourselves possess a 
spiritual nature and spiritual powers. We know this 
reasoning from analogy, and w^e may also know it by 
experience. The former knowledge is intellectual, 
and I do not care to use it. The latter is spiritual 
and it alone will be considered One person im- 
presses another person, botli being m human life. 
You have experienced this and I have experienced 
it. It is the language of soul to soul, sometimes 
indistinct, sometimes distinct. Such language is not 
of words, or of signs, or of sounds— ^it is of spirit. 
This power existing in human life is not lost by 
human death. It is a power of the soul which is 
undying. To the great majority it is a power indis- 
tinct in its manifestations and in the experiences de- 
rived from it. To the few it is distmct both iu its 
manifestation and in the experience derived from it. 
Human death is normally the beginning of the use of 
this power in its secondaiy or developed state. Its 
use prior to death in a developed state is abnonnal 
in the sense of unusual. It is rather a pre-develop- 
ment of a normal use. I would, therefore, say that 
it is possible for all persons to receive indistinct and 
unrecognized impressions through this power, from 
the souls of others who have passed through human 
death. It is also possible for some pei*sons through 
such pre-development of this power to receive such 
impressions with the force, clearness, and power of 
language, although language is not used. In this 
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maimer it is possible for us to know as an experience 
that other souls have a spiritual nature, and at least 
this one spiritual power. When such development 
has gone to the extent named, that is, to have the 
force and effect of language, this experience becomes 
so distinct and clear as to admit of nothing beyond 
a shadowy doubt, and as I have before explained this 
much of doubt will not be and cannot be taken 
from us. 

Fifth. The exisi.ence of the development of this 
power, such as I have just named, amounts to a 
recognition and use of the spiritual power which T 
designate through transference. This is neither more 
nor less than the power of one soul, by act of its own 
will, to give to and to receive from another soul its 
will concurring, any thoughts which both are capable 
of conceiving; that is to say, such exchange of 
thought through this power is limited to the ability 
of the lower and the most ignorant of the two to 
conceive the thought thus bestowed. When I declare 
this tmth I state nothmg new. Such power has 
always existed in the human soul, and this pre- 
development of it has occasionally existed and been 
used, since mankind lived as human. 

Sixth. That this power is the power of the human 
soul which is used by God tlirough his Holy Spirit in 
influencing, guiding and sustaming his human chil- 
dren is an assertion which is uncontrovertible to those 
who have experienced, have studied, and have recog- 
nized this power. God uses the powers which he 
has created and which he has bestowed upon the soul 
of man for the fulfillment of his purposes concerning 
man. Of all such powers no one is so directly and 
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so freely used as this one we are considering. While 
this is true it is also true that it is a rare occurrence 
that the power itself and this use of the power are 
recognized by the human creature. The influences of 
God’s Holy Spirit are felt; his guiding, sustaining 
and strengthening power is felt; but the channel 
through which these reach the human soul is so mdis* 
tinctly outlined that it is generally unrecognized. 
This is not an abnormal state of development of 
this power during human life. It is rather its 
normal state. That higher development of this power 
which renders the use of it an experienced truth, 
during human life, is more properly the abnormal 
development. Such abnormal development, so called, 
is attributed to one of two causes, or to both such 
causes united: First:, to an unusual, and in that 
sense, an abnormal desire and effort of the soul in 
its human state to penetrate into and know the mys- 
teries of its future existence, and second, to the 
purpose of God in leading a soul into such desire 
and effort as a preparation for some specific work. 
In the former ease such desire and effort are to be 
deprecated as leading the soul into dangers of ulti- 
mate spiritual death, which dangers cannot be gen- 
erally recognized or accepted. In the second case the 
soul is brought to recognize that for it there exists 
no alternative between progression to the complete 
fulfillment of God’s purpose or spiritual death for 
itself. It, therefore, follows that this pure and exalted 
power of the soul, a veritable sixth sense, wholly 
spiritual, is used alike by those who seek to recall 
and in a measure and in a sense do recall the souls 
of some departed whose existence has become wholly 
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spiritual, and with them do peep and mutter in 
ignorance of the power they use and of the divme law 
they break. To follow this simple statement of truth 
with reasons therefor and explanations thereof, would 
lead us far from the Ime of thought we have under 
consideration. 

Seventh. Is there a knowledge of God which comes 
through the acceptance of the Son ? If there is not, 
then IS our faith vain and our hopes blighted. That 
there is such knowledge has been the testimony of 
earnest men and women since the days when Christ 
came among men. This knowledge is a spiritual 
truth and is learned alone through a i^iritual ex- 
perience. There is no other possible way of attain- 
ing unto it. For this reason it is a truth known 
and recognized only according to the degree experi- 
enced by each individual. To one it is an absolute 
and undoubted truth; to another it is a truth shad- 
owed by uncertainty; to another it is a truth founded 
upon a hope, yet scarcely recognized as an experience. 
To myself, personally, I can truthfully assert that 
through a period of about fifty years experience it 
has been all of these through different parts thereof, 
beginning with the hope and ending with undoubted 
assurance. The experience of all cannot be the same, 
and the experience of none should remain the same 
through any long period of years. 

What is this experience and this knowledge? If 
I could answer this inquiry by words, figures, thoughts 
which would enable one person to comprehend this 
truth without having first had the experience, then 
would I have accomplished that which no man before 
me has ever ’been able to do. When Christ was 
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among men He used language the simplest and the 
clearest to declare this profound truth, illustrating 
by symbol and by metaphor, by parable and by 
natural phenomena, and this was all He could do to 
aid man in comprehending it. He clearly taught 
that the comprehension of the truth is spiritual. Our 
thoughts must, therefore, be given alone for those 
who have ea^ierienced this truth in some degree. 
With this understanding we suggest the following 
as the course of a common experience. The soul’s 
first thoughts of God are an inspiration from the 
Spirit of God. Such in^iration comes to every 
accountable human being at some period of his human 
life. It is God’s first effort to win His own child to 
Hunself . If these thoughts are gladly received they 
are retained, cherished, and mused upon. If they 
are indifferently received they are dropped from 
consideration. If they are rebelliously received they 
are rejected without consideration. They must be 
received in one of these three ways. In either ease 
these thoughts are repeated hour after hour, day 
after day, week after week, month after month, year 
after year, until each soul for itself makes final choice 
between obedience and disobedience to its Creator, 
If such final choice be disobedience, then these 
thoughts inqiired by God’s Spirit, cease forever, 
and the spiritual state of that soul is fixed forever. 
If the choice of the soul be obedience to its Creator, 
then such ini^ired thoughts continue unceasingly, 
ever deepening and broadening as the developing 
soul can receive and comprehend them. The inspired 
truth which is thus given to the soul is ever fitted to 
the development of tiie soul to which it is given, and 
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this development passes through every degree from 
the first faint and irresolute desire to obey and wor- 
ship its Creator, up to the full measure of &e possible 
development of the soul’s spiritual powers in human 
life. What such measure of possible development 
may be is not for you or for me to say, for we have 
not reached it. 

It is thus that experience reveals to us the truth 
to which we refer. Can this experience be recorded 
in words ? This is not possible. The most that we 
can say is something like this : I have felt a desire to 
obey and to worship my Creator. It has seemed to 
me that this was right and my duty, as a child of 
an infinite Father. Aetmg upon this sense of right 
and duty I have sought to obey and to worship. As 
I have made the effort I have been assisted in an 
unknown and undefined manner. As these efforts 
have continued day after day, and year after year, 
they have grown m strength and intensified in pur- 
pose continually. A feeling of peace, contentment, 
and satisfaction has ever accompanied these efforts. 
Such feeling became so definite and pronounced that 
it could be best expressed by the term enjoyment. 
That is to say, that the purpose, the efforts, and 
the acts of obedience and worship became a joy, a 
pleasurable self-accepted privilege, a delightful res- 
pite from the cares, perplexities, and the necessities 
of this human state of existence. I have realized 
that all this is above and beyond our every-day 
physical plane of existence, with its accompanying 
duties, cares, and pleasures. It is a spiritual expe- 
rience whoUy. It bestows an assurance of the exist 
ence of our Creator and of our own spiritual nature 
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and powers, which can come in no other manner. 
That is, I can say that I know God exists and that 
I have a spiritual nature and am endowed with spir- 
itual powers suited to such nature, in a manner that 
I could not possibly know these truths otherwise. 

This, then, is the experience through which every 
child of God who chooses obedience and wordiip, 
passes. The degree of clearness accompanying this 
experience' is variable. To one it is vivid and dis- 
tinct. To another it is indefinite and indistinct. To 
all it is an assurance of peace and contentment with 
the life bestowed upon us by our Creator as we now 
know it and as it is revealed to us in its spiritual 
phase. 

In the light of these spiritual truths which we 
may know, I submit this as my conviction : that mate- 
rial creation does not and cannot enter into our spir- 
itual existence, as an experience or as a recognized 
truth. Memory will prolong and confirm to us the 
truth of a material existence, while memory of 
earthly experience endures- This I have attempted 
to show elsewhere, can be but for a limited period. 
When memory shall fail to recall to the soul the 
experiences of its own physical existence, either 
through unconsciousness of such experience or the 
failure of memory concerning them, then shall the 
soul have no knowledge of the existence of any 
material creation. By knowledge I mean assurance 
based upon experience. While this is a restricted 
meaning of the term knowledge in this the human 
state, it is the correct and only meaning of the word 
in our spiritual state. The foregoing is my convic- 
tion, because it is in harmony with all my spiritual 
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experiences. The opposite view would be out of har- 
mony with these experiences. This view of our spir- 
itual existence cannot be accepted by all, and may 
be accepted by very few. It is repugnant to early 
teachings, to the folk-lore of all peoples, and to the 
figurative and symbolical language of God’s revela- 
tions. On the other hand it is consistent with the 
great truths of that revelation when we can pene- 
trate to and comprehend them in the greater and truer 
depth and breadth of meaning which lies beneath 
the metaphor, simile and figurative language beneath 
which they have been necessarily buried. 

Apply these truths to the record of the death of 
Elijah, and what have we? A declaration that 
human death is not the same to each and to all 
human beings ; a preparation of the mind of mankind 
for the ultimate conception and acceptance of truths 
connected with the death and resurrection of Christ 
the Son, When the record of these profound truths 
shall be reached in our search after the revealed 
truths declared by God through revelation to His 
children, then shall this subject be further considered 
in its bearings upon our spiritual existence. 

The story of Esther, the beautiful queen. Is it 
m3rthical? Is it allegorical^ Or is it true and real 
in whole or in part? This inquiry need not be 
answered, as it is a matter wholly immaterial to our 
purpose in considering it. Whether it is true or is 
untrue as to facts, we can never determine, but we 
can receive through it a revelation of spiritual truth, 
and it is for this reason that this record has been 
preserved among the wiitings which bear the impress 
of divine inspiration. What is this spiritual truth? 
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It is the uncertainty which envelopes aH spiritual 
truths both in our human existence and in our spir- 
itual existence. This uncertainty is real and must 
be met. No possible revelation can declare these 
truths to us so as to free them from this uncertainty. 
No possible experience can carry us out from under 
an overshadowing doubt as to the truth of the very 
things which we personally experience. Doubt, un- 
certainty, and a possible miscarriage of intense hopes 
and longings constitute the warp into which this 
story is woven. This truth concerning it we can all 
readily see. If this be a truth and this writing is 
of inspired origin then it is to this truth that we must 
look for the meaning and the revelation for which 
it was given and for which it has been preserved to 
us. Outside of this warp of truth we care nothing 
for the stoiy. The balance is embellishment, the 
figure and the design of the woof, which appeals to 
the imagination, holds the thought and preserves this 
warp of truth for succeeding generations of mankind. 
Truth thus clothed has been preserved, and will be 
preserved as long as the imagination and the heart of 
mankind remain human. We can safely assert that 
there is no surer or better way by which revealed 
spiritual truths could have been preserved to man. 
In proof of this assertion we need nothing further 
than a reference to the stoiy of the creation and of 
the garden of Eden ; the simple heart touching story 
of Ruth, and the story of Esther, the beautiful queen. 
These are not all of the illustrations of this truth 
which the inspired records of God’s revealed truth 
contain. They are simply three out of many such. 
The time has now come when the literal truth of 
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the physical narrative of that record is of no impor- 
tance, provided we have power to seize upon and 
comprehend the spiritual truths which are revealed 
by and through such narrative. If we lack this power 
then let us cleave to and maintain the literal truth 
of the narrative, for m that case it is thus alone that 
we can be profited by them. 

The source of all truth is God’s infinite intelligence. 
The same is true of all knowledge of every kind and 
in every realm. The created intelligence can origin- 
ate nothing, can discover nothing, and can declare 
nothing, except that which is I'evealed to it by this 
infinite Intelligence. AH revelation is physical, intel- 
lectual, or spiritual. All human beings may receive 
revelation along either one of these three channels, 
or through all of them at once. That revelation which 
is physical is appropriated and is made effective 
through the experience and the observation of the 
individual. This is plain to all. We observe it even 
among brute creatures, where it is equally a source 
or channel of knowledge. We may call it experience, 
but it is more than experience. It is experience 
appreciated, digested, and assimilated into our very 
being, a part of our thinking selves. When experi- 
ence is thus received it becomes to us a revelation of 
physical truth. All of this applies equally to our 
inteUeetual nature and powers and to intellectual 
truths which we make our own. The source of such 
truth is the same and the method of acquiring it 
is the same. Leaving the plain of physical experi- 
ence and of intellectual acquirements we pass up to 
the plain of spiritual experience and of the attain- 
ment of spiritual truths. The same law unchanged, 
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governs these. In addition to this law we then have 
an aid in the inciting and sustaining influence of 
Qud’s spirit. All spiritual knowledge must come to 
us through our own spiritual powers and our own 
spiritual experience. They cannot be bestowed upon 
us in any other manner. The Holy Spirit, in the 
realm of spiritual truth, becomes our teacher and our 
guide and our comforter. Without his aid we could 
not in this life discover our own spiritual powei*s, 
could not receive experiences through them, and 
could not acquire spiritual truth. With such aid our 
spiritual nature with its spiritual powers are, in a 
sense, prematurely developed, are made to us a con- 
scious possession, and a source of limited spiritual 
truth in this our human existence. When such 
development is not possible for a human being in his 
human existence it will most certainly come to him 
in his spiritual existence. We make this statement 
because it is tratli and because it helps to express the 
truth of the shadowy and, to us, uni^eal conditions 
of our own spiritual natures. This is a truth we must 
all receive and accept sometime. It were better that 
we recognize it in our human state rather than to have 
it thrust upon us in our spiritual existence. 

The material idea of the spiritual existence of the 
soul after death and the material thoughts with which 
we are wont to depict the experiences of such soul 
whether i*edeemcd or condemned, should be corrected, 
in so far as it is possible for us to do this, during 
our human existence. The failure to do this is the 
source of a great danger to the soul after death. It 
is not everyone who is so firmly rooted and grounded 
in his experiences and in his beliefs concerning spir- 
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itual trath, as to be able to withstand the rude awak- 
ening which must surely come to those retaining 
material ideas of God and heaven, when they shall 
pass through death into that existence which is 
wholly spiritual. The danger is that they will then 
let go of all hope and of all belief in God and in 
heaven, through this failure to comprehend this un- 
real nature of the spiritual existence and of all 
therein. Do not mistake our meaning of the word 
unreal. Thus used it means the absence of all mate- 
rial existence, and the absence of all conditions which 
would require some material existence to sustain them, 
or would require thoughts based upon some material 
existence to describe them. Spiritual existence is 
pure existence disassociated with all things real, as 
we are so often moved to think of it. 

What then may we know of spiritual truth ? We 
may know that which we experience. We can know 
nothing beyond that which our own experience has 
taught us, or shall hereafter bring to us. The gist 
of this thought is, that our own spiritual experience 
as individuals limits our own individual spiritual 
knowledge. This we know to be true in this life, and 
we assert the same to be true in the spiritual world. 
We, therefore, acquire spiritual knowledge only to 
the extent of our own individual spiritual experience. 
Spiritual experience is within our reach in human 
life; in fact we must have such experience before we 
can enter into the spiritual state of the redeemed. 
Every reader of these thoughts must measure and 
judge of the clearness, definiteness and extent of such 
experiences within himself. No other can do this 
for him. By your past experience you have attained 



60 PEOPHETIC REVELATION 

your present spiritual knowledge. In like manner 
by your future experience you will attain your future 
spiritual knowledge. 

If there is an element of indistinctness and of 
uncertainty about your past experience and knowl- 
edge, that same uncertainty, in some measure, wiU 
foUow you throughout eternity. This is the greatest 
and the most important lesson the human soul can 
learn dunng its eartlily existence, and this lesson 
above all otliers fits the soul for rapid development 
after human deatli. The lesson must be learned some 
time. If not before, it must be learned after human 
death. If not learned, then the soul must recede into 
unceiH^ainty, unbelief and a final rejection of all 
spiritual truth, through inability to comprehend its 
uncertainty. We here enter a field of investigation 
which is not pleasant to contemplate. Speaking for 
myself alone, I shrink from such thoughts of spiritual 
existence, but accepting what I have accepted, and 
experiencing what I have experienced, I must accept 
this also as truth, and accepting it I prepare myself 
to grow into spiritual knowledge after human death, 
by that same process and under the same law by which 
I have acquired in this life the little I do now know. 
I see the absolute impossibility of realizing my mate- 
rial dreams of the spiritual existence. They were 
dreams and have vanished or faded with the hour of 
my own spiritual awakening. I cling to them as we 
aU cling to the memory of pleasant dreams. I know 
now that they can never be true, just as we in wakeful 
hours know of the unreality of so many of our impos- 
sible dreams. Heaven exists and heaven exists for 
me unless I shall hereafter forfeit my spiritual state 
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by some willful act of disobedience, but heaven does 
not and cannot exist for me as I have so fondly pic- 
tured and longed for it. Witli this awakening comes 
also the assurance that the soul of man is endowed 
with powers and possibilities lying dormant until 
forced into development and use by the mandate of a 
will which m its might and power within its own little 
domain is created in the image and likeness of the will 
of God. I bow to the will of God; it is omnipotent. 
All within me, in like manner, must bow to my will, 
for it is supreme over all that I am. By my will I 
caU my dormant powers into use, and they serve me. 
As I have done so shall I do. Eternity is before me, 
and I am supreme over my own powers, as God is 
supreme over me and over all His creatures. 

With such thoughts of our own spiritual existence, 
what is before us, one and all? Can we form a con- 
ception of what we are and of what we will be ^irit- 
ually ? We can in part, and that part only in shadowy 
outline. In doing this let us outline our own existence 
as we seem to comprehend it. For myself I would 
say that the fact of my own existence is presented to 
myself in this manner: I am a conscious thinking 
being; my thoughts are dependent upon my own will, 
and that will is free and independent of all other crea- 
tures, and by God’s own act and decree is also free of 
its Creator’s will. My will is therefore supreme in 
its own limited realm. That realm is bounded by the 
limits of the powers with which my soul has been 
endowed. I can command these powers and they must 
obey. I do not say that nothing outside of my own 
will can influence its action. I simply say that noth- 
ing outside itself can compel its action. I will to act 
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and I will to abstain from action, according to my own 
desire. Desire precedes every act and precedes every 
refusal to act. Desire and will are therefore the origin 
of all that I am Back of this beginning I cannot go. 
I simply know that I am a being endowed with desire 
and will with the unlimited and unrestricted use of 
these two powers. These powers are the beginning 
of all that I am, but they are not all that I am. The 
only one word which includes and covers all that I am 
is the word s-o-u-1. When I declare myself a living 
soul, I mean thereby all that I ever can possess and 
all that I ever can attain. It is the whole of which 
everything else I have or ever can possess is simply 
a part. I, my soul, am therefore superior over my 
will as my will is superior over all the other faculties 
and powers which I possess. I, the soul, separated 
and released in individuality from God's own univer- 
sal and everlastmg existence, began my existence by 
act of God's wiH and according to His own purpose. 
From that period to this hour I have contmued my 
individual and separate existence according to my own 
will and pleasure. I shall thus continue it forever. 

Conscious accountable life can never be absorbed 
back into the life from which it sprang. God's 
revealed law forbids this. Conscious unaccountable 
life is not even so reabsorbed. To say that conscious 
unaccountable life is so reabsorbed, is the nearest 
approach to exact truth that the human intellect can 
comprehend, but in an unqualified sense or meaning 
this even would not be true. The human mind cannot 
follow and define the state of that unaccountable life 
which has proceeded forth from the universal life of 
God, and has ceased to be manifested to conscious 
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beings. Of spiritual existence it has nothing; of 
oblivion it can scarcely be said to have a part, and 
of a still lower state which must exist we cannot con 
ceive. All life proceeds forth from the life of God. 
No life which has thus come forth from the life of 
God can again reenter into and become a part thereof, 
in the sense in which it was a part thereof before its 
separated existence. All life that is manifested has 
been thus separated and individualized. 

To comprehend this much is the duty of every one , 
to comprehend more is the privilege of few indeed. 
Let us see if we can go further along this line of 
thought and express our thoughts so that they may 
be intelligible This means that we must separate 
ourselves from our own material existence and follow 
further out along that line of our own individual 
spiritual existence, upon which we have entered. To 
do this let us use the singular form of expression and 
say: I am a distinctly independent and conscious 
being; I know that I have a physical existence, to 
which I will make no further reference. I know that 
I have a spiritual existence separate and distinct 
from my physical existence. I know this because 
I experience this truth. I have within me and I use 
powers which are independent of all physical con- 
ditions. These powers are obedient unto my will 
My will is obedient unto me; therefore I am. If I 
am and am conscious of this truth, then I either had 
a beginning or I have existed always. I know that 
I have not existed always, for if I had so existed, I 
would be a god, and I am not a god. Therefore I had 
a beginning, but when and how that beginning was, 
I can only know as it is revealed to me, for out of 
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the depths of an unconseious existence my conscious 
existence q)rang. I therefore owe my existence to 
the creative act of a Being existing before me, and 
that Being can only be the uncreated life-giving 
Power which is God My life, my soul, my existence, 
is therefore a spark cast off from the uncreated life- 
giving power which is God. If this is true, then 
my own life is to me the revelation of my Creator’s 
hfe. It is the same in Mnd, differing only in the 
intensity and diversity of its powers. My Creator 
could not endow me with any form or quality of life 
which he did not himself possess, and has endowed 
me only in the image of some of his infinite powers, 
and with an image and likeness to the quality of his 
own existence. Thus cast off from this infinite source 
of life, what am I, and whither must I ever progress ? 
I am conscious of the difficulty of answering this 
inquiry. I am able to forecast my own future alone 
by my past experience and by the light of that 
revelation which I am able to comprehend in part 
and to accept Thus forecasted it ivill be something 
like this: 

Death, and unconsciousness to all that is physical. 

Continued spiritual existence, with all my spiritual 
powers quickened. 

Unending growth, along the lines now opening 
before me, which are : 

1. Consciousness of individual spiritual existence 
and of developing spiritual powers. 

2. Worship of my Creator and a searching after 
his revealed truth. 

3 Obedience to my Creator and the subjection 
of my own will. 
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4. The joy of the possession of knowledge which 
is unattainable except through strenuous and unceas- 
ing effort. 

5. Approach unto oneness with God. 

6. Absorption into the likeness of God to the limit 
of my own finite powers. 

I know that I have a spiritual existence. I know 
this in precisely the same manner that I know that 
I have a physical existence. I know each, by the 
exercise and use of the powers which belong dis- 
tinctly and solely to each. Having progressed thus 
far I am prepared to study myself spiritually. I 
compare my use of my spiritual powers now, with 
my first unconscious use of these same powers, and 
I find that there has been development in some degree 
That development has come from the exercise of these 
powers. If such use of these powers in the past has 
produced a recognizable development of them, then 
I can safely assume that a continued use of them will 
continue their development. Upon this assumption 
hang all my hopes for future spiritual knowledge and 
of future spiritual happiness. Spiritual happiness 
is founded upon spiritual knowledge, and the in- 
tensity of such happiness is directly in the ratio of 
such knowledge possessed. I refer to spiritual happi- 
ness as distinct from emotional happiness; I have 
experienced both. I do not wholly condemn emotional 
happiness. It is natural in our human state, natural 
for both man and beast, and when properly controlled 
is productive of good as well as of pleasure. When 
uncontrolled it is in man productive of evil and only 
evil. Emotional happiness springing from man’s 
religious nature is all that I have need to consider 
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in connection with this subject. It is a feature, more 
or less prominent, of all rebgious movements among 
the masses of men. The more ignorant the masses, 
the more predommating is this feature, and when the 
Ignorance is dense and the emotional nature is mis- 
guided by sincere but ignorant teachers and leaders, 
it often reaches the limit of mania, a religious mania, 
recognizable and traceable through the ages. In this 
degree it cannot be other than harmful, physically, 
inteUectuaUy, and morally. It is an abnoimal use of 
a divinely bestowed endowment. Uncontrolled by 
reason, and in man freed from the control of instinct, 
such abnormal use of the emotional powers of man, 
incited by man’s religious nature, is to be unhesi- 
tatingly and wholly condemned. I have myself seen 
it indulged to the extent of self-imposed and uncon- 
scious hypnotic trance, continuing from twelve to 
twenty-four hours, and leaving the subject weakened 
and debilitated mentally and physically. I speak 
from personal obseiwation, not from personal ex- 
perience, for I have never permitted myself to 
go into hypnotic unconscious trance at any time 
or under any circumstances and never diaU per- 
mit so long as I retain my present views and 
beliefs. 

Religious emotion is not Christianity. It is a mis- 
guided effort to worship, and is better than no attempt 
whatever to worship. This is aU the good that can 
be said of it, and let us permit the evil which might 
be spoken of it, remain unspoken, for happily it is 
fast disappearing from the Christian world with the 
advance of spiritual knowledge. Spiritual happiness 
IS above emotional happiness. The former is based 
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upon the possession of spiritual knowledge resulting 
from the use of spiritual powers, and is kindred to 
that intellectual happiness which springs from the 
acquisition of intellectual knowledge and the master- 
ing of natural problems. Such spiritual happiness 
is everlasting, if the knowledge producing it is re- 
tained. To retain our knowledge we must use our 
knowledge. When we use it aright, we gam greater 
knowledge by such use The same is true spiritually. 
Therefore that our spiritual happiness may be ever- 
lasting we must ever progress in knowledge and 
thei-eby ever increase our happiness. 

2. Worship is the highest and the greatest power 
of the soul. It distinguishes man from all that is 
below him. It allies man to aU that is above him 
Through the power of worship we may claim kinship 
with angels and with all higher orders of mtelligence. 
Worship is the power which unites aU creatures 
capable of it into one family of worshipers, and if 
each worship to the full extent of his power to 
worship, then all are equal before God I know that 
I worship; you know that you worship, if you do 
worship. What is this of which we have knowledge? 
It IS a consciousness of a harmonious existence with 
our Creator’s existence. Such consciousness is wor- 
shipful in itself and leads to worshipful thoughts 
concerning God. Worshipful thoughts is all that 
worship can be, for thought is the essence and the 
all of worship. Forms and ceremonies are only 
useful in guiding the thoughts to God. They do thus 
aid those who have need of them, but all souls must 
at some period of their existence rise above all forms 
and all ceremonies, and to such they must become 
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useless and even repellant. Such, period may not 
come in human life, but it vuU surely come. 

Associated with worship is the unending search 
after God’s revealed truths. This search will be ever- 
lasting. 

3. What is obedience ? Obedience is a quality of 
action. It is neither absolute nor definite in what 
it is and in what it is not. A given act or course of 
conduct may be obedience in one and disobedience 
in another. All depends upon the purpose of the 
actor This is what is meant by defining obedience 
as a quality of action, God commands and reveals 
His commandments through one or through many 
channels of revelation. Such revelation is compre- 
hended in varying degrees by each individual who 
comes into a knowledge of it. He who his own free 
win and purpose conforms his actions to his own 
honest understanding of that revelation is obedient 
unto the command revealed. We therefore progress 
in obedience as we advance in our knowledge of 
revealed commandments and in our comprehension 
of such revelation. 

4. The possession of any knowledge which is attain- 
able alone through strenuous and persistent effort, is 
always the source of joy. This is the experience of 
all who attain such knowledge. It is as true in the 
intellectual world as it is in the spiritual world. In 
each the law which governs is the same. It is the law 
of effort and the recompense of effort which always 
has and always will prevail throughout God’s uni- 
verse. Upon this law is founded the happiness of 
heaven and by it is that happiness assured to every 
one who submits to the requirements of the law. God 
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directs and leads, but man acquires alone by and 
through his own effort. Knowledge cannot be forced 
upon any intelligence; it must be won. 

5. Are we approaching unto a oneness with God ? 
We have before asserted this and we repeat the asser- 
tion. We have before explained something of what 
that oneness is and we add to that explanation now. 
The tnith that we may and should approach unto 
such a oneness with God, is a revealed truth which 
those must accept who accept divine revelation in any 
considerable measure of fullness. Otod requires of 
His children perfection according to their knowledge. 
As their knowledge increases the degree of that re- 
quired perfection increases. It is no contradiction of 
terms to speak of degrees of perfection, when we 
measure perfection by states of knowledge. If you 
cannot accept this view of the term perfection, then 
do not follow us in this argument, for it will be mean- 
ingless to you. I am personally convinced of this 
truth, that perfection is a relative term and a relative 
state, from the perfection of inanimate matter up 
through all degrees and states of animate existence to 
the inflbaite perfection of Deity. Perfection means an 
existence harmonious with all the laws of our Creator, 
known or knowable, to the perfect creature. It must 
mean this and it cannot mean more than this, what- 
ever the state or degree of intelligence of the creature. 
If this be true then step by step as we advance in 
knowledge, will the relative degree of our perfection 
change. Such change will be an approach towards 
the perfection of Deity. An approach towards the 
perfection of Deity must ever be an approach towards 
likeness of character with Deity. Whatever therefore 
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we may eomprelieiid tlirough revelation of the charac- 
ter of Deity, we may comprehend of our future selves 
as we shall approach unto a likeness unto our Creator. 
Gfod receives His childi‘en into a consciousness with 
Himself, which must mean a harmonious unison of 
character accordmg to the light, knowledge and com- 
prehension of the creature. This means, therefore, 
that as we progress through an endless spiritual exist- 
ence, we shall reach a state wherein we shall be what 
we now know Glod is, lacking only that infinity of 
endowment which we know is an attribute of Deity 
alone. In that transfigui-ation human relationships 
and all that adapts us to and qualifies us for our 
human existence, must pass away thi'ough the thick- 
ening shadows of failing memoiy and ever naiTOwing 
consciousness of our own preceding conscious exist- 
ence. Our own conscious existence is now and ever 
shall be limited by the powers which we possess, and 
must change with them. 

6. Absorption into the likeness of God to the limit 
of our own finite powers, what is it ? In dealing with 
this subject we must necessarily pass beyond the limit 
of experience and into the field of conjecture wherein 
we are forced to seek the knowledge of so many spirit- 
ual truths which lie beyond the present range of 
experience. Concerning such truths we cannot have 
knowledge in the proper sense of that term. What we 
can have is conjecture, based upon our experience and 
upon our comprehension of revelation. In truth, all 
that we may know of our future state and of the 
powers and the possibilities thereof is thus included. 
Human experience must ever be limited by that line 
which divides the life which is human from that con- 
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tinuation of the same life which becomes spiritual 
No human being has ever crossed that dividing line oi 
physical death and has returned from the nether side 
thereof into human life and human experiences. Thig 
was not even true of the divine Christ, for His return 
was in His spiritual and not in His human existence. 
All that we may therefore ever know in this life con- 
cerning the life that lies beyond this border line must 
be conjecture; that is, conjecture guided by divine 
revelation and by the spmtual expenences of human 
life. Revelation cannot take such knowledge out of 
the field of conjecture because it of necessity deals 
with that which is beyond human experience, and con- 
sequently beyond human comprehension, except by 
and through conjecture. Truth which cannot be ex- 
perienced must be thus accepted. In the spiritual 
realm there is no exception to this declaration. Indi- 
vidual spiritual experience in human life may aid in 
this conjecture. It does aid many of us very greatly. 
The more enlarged and intense such experience be- 
comes, the greater is this aid. Spiritual experience in 
human life may become so broad and pronounced as to 
appear real and natural. When it is thus it in itself 
becomes a revelation to us of what our future spiritual 
experience will be along the same line. If any one 
of our spiritual powers becomes so far developed as to 
appear to us to be a real, a present and a continuing 
power, the same may safely guide us in determining 
what we will experience hereafter along the same line. 
To almost every one in some degree of clearness is 
this true of some one or more of his spiritual powers, 
and the conscious recognition of this becomes the 
foundation of our hopes and our beliefs concerning the 
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future life. Without any such experience it is very 
hard for the human soul to believe in or to hope for 
a future existence. Strive therefore to cultivate some 
one of your spiritual powers to that extent which will 
become the foundation of both a hope and a belief. 

I first entered into an experience of this kind, and 
upon such experience I founded first a hope and then 
a behef. As this experience with me broadened into 
a like experience with other spiritual powers, such 
belief itself broadened into a satisfying assurance. 
In like manner we must ultimately understand and 
interpret all divine revelation by the light of our own 
spiritual experience. In this manner alone may we 
foreknow our own future spiritual existence by the 
knowledge we have of our own present spiritual exist- 
ence. Thus read, what is before us? Each must 
answer according to his own expenence and power of 
discernment therefrom. For myself, I can forecast 
my own spiritual life in no uncertain measure, if I 
shall live up to the light which I now have. I am 
what you are, no more, no less. We all start upon an 
absolute equality of powers and opportunities, for 
infinite justice compels this, as we have tried to show 
elsewhere. Of these powers and opportunities I have 
nothing now to say. I used mine with an unfaltering 
purpose to reach satisfying knowledge, if this was a 
possibility of human existence. Through years I 
never faltered m this purpose. I succeeded, not of 
my own strength or powers, but by the aid of God’s 
Holy Spirit, guiding and sustaining me along a way 
which I can never recommend to another; a way so 
beset with alluring by-paths as to render it forbidden 
of God, as I now read and understand His revelation, 
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but a way along which I was foreordained to pass m 
a manner and for a purpose now revealed to me. I 
have done what I have done of my own free will always 
and in minutest detail , yet while this is true, I fully 
realize that other truth that heredity and environment 
have forced upon me the choice I have made in the 
domg of it My will was and is free, but behind that 
will lies these two powers, heredity and environment, 
which God uses as He wills, and these powers, used 
by God, have made my will what it was and now is. 
I now know that I could have done nothing different 
from what I have done, and have entered into spiritual 
life. I could have refused and thus have entered 
into spiritual death, and this I am ever free to do. 
With such an experience behmd me, what is before 
me? First, death, then aftei'-life, and after-life for 
me means this : a brief period of unconsciousness and 
then resurrection into that spiritual life into which 
Christ entered through His resun^ection, a life into 
which all shall enter who are obedient unto Christ’s 
teachings, in the same manner through which Christ 
Himself entered it, physical death and spiritual resur- 
rection. In that life I shall know all of spiritual exist- 
ence which I now know, and shall enter upon a rapid 
increase of knowledge concerning it. Such knowl- 
edge will not come to me unsought or without effort. 
It will come as all the spiritual knowledge which I 
now have has come ; that is, through earnest and per- 
sistent effort in seeking after it. The law of its 
acquisition will continue therein the same as we 
through experience know it to be in this life. God 
shall be as hidden to me then as He shall be hidden 
to me preceding death and I shall continue to seek 
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Him and to acquire knowledge concerning BLim in 
the same manner and under the same law by which 
I now seek Him and acquire knowledge of Him. As 
my spiritual powers shall broaden and strengthen 
by use, I shall find the required effort less intense 
and the acquired knowledge more abounding; and 
this shall be my spiritual progression in my spiritual 
existence. As m this world, so it ever shall be that 
the results in knowledge shall be measured by the 
developed strength of the powers used and the inten- 
sity and continuity of their use. Following this law 
of the acquisition of spiritual knowledge, where does 
it lead? Ultimately to the fullest knowledge of God 
and of His revealed truth of which our developed and 
matured spiritual powers shall be capable. These 
powers are in their essential quality finite, hence such 
acquired and perfected knowledge, which measures 
the limit of tbeir capabilities, must itself be finite and 
limited. We can never attain infinite knowledge of 
God or of His revealed truths. If we progress in the 
acquisition of such knowledge and persist in our efforts 
to acquire it, then it must follow that in an endless 
existence we must some time reach a period at which 
we shall have attained the full measure of such knowl- 
edge that our finite powers are capable of acquiring 
and comprehending. This shall be, for us, perfect 
knowledge of God and of His revealed truth, perfect, 
as measured by the possibilities and capabilities of 
our finite powers. Having reached this state of knowl- 
edge we enter into oneness with God, the rest of an 
endless existence. It is then that the soul of man 
shall have returned to the Father who gave it indi- 
vidualitv of existence, who created it in His own 
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image and likeness. We have elsewhere considered 
this same truth under the heading of absoi-ption mto 
God, and will not here repeat. 

When we shall have reached perfection according 
to the limit of our finite powers, then comes what? 
This is a thought we have not dwelt upon heretofore. 
We enter upon it now conscious that it lies beyond 
the range of actual knowledge and far out in the field 
of conjecture. We know that we shall continue in 
individuality of existence. We therefore know that 
we will possess some state of existence and will use 
our perfected powers for some purpose. Can we know 
that purpose even in conjecture ? The story of Esther, 
the beautiful Queen, reveals it to those who can dis- 
cern it. We speak now of that period wherem we 
shall have acquired all the spiritual knowledge which 
our finite powers are capable of comprehending. We 
shall then possess the spiritual powers we now pos- 
sess, intensified and qmckened beyond the possibility 
of our present conception, and we must use them 
throughout an endless existence. Such use is neces- 
sary to the maintenance of that which we shall then 
have acquired and yet those powers cannot then be 
used for the acquisition of greater knowledge. They 
can be used for resistance to the evil that shall then 
exist. If this be true, then it would seem that the 
life of every soul brought into a knowledge through 
Christ’s redemption would run like this: a proba- 
tionary period of existence upon the earth wherein 
it is required to work for the enlightenment and 
salvation of other souls; a period of rest from labor 
in its spiritual existence, wherein it is required to 
perfect itself in the knowledge of God and of His 
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revelation of truth; an unending penod of spiritual 
existence wherein it shall forever stand against the 
powers of evil which shall then stand before it. Grod 
Himself does not resist evil by and through His own 
infinite power. This He never has done; this He 
never will do. God resists evil alone by and through 
the finite powers of His creatures, and this He will 
ever continue to do. Shall evil ever be overcome by 
good in this manner ? This is the question of the ages. 
Can we possibly answer it ^ Let us attempt it by the 
light of that revelation which we can discern in this 
simple Biblical story of Esther. 

The life of Esther up to the point of her selection 
as Queen represents a period in the life of every 
human soul It is the period preceding the souPs 
acceptance of and redemption through Christ. It is 
a period which is neither one of real strife nor of sat- 
isfying rest It is a period neutral in its nature, 
wherein the soul is neither positively good nor posi- 
tively evil ; a period of uncertainty, of unrest, but not 
of fear. Out of this period the soul enters into that 
of acceptance and the peaceful assistance and joy 
which accompany it. This is reconciliation of the soul 
with its God during its earthly existence. This period 
is not freed from trials, dangers and demands for the 
display and exercise of the highest moral courage, 
just as Esther’s life as queen was not freed from 
these. The life of the redeemed soul while it remains 
in earthly existence, is not and is not meant of Qtod 
to be one of ease and unvarying joy. It is and 
must ever be a strenuous life, filled with strife, doubts, 
uncertainties and fears, sometimes bordering upon 
despair. The professing Christian who escapes these 



FBOM MOSES TO DAVID 77 

things wholly, is certainly in a very unsafe spiritual 
state, and his spiritual life is hanging by a very 
slender thread. The true Christian life is real, earnest 
and strenuous; not all in the same direction, but all 
in one or more directions. The reason for all this is 
the presence and the power of evil and the irre- 
pressible conflict which ever has waged and ever will 
continue between the forces of good and the forces 
of evil, until evil shall have disappeared from Gk)d^s 
universe, if this latter be a possibility of our concep- 
tion. That we can now comprehend a period wherein 
evil shall have ceased from all God's universe, is 
impossible. Revelation does not give us this truth, 
but does declare the irrepressible conflict. Shall the 
conflict then be forever and forever throughout 
eternity to come? If it is, then the forces of good 
cannot make any permanent gain over the forces of 
evil, and it is hard for us to conceive of God having 
so equalized these conflicting forces through his 
creative adjustments as to make the conflict ever- 
lasting. To think of it is to doubt it. To doubt it is 
to hope that the forces of good are so created, con- 
trolled and guided by divine government, that they 
shall ultimately overcome the forces of evil. There 
is no harm in the hope. There is harm in the opposite 
belief, because a hopeless conflict is a spiritless and 
a losing one. It is not necessary, neither is it best 
to carry this thought further 

The soul's spiritual existence is therefore divided 
into three periods as was the life of Esther the queen 
and that of her people in the kmgdom of Ahasuerus ; 
first a period of neutrality, during which the soul 
continues in the sniritual state into which it was bom. 
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and which state is neither one of spiritual life nor 
of spiritual death. This state is represented by the 
early life of Esther and by that of her people during 
the same period. Second, a period of recognition, 
acceptance and reconciliation of the soul with its God, 
as when the soul passes through these out of that 
neutral spiritual state into which it was born into 
the positive state of spiritual life. This transition 
of the soul corresponds with the anxious days of 
preparation and waiting endured by Esther and the 
anxious days of devotion and uncertainty endured 
by Mordecai as the representative of his people, all 
followed by acceptance and new relations with the 
king typifying the highest and only governing power 
of this earthly kingdom. Third, a period in the 
course of the soul’s development in its spiritual life 
during earthly existence. This period is typified 
by the struggle of Esther and of her people to main- 
tain their own earthly existence during that period 
of her reign wherein uncertainty prevailed Follow- 
ing the death of Haman and the election of Mordecai 
came a period of her reign wherein Esther and all 
her people had rest from all their enemies throughout 
all the kingdom. That period typifies the rest of the 
redeemed soul in heaven after the strife of its earthly 
spiritual life shall have ended. Thus far these 
analogies which we seek to trace between the story of 
the earthly life of Esther and her people in the king- 
dom of Ahasuerus, and the development of the 
i^iritual life of the redeemed soul, and which would 
affix to this story profound truth and hidden revela- 
tion, seem plausible. The next is not so clear. After 
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were themselves raised to positions of precedence and 
preference over all other peoples, they flourished to 
the full ability of their powers and opportunities, 
without let or hindrance, and with no one to make 
them afraid. Such period may certainly typify that 
period of the soul’s spiritual existence after death, 
wherein it must grow up into the full perfection of 
its spiritual powers and into that knowledge of God 
and of His revealed tratlis wdiich such perfected 
powers can alone bestow. These traths, we believe, 
can be reasonably sought after and found within this 
strange stoiy. If they are not, what then are the 
truths declared or hidden which before a moral world 
justify the recitals of this, otherwise, strangely im- 
moral story ^ There either must be hidden truths to 
be found within it and to be revealed by it, or else it 
cannot be a divinely inspired writmg. We prefer the 
former view and hence seek for the hidden truths. 

This, then, brings us back to the same unanswered 
question: What, then, of the souls’ perfected powers 
after that they shall have reached perfection and shall 
have bestowed upon the soul that perfect knowledge 
of which they are capable ? As certainly as it is cer- 
tain that there is spiritual growth and development, 
does such a period of existence lie before every re- 
deemed soul. Can we comprehend it, or can we gather 
light upon it from the revelations of this inspired 
story? To stand still iu spiritual development is an 
impossibility. To cease in the effort to acquire spirit- 
ual knowledge is to recede from that attainment 
thereof acquired through effort. This is a spiritual 
law which we can understand. It is in keeping with 
a physical law of the same import. In fact, the two 
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are one and the same universal law, as it is in one 
plane applied to physical existence and in another 
plane to spiritual existence. As the continued nonuse 
of any physical organ or power through succeeding 
generations will certainlj'’ result in the dwarfing or 
loss of such physical organ or power, so continued 
nonuse of any spiritual organ or power will just as 
certainly result in the dwarfing or loss of such spirit- 
ual organ or power We use the teim spiritual organ 
not in a literal sense but figui*alively, for literally 
there can be no spiritual organ or organism. All 
spiritual possibilities of the soul must be classed as 
spiritual powers. This being true, we therefore have 
this logical conclusion forced upon us, that in the 
soul’s spiritual existence when that period shall arrive 
when it cannot acquire greater spiritual knowledge 
because of having reached the full limit of its finite 
powers to bestow spiritual knowledge, it must recede 
from its high estate unless we can find in revelation 
some truth which will obviate this otherwise logical 
conclusion. This veiy truth is that which we now seek 
in this otherwise questionable story of Esther. The 
story contains no account of the later life of Esther 
and of Mordecai nor of what they accomplished or 
failed to accomplish. It gives no account of any 
decadence of power and influence on their part. We 
must therefore assume that there was no such deca- 
dence. If there was no decadence then that power and 
influence became stronger and firmer because of the 
continued exercise of them through a lengthening 
period. This we will assume to be the fact as a fair 
inference from the story. This inference would point 
us to a maintenance of this highest development of 
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the soul attained through the full use of its finite 
spiritual powers when developed to their utmost limit. 
How is this brought about f By the united and con- 
tinued effort of all their race who were below them 
in position, power and mfluence. That is to say, that 
the steadfast and united efifort of all the Jewish people 
throughout the kingdom of Ahasuerus sustained 
Esther and Mordecai m their positions of mfluence 
and power m the kingdom. By what prmciple was 
this accomplished ? By a law which we are now about 
to refer to and search out for the fli^st time m these 
wntmgs. It is the law which forces us to become, 
to be, and to do that which we never could become, 
or could be, or could do othei-wise than through and 
because of the acts of those remotely connected with 
ourselves. The meaning we wish to impress is this, 
speaking personally for clearer illustration: I am 
today what I am because of two distinct developing 
causes, the one personal, the other wholly impersonal 
to myself. The one which is peraonal is easily under- 
stood. It lies mthm myself, and is covered by the 
general term mdividual character, which embraces aU 
that lies within myself. The other has no reference 
whatever to what I have myself done. It is dependent 
upon what millions of others, each for himself and 
each within himself, have done. If my life had been 
cast upon an unknown island and thus been cut off 
from all knowledge of other human beings, what could 
I have become by means of my own personal efforts ? 
I could have made some progress provided the incen- 
tive to effort had been present, which probably it 
would have been in a limited degree, but that progress 
would have been very slight. I therefore owe to the 
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eeond source, that one wholly impersonal to me, by 
‘ar the greater obligation for that which I now am. 
That which is true of me is equally true of every 
ndividual who reads these thoughts. We each and all 
►we to this second source of development vastly more 
han we owe to the first soui‘ce. The strength of man 
les not within himself alone. It lies withm the race 
^f man, as one. This is true whether we speak of man 
.s an intellectual being or of man as a spiritual being. 
T^e can see and understand it when applied to man 
ntellectually ; we may by effort see and comprehend 
he same truth when applied to man spiritually. 
Spiritual knowledge disci’s from intellectual knowl- 
dge in this one particular : it in its entirety must be 
xperienced by each individual before it can be ae- 
uired. Intellectual knowledge is largely made up of 
he experience of others which we appropriate. This 
iSerence makes no diSei*ence or variation m tlie law 
f which we speak. It simply requires a diSerent 
pplication of the law to the two kinds of knowledge, 
'he sustaining power of numbei’s is tlie essence of the 
bought which we must absorb before we can compre- 
end this law. When we apply this truth to physical 
ourage we comprehend the fact that there is a sus- 
aining power in numbers. When we apply this truth 

0 public opinion, whether it be right or wrong, we see 
he same truth exemplified. The power of numbers 

1 maintaining sentiment is overwhelming, whether 
hat sentiment be a political expression, right or 
orong, an intellectual declaration, true or false, or 

spiritual truth. With regard to the latter, there 
an be no spiritual error because there can be no such 
hing as the experiencing of error. There is such 
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thing as delusion coneemmg spiritual truth; such 
delusions may be very general, very pronounced, and 
may be either new or very old. As a delusion, it is 
within the range of this law and is sustained and 
perpetuated by it. The delusion itself is mtelleetual, 
not spiritual, and it is because it is mteUeetual in 
its nature that it is possible for it to be thus sustained 
and perpetuated by force of this law. Spiritual 
knowledge coming to the soul alone through individual 
personal experience is not subject to delusion. We 
mean this m its full and unqualified sense. We do 
not mean to assert that delusions concerning spiritual 
truth do not exist, for such statement would be absurd 
upon its face during the present age. The world is 
full of such delusions today. All of them are intel- 
lectual delusions concerning spiritual truth, and are 
not founded upon the individual spiritual experiences 
of ourselves. When we make this assertion of truth 
and point out this distinction we are fully aware of 
the intricacies and difficulties of undeistanding which 
lie ahead. It opens up directly the question of what 
is a spiritual experience and how we may know that 
we have such. Were we able to answer these questions 
so clearly and so fully that none should fail in the 
comprehension of our explanation and in the further 
comprehension of the nature of their experiences, then 
would we thereby give to the world a greater boon 
than any which has ever come to it through instru- 
mentalities wholly human. To do this is an impos- 
sibility. The divine Christ did all that it is possible 
should ever be done to make this truth clear to the 
dull spiritual comprehension of humanity while it 
remains of earth. To humanity has been given the 



84 


PBOPSEnC EEVELATION 


undeTel<^ed i^ititaal power of eomprdieiidixig this 
tmth, and to those who escape spintaal death, and 
earnestly sedc this troth, it idiall sorely come at some 
period of their i^intaal existence throogh the foil 
devdopment of this power. That period may be in 
human life, bat rarely will be so. To approach a 
subject like this would become a hc^dess task were 
it not for that divine aid which does sometimes come 
to a human sool, bestowmg upon it an expression 
whidi is not all its own. The redeemed soul does not 
exist who does not kuow that eiqperienced qpintoal 
troth lies deeper than any power of expression that 
it can use. The intdlectual powers of man so domi- 
nate his epiritoal powers m this earthly existence 
that to many no discernible difference between them is 
possible. Such pe<^le are the most unfortonatdy 
oonstitated of all human beings. They are of the 
educated, the refined, the polidied of all lands. As a 
role they stand for the hipest ideals of Christian 
civilization. They mean weU. Their purposes are 
upright. The world could not progress without them. 
To say that soch pei^le are or may be the subjects of 
spiritual ddusion is neither pleasant to those assert- 
ing it nor to those reading and condemning it. Troth 
cannot always be pleasant to those most in need of it. 
It rar^ is so. The epiritoal nature of man is ever 
seddng its Creator, up to that period wherein it finds 
him or in uneerttdnly and despair denies him and 
abandons the search. In this search the intelleet, 
being masterful over the man, aasiimes leadership. 
Herein lies the failure of the great majority who 
earnestly seek God and ultimately fail to find him. 
hly heart goes out in sympathy to my fellow being 
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thus earnestly seeking a knowledge of God along a 
way by which he never can be found. If I can be 
instrumental in brmging an enhghtened understand- 
ing of this bewildermg truth to one human soul, my 
work shall not have been in vain. 

As I have elsewhere said, I bow before the power 
and the greatness of the intellect of man, but I feel 
and see and know that there is in man that which is 
greater and grander and more enduring than his 
human intellect. It is man’s spiritual endowment. 
To me this endowment is wholly distinct from and to 
a large measure independent of his intellectual endow- 
ment. Intellect belongs to earth, and to man’s earthly 
estate. Man’s spiritual endowment belongs to his 
everlastmg existence in his spiritual state. Intellect 
shall grow dim and rest in oblivion when that which 
called it into being shall have ceased to be. Spiritual 
endowment shall endure forever and shall broaden, 
deepen and expand to the full limit of finite powers. 
At human death man’s spiritual endowment is in the 
dawn of its endless day of existence, and man’s intel- 
lectual endowment is sinking with the sun of his day 
of human existence into the night of oblivion, through 
non-use. If this be true then may we profitably tarry 
for a time in contemplation of the difference between 
man’s iutellectual nature and endowment and his 
spiritual nature and endowment. Let us trace the 
boundary line which separates this duplex endowment 
of man, and seek to know our own selves better. This 
subject is treated personally for the purpose of clear- 
ness of expression, and as I thus seek to know and 
understand what I am, I ask you to apply the thought 
to your own self and thus seek to know and under- 
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staud what yon are. It is useless to read these 
thoughts for any other purpose. They can only aid 
the one who seeks to reach a conclusion along the 
same line of thought that is herein followed. 

Intellect is the crown of a physical existence of 
which the progressive development is carried back, 
through cycles of time unknown and unknowable. I 
accept this truth through the twofold revelation of 
God s inspired Eecord and of his created universe. 
To me both unite in a harmonious declaration of this 
truth. Spiritual knowledge is the crown of man’s 
spiritual existence and is likewise a progressive devel- 
opment through man’s physical existence up and into 
a likeness of the infinite and eternal God That is to 
say, spiritual knowledge is to spiritual man what 
intellect is to physical man. Spiritual knowledge is 
not intellect, neither is it dependent upon the intel- 
lectual powers of man. Intellect is not spiritual 
knowledge and never can either produce or bestow it. 
It is not even an aid to its acquirement. It is a direct 
and positive hindrance to its acquirement. Why and 
how this is tine has been so fuUy considered else- 
where that it is not here repeated. I therefore find 
myself to be a creature possessmg developed intel- 
lectual endowment and also a partially developed 
spiritual endowment. These two are distinct and 
separate. They are independent of each other to the 
extent that either may and does act without the aid 
of the other. Such independent action is their normal 
condition and office. They may also interfere, the one 
with the other, in this normal action and use, and 
whenever such interference occurs the individual suf- 
fei*s therefrom by retarded growth. In this manner 
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intellect has been held back by the interference of 
spiritual knowledge, and spintual knowledge has 
been retarded by intellect. In human existence, intel- 
lect bemg fully developed and spiritual knowledge 
being in the dawn of its very existence, the latter 
suffers by far the more than the former by such mter- 
ference. You may understand from this what intel- 
lect is to me, and what spintual knowledge is to me. 
If they are not the same to you then we can scarcely 
travel together in the thoughts which follow. Intel- 
lect is a gi’owth out of, a development from, instinct. 
Instinct is itself a development from mdividuality in 
physical existence m haimony with laws which pertain 
to physical life and may be studied therein. Spiritual 
knowledge is a development from, a growth out of, 
the intellect of physical life according to these same 
laws of progressive development which enable us to 
determine the relationship of intellect to all that is 
below it. Intellect is not instinct, but it is the develop- 
ment of which instinct is the flower and whose roots 
lie buried in the slime of creation's morning. Spirit- 
ual knowledge is likewise the developed fruit of which 
intellect is but the flower, and traced backwards 
through instinct, its roots are one and the same with 
those of instinct. Spiritual knowledge is as distinct 
from and is as much beyond intellect as is intellect 
distinct from and is beyond instinct. God has created 
all these, and he has created them by one and the 
same law of creation. That law may be expressed by 
the simple phrase, through progressive development 
comes matured existence. That law is universal in its 
application to all that has ever been created, as it shall 
be to all that shall ever be hereafter created. 
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Mol’s! man came up out of neutral man. By moral 
man I mean man knowoug good and evil. By neutral 
man I mean man witliout the knowledge of good and 
e^TLl. Man first grew into a knowledge of right and 
wrong. This, instinct taught him. This, instinct stiU 
bestows upon the higher orders of animals possessing 
it. They know right and wrong, but they do not know 
good and evil. Morally they are, and can only be, 
neutral. This was man's state before a knowledge of 
good and evil came to him. This knowledge was a 
development from, a growth out of, man's lower state. 
It came as the result of individual genius, as all pro- 
gressive development has come. Individual genius 
lifts its fellow creatures to its own level. "When the 
knowledge of good and e^dl dawned upon its first 
possessors, then began that conflict between these two 
forces which can never end while evil endures. In 
these few words we find a foundation of truth upon 
which we must build in analyzing our own spiritual 
selves. I have not instinct, but I have that which is 
higher than instmct, intellectual powers. The use of 
these powers seems to me to have destroyed m me that 
instinct which otherwise would have been mine. In- 
stinct was my birthright from that long line of ances- 
tors whose highest powers wnre instinctive. It was 
mine at birth, before my inteUectual powers could 
assert themselves. It governed me then as wholly 
as it governs creatures below the human kind 
throughout their lives. I was then an instinctive ani- 
mal, pure and simple, in all that pertained to my 
physical existence. I had within me the possibility 
of intellectual growth, but I had no intellectual 
growth. This possibility came to me as an inheritance. 
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If my parents before me bad not possessed it, I sbonld 
not have possessed it. If their parents before them 
had not possessed it, then they would not have pos- 
sessed it. If the parents of their parents had not 
possessed it then their parents would not have pos- 
sessed it. It is thus that we must trace this possibility 
and the truth of our mtellectual powers back to their 
origin and source as an endowment of the human race. 
That source and origin was genius m one human 
being. The truth of genius m its relationship to 
development and progress has been elsewhere treated. 
From the first human creature who through individual 
genius first crossed the line which separates instinct 
from intellect, has come down as an inheritance the 
intellectual powers of all human creatures. 

I therefore recognize withia myself two distmct 
inherited natures. First, an instinctive nature con- 
trolling me prior to the development of my mteUectual 
nature, second, an intellectual nature, developed in 
my physical existence and controlling that exist- 
ence m a masterful manner, so masterful that my 
instinctive nature has passed into the oblivion of 
nonuse. If I can thus discern the source and 
origin of my own intellectual powers, can I not go 
beyond this and discern the source and origin of 
my own spiritual powers? I know that I have such 
powers in common with all human beings in this, our 
stage, of human development. T know that my spirit- 
ual powers exist today in a very much lower state of 
development than do my intellectual powers. It is 
sufficient for my argument that I know that they 
exist. This knowledge comes to me in precisely the 
same manner that a knowledge of my intellectual 
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powers comes. It is by the conscious use of both that 
we know of their existence. The effect of my use of 
my intellectual powers is the bestowal of intellectual 
knowledge upon my soul, which is my conscious indi- 
viduality. The effect of my use of my spiritual powers 
is the bestowal of spiritual knowledge upon my soul. 
These two distinct endowments exist and are used 
xmder and by virtue of one and the same law. It is 
the law which governs the creation and the use of all 
that is created. Creation may be defined as a pro- 
gressive development from the lowest possible form 
of physical existence, wherein life may be manifested, 
up to the highest possible form of spiritual existence 
wherein life lower than divinity is manifested. The 
existence of that which is created is alone declared 
through the exercise and use of the powers constitut- 
ing its development. To this law of creation and of 
manifestation, all that is created must be obedient. 
It is Gk)d’s method and His law, and He has revealed 
the same to us through all of His marvelous creative 
work. I read it in myself and in all that is about me. 
I read it in His Word, declared through the inspira- 
tion of His Holy Spirit. The Word declares the 
truth through story, metaphor and symbol. Physical 
creation confirms the Word through its own existence. 
Spnitual existence seals the Word and confirms its 
truths through conscious experience. Such is God’s 
revelation of Himself to His intelligent creatures 
through His creative works, both the revelation and 
the works being perfect, even as He is Himself 
perfect. 

I therefore find within myself a spiritual nature 
endowed with spiritual powers. It too is an inherit- 
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ance of my human existence. I have this nature and 
these powers because my parents possessed them, and 
they had them because their parents possessed them, 
and so on back to the beginning of this nature and 
of these powers as an endowment of a human being. 
The first human being to possess them represented the 
culmination of inherited traits and characteristics 
which had come down to him through ages of divine 
selection. The human creature had then come down 
through its instinctive existence and had emerged into 
an intellectual existence, but an intellectual existence 
of so low degree as to be inactive. As an instinctive 
animal man knew right and wrong, to a limited degree, 
as do instinctive animals to this day. As an intel- 
lectual creature of low degree, man knew right and 
wrong more fully, but not as he knows the same now. 
As a spiritual creature man did not then exist, because 
he did not then recognize or know his Creator. Such 
knowledge is the sole test of that spiritual existence 
which escapes oblivion. This genius, divinely selected 
of God’s infinite purpose, and existing as the result of 
inherited characteristics of preceding ages, intensified 
and developed in him by divme selection, rose through 
the mists of a dawning intellectual into the light 
of a knowledge of the existence of his own Creator. 
Such knowledge came to him as all knowledge comes, 
dimly at first, but certain in its assurance. Untram- 
meled by human intellect, this first human being 
possessing such knowledge used his new found powers 
and through use developed them to the limit possible 
in human life. Then came instruction and teaching, 
and through these another genius, likewise endowed 
and prepared by divine selection, arose with him into 
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this state of spintoal endowment and knowledge. 
This was Eden; that q>intaal paradise in human 
existence wherein as yet sin was unknown. I have 
my spiritoal powers as an inheritance handed down 
to me as a descendant of that first human being to 
whom they came as the possessor of genius, and to 
whom gemus came as a cumulative inheritance, by 
divine selection, throughout unnumbered ages of his 
ancestry. The same law of creation exists today, 
because God’s laws are both changeless and everlast- 
ing. By the force of the same law of divine selection 
God has brought the intellectaal powers of man up 
out of instinct into intelligence of the lowest degree 
and thereafter from intelligence of this low degree up 
into that grandeur and scope and power which lead 
men to weU nigh deify it in this age of its human 
domination. By the force of this same law is God 
now bringing back to the souls of men that fullness of 
spiritual knowledge which was the birthright of the 
human, soul prior to its gradual subjection to the 
dominion of its own intellectual development. Lest 
this sentiment ^ould be misunderstood or miscon- 
strued, I must repeat here what I have before re- 
corded, that I bow before the grandeur, the power and 
the achievements of developed human intellect and 
would not take from its glory cme word of praise 
which is its due, but this reverence for and appre- 
ciation of the intellectual power of man must not 
blind me to those [^iritoal trulhs which come to me as 
clearly as do intellectual truths. I therefore bow in 
reverence before the intellectual power of my fellow 
men and thank my Creator that he has bestowed life 
upon me in an aee and in a land where it is nossihle 
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for me to profit by sucb development, rather than in 
an age and in a country where intellectual develop- 
ment was in its infancy; and stiU more do I thank 
him that life has been bestowed upon me in that period 
of his creation wherein intellectual powers come to me 
as a birthright, rather than in that age wherein 
instmctive powers alone could have so come. While 
such are my thoughts and the emotions which spring 
from them when these thoughts are turned upon the 
intellectual greatness of man, they are very different 
when I consider the spiritual powers of man; for then 
it is that I bow before my known and recognized 
Creator in worship and loving obedience, thanking 
him out of the depths of my own soul that he has 
bestowed individuality of life upon me with inherited 
spiritual endowment and through it with the power 
of everlasting conscious existence and a possibility of 
a knowledge of himself, which knowledge intellectual 
development alone could have never given to me. 
When I consider the myriads of generations of crea- 
tures, each possessed of an individuality of existence 
and an endowment suited to such existence, each and 
all, individually and collectively serving of God’s cre- 
ative law whereby human life was made possible upon 
this earth, and whereby it has been made possible for 
my Creator to bestow my life upon me in this age 
of human existence, it is then that I am awed into 
that silent worship of my God which is the deepest 
and the purest of all worship, and which will ever be 
the worship of our spiritual existence. 

If, then, my Creator has chosen to use me as a unit 
in this His infinite work of creation, and to so use me 
in a period thereof wherein I may thus know and 
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worship Him, what am I that I should set up my will 
against my Creator’s wiU, when He shows me what 
He would have me do ? In humble submission I will 
follow where God doth lead me, speaking to my soul 
through its spiritual nature, by His own Spirit. 

My life is then a unit when it is considered in its 
relation to this entire creative plan. When considered 
outside of such relation, it becomes to me a part of my 
Creator’s own existence; not that it is devoid of indi- 
viduality, but rather that it is an mdividuality de- 
pendent upon its Creator for its power to manifest its 
individuality. I am a part of God, just as every other 
creature is a part of God. My life is a part of God’s 
life, just as is the life of every other creature a part 
of EQs life. We each and all in our individuality 
become the means through which God manifests His 
own existence to all His intelligent creatures. We, 
the creatures of God, each and all in like degree, live 
for the purpose and to the end that we may manifest 
and declare the life of God to all His intelligent crea- 
tures. When to the existence of His creatures we add 
the existence of God’s inanimate creation, we may say 
that we, His creatures, together with His inanimate 
creation, reveal through our existence the existence 
of a perfect and infinite Creator, to all creatures hav- 
ing knowledge sufficient to comprehend the revelation. 
This is not the sole revelation God has made of Him- 
self to His creatures, but it is the most comprehensive 
and is the plainest. All others are solely spiritual and 
are therefore dark and partially hidden to us in our 
human lives. This revelation is both material and 
spiritual, for it presents a progressive creation reach- 
ing up into the spiritual existence, and m itself is 
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both perfect and infinite. In this, therefore, I find 
the truth of why 1 hve and the truth of why every 
other creature has lived, now lives or shall hereafter 
live. 

We have frequently referred to the existence of a 
law which is apparent to all who observe that by which 
they are surrounded. It is, that any organ, faculty 
or power which is not used diminishes m strength and 
eflciency and is finally lost through such nonuse. 
Such loss is not the destruction of the organ, faculty 
or power, m toto, but is the sleeping of it in the 
oblivion of nonuse. We have also asserted that God’s 
laws are universal and are changeless. If these two 
assertions are correct, it would then follow that when 
our finite spiritual powers shall have become devel- 
oped to the full limit of their capabilities, and can no 
longer be used to acquire greater spiritual Imowledge, 
they would from such point enter upon a course of 
descent towards the oblivion of nonuse, unless such 
course is opposed by some other law, relieving them 
from the effect of this law. Such force we now seek 
in the revelations of this book of Esther. If the 
elevation of Mordecai and of Esther to a power in the 
kingdom second only to that of the king, and their 
maintenance of such power to the end of the story, 
is a metaphor, a symbol, which is given to reveal and 
to teach us anything, it would seem to be to reveal 
and to teach us the existence of this very power which 
we seek. The story, the figure and the symbol of this 
prophetic and inspired book, are all spiritual. They 
portray the spiritual powers of the redeemed of the 
human race. It is this that Israel as a people repre- 
sent. The essential figure that we seek is this, that 
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Mordeeai and Esther are sustained and supported in 
the maintenance and the full enjoyment of their great 
power and influence by the united and constant sup- 
port of all the members of the Israelitish people 
within the kingdom. Without such support they 
would have fallen. The sustaining effects of numbers 
when united in one common effort, sentiment, belief 
or experience, is here declared. Applied spiritually 
this effect gives to us the power we seek to counteract 
the force of the law of nonuse The course and the 
effect, then, of these two laws would be something 
like this. By continued use and development, man's 
spiritual powers shall ultimately reach full develop- 
ment. They shall then have bestowed upon the 
human soul all that it can possibly know of God and 
of His truth, through the spiritual endowment. The 
soul shall enter into that state of oneness with God 
elsewhere termed absorption, and it shall be sustained 
in that state, how ? By the power of the numbers who 
are seeking to rise into that state. The effort thus put 
forth is twofold: first, upon the soul making the 
effort, and second upon all others who are laboring for 
or who have attained unto this spiritual state. To 
make this thought more plain, we might express it 
thus: all that we do in this world exerts a twofold 
influence, first an influence upon ourselves, second an 
influence upon any other human being who seeks the 
same as we seek in the doing of the act, and to whom 
a knowledge of our act shall come either directly or 
indirectly. This is as true of the evil we do as of the 
good we do. It is equally true whether the act be 
physical, intellectual, or spiritual. We are subject to 
one and the same divine law from the beginning of 
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its existence throughout its endless duration, and that 
law is the one we are considering. Man is not created 
for himself, either whoUy or in part. He is created as 
a unit in an infinite creative purpose, without any 
reference to himself, either in his human existence, 
his human death, his spiritual existence, or in his 
spiritual state therein. We are created and live for 
the good of the whole infinite creation primarily and 
above all else. This good to the whole may be attained 
through some special good to some individual. Such 
good is secondary and is a means of the first and pri- 
mary cause of our creation. God does not consider in- 
dividuals as units of His creation, separate and apart 
from His entire creation. He does consider them 
as units of His entire creation and creates and uses 
them for the good of all. An infinitely just God could 
do nothing other than this. To create one soul and so 
endow and environ it as to assure its seeking and 
attaining spiritual life, and to create another soul and 
so endow and environ it that it sinks mto spiritual 
death, can only be the work of an infinitely just God 
when such souls are considered as a part of one whole 
and infinite creative work and as inseparably asso- 
ciated therewith. To disasssociate them or in any 
manner segregate them from such creative work as a 
perfect whole, is to deny both infinite justice and 
infinite love to their Creator. Criticise this declara- 
tion as you will, study it as you must, formulate 
counter assertions as you can, yet tliis declaration 
must stand as an expression of eternal and revealed 
truth, and must win its way to an acceptance by you 
at some period of your existence. It alone is har- 
monious with infinite attributes and no modification 
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of its essential quality can ever satisfy the developing 
soul of man. This is spoken of the essential truth 
itself and not of the language which gives expression 
to it. That may be changed at will. To thus sink 
self into one universal brotherhood, one universal 
childhood, one universal creaturehood, into a unit of 
one infinite creation, is the test of our comprehension 
of our Creator and of his revealed truth. To accept 
this as our lot and to thank God for it in a spirit of 
submission and genuine altruistic love for all that God 
has created is the test of our obedience and love for 
our Creator. 

Having thus established for ourselves a relationship 
towards our Creator and towards all His creatures, we 
are prepared to take another step in the consideration 
of this universal law of the power and influence of 
numbers. It is plainly evident that if we must sever 
ourselves from God wholly as individuals and must 
accept for ourselves a relationship solely as units of 
one infinite creation, our existence both human and 
spiritual, assumes a corresponding difference in the 
influences which we may attribute thereto. We do not 
live for ourselves, we do not die for ourselves, but 
living and dying we serve alone the purpose of our 
creation, which purpose pertains alone to the creation 
in its entirety, and in no manner to ourselves indi- 
vidually. It IS difficult for us to renounce our own 
self -existence to this extent, and to assume a rela- 
tionship to God and to His creatures as a whole which 
so effectually eliminates self. This we must do if we 
are to come into that full knowledge of revealed truth 
which is our privilege. In doing this we advance into 
a higher conception of the unending effect attributable 
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to oiar every impulse, our every desire, our every 
purpose, our every act; an effect very different from 
that which we have been accustomed to attribute to 
them. It IS in this new effect that we find confirma- 
tion of this revealed truth which we are considering. 
If God created us for the effect our lives would have 
upon other creatures, then our lives and our acts must 
be such as He purposed they diould be. If this is not 
true, then it must be true that our Creator failed in 
His purpose concerning our individual creation. To 
admit this latter as truth would be to deny infinite 
wisdom and infinite power to our Creator, and this 
would be to deny Qod in toto. God cannot be less 
than infinite in both power and wisdom. To assert 
that He is seL£-eontradictory. 

I can therefore say of myself, with the utmost assur- 
ance that it IS true, that my life, embracing all that 
it has been, is now and ever shall be, has been given 
to me in harmony with an infinite purpose of my 
Creator concerning me as a unit in an infinite cre- 
ation and that such purpose must be fulfilled without 
the least variation therefrom; that all the good and 
all the evU, all the joy and all the sorrow, that enter 
into my life are there because of that purpose, and 
that united produce an influence upon other creatures 
which is beyond my control and beyond my knowl- 
edge. I accept for myself, all, as a destiny fixed and 
unchangeable, and embracing my entire existence, 
both human and spintual. Such is the infinite and 
changeless Father whom I worship, and in this wor- 
ship I am as free as is the God I worship, for my will 
is like unto His divine will. To me this is neither 
illogical nor contradictory, for the revealed truth of 
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God's infinite foreknowledge eliminates both there- 
from. 

It therefore follows that what I do has its bearing 
and influence upon what others are, and that what 
others do has its bearing and influence upon what 
I am. I am writing these thoughts tonight because 
of what others have been and now are. If they had 
been different or were now different, these thoughts 
would not now be written as they are being written. 
They are not the product of myself nor of my own 
short life; they are the product of the lives and of 
the ages which have gone before me and which now 
mfluence me. As the lives and the thoughts of those 
who have preceded me and do now live with me have 
influenced my life and my thoughts, so must my life 
and my thoughts, added thereto, influence the lives 
of those yet unborn. One life changed the current 
of my life so perceptibly that I could not escape 
the knowledge of it. While I perceptibly owe much 
to this one life, I do also imperceptibly owe some- 
thing to every life which has preceded me and which 
now is. In what I know, in what I believe, in what 
I am, I am sustained by what others knew, by what 
others believe, and by what others are. I could not 
know or believe or be what I do and am today if 
others did not know and believe and be what they 
do and are today. My knowledge, my beliefs and my 
life are therefore interlocked and intertwined with, 
and are interdependent upon, the knowledge, the be- 
liefs, and the lives of every other intelligent creature 
to whom God has given life. In a small measure 
this is to us an experienced truth In a very large 
measure it is to use a hidden truth which must be 
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sought after diligently and persistently in order that 
it be even faintly comprehended. It is the essence, 
the spirit of the revelation of the Book of Esther. 
Beneath such sensual, sordid, heathenish cidmes and 
poUutions as are recorded in the symbolical story of 
Esther, the beautiful queen, does God hide His pro- 
foundest truths until the time is ripe for their com- 
prehension and acceptance. Into such mines must 
we consent to dig for God’s hidden jewels. 

That the sustaining influence and power of num- 
bers are essential to the acceptance of many truths 
as well as the retention of belief in many errors, is 
now and has ever been the experience of mankind. 
To the first man and to the first woman who into 
a spiritual existence and developed spiritual knowl- 
edge through the use of new-found spiritual powers, 
such influence was unknown. The result was an 
acceptance by them of truth direct from the Spirit 
of God, to the full limit of their powers to know. No 
human soul since that time has lived with like oppor- 
tunities; neither is it possible that anyone should 
ever live in like manner again. In Adam human 
knowledge of a spiritual existence began, and, in like 
manner, human understanding of spiritual truth. In 
his knowledge of his own spiritual existence and in 
his knowledge of spiritual truth, this first man, to 
whom either became possible, received his experience 
and his knowledge in a manner which could not be 
repeated in all the experience of the human race. 
That part of the human race which had preceded 
him were incapable of his experience and of his 
knowledge, that portion which followed him were 
influenced directly by his life and by his experience 
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azid by his knowledge. That influence has been an 
augmenting power from his day to our own, and is 
increased by the addition of every human life to all 
those that have preceded it. A knowledge of spiritual 
existence and a knowledge of some spiritual truths are 
independent of a knowledge of evil. They belong to 
and come with a knowledge of good alone. There are 
other spiritual truths which can only come to the soul 
of man after it has known both good and evil. To this 
first man of the arisen human race it became necessary 
that he should know evil personally and by his own 
experience. He could not know it in any other man- 
ner. Therefore Qnd proposed that he should sin, and 
he did sin, and through that sin there came to the 
human race a knowledge of evil. It therefore and 
thereafter inherited from this first man both a knowl- 
edge of good and a knowledge of evil. To all who 
were bom to this first pair, to whom a knowledge of 
good and of evil came of necessity as a personal expe- 
rience, this same knowledge came as an inheritance. 
Therefore it did not follow that every human soul 
must itself commit sin in order that it should within 
itself know evil, and through such knowledge attain 
unto the higher spiritual truths of which it is capable 
Such knowledge came to it as a birthright through 
the sin of our first parents. We may therefore have 
this knowledge of evil vrithout ourselves committing 
sin. This knowledge comes to us through a desire 
within us to commit sin. This desire is what we 
have inherited. This desire to commit sin need not 
be followed by the purpose to commit sin in order 
that we may have the knowledge of evil within our 
own experience. If the desire is followed by the 
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purpose, the sin is committed by the soul, whether 
the act itself follows the purpose or not. Sin lies not 
in the desire of the soul to commit it, but in the 
purpose of the soul to commit it, whether the act 
follow the purpose or not. God has therefore made 
it possible for us to have the knowledge of evil within 
ourselves without ourselves committing any siu. Such 
knowledge the soul must possess before it can pos- 
sibly know the spiritual joys of redemption. Infinite 
wisdom and love have thus bestowed upon the soul of 
man this knowledge without compelling it to commit 
actual sin in order that it should attam unto such 
knowledge, as was required of the first pair m order 
that they come into such knowledge and transmit it 
to us as an inheritance from them. 

Was this first pair, then, under and subject to the 
same law that we are under and subject to, in that 
they were compelled to commit actual sin in order 
that they should attain unto the same knowledge 
which we may attain through our inheritance alone ? 
The answer to this inquiry involves much, and it 
must be carefully considered. The first pair who 
arose from an instinctive human existence into an 
intellectual human existence, and through that into 
a spiritual existence, inherited nothing above and 
beyond their instinctive natures. To their general 
inheritance of an instinctive nature was added, by 
inheritance also, individual genius, which came to 
them as the culmination of divine selection, extend- 
ing back through untold generations ; but this inher- 
ited individual genius in itself did not rise above the 
instinctive nature : therefore the above assertion, that 
they inherited nothing above or beyond the instinctive 
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nature, is true. It is equally true that this inherited 
individual genius gave to them the power to rise 
above their instinctive natures. They therefore in- 
herited with their instinctive natures a power to rise 
above that nature; a power that they were free to 
use and were free not to use. That power could only 
be used by the exercise of their own will power, and 
oui’ freedom of will comes to us as an inheritance 
from beyond the first pair of developed human beings. 
That power goes back into the instinctive existence 
of the human race. We share it today in common 
with the animal creation. It is neither greater nor 
less in us than it is in them. We have added intel- 
lectual and moral powers to guide us in its use, and 
this constitutes the difference between us and the 
animal kingdom today. 

We therefore find the first developed pair of the 
human race to be thus endowed. They possessed by 
inheritance the full development of their ancestors, 
along the line of instinctive powers alone. In addi- 
tion to this, they possessed individual genius m excess 
of that possessed by any members of the human family 
which had preceded them. This individual genius 
was associated in them with an indomitable will 
power. All this was inheritance as the culmination 
of divine selection. All that followed rested with 
these individuals themselves. They arose by the in- 
domitable power of their own wills out of the lower 
into the higher human state. From and after this 
inherited equipment, all the knowledge that they ac- 
quired came to them through their individual expe- 
rience. None of it came as an inheritance, as it has 
since come to their descendants. It is for this reason 
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that this first pair stand in a different relation to 
inherited knowledge and inherited spiritual states 
than do all their descendants. It therefore follows 
that laws, truths, and conclusions which apply univer- 
sally to their descendants do not necessarily apply to 
them. It was necessary that this first pair should 
commit sm by their own wilful act m order that 
they might know evil. It is not necessary that any 
of their descendants should so commit sin in order 
that they might know evil, because to them this knowl- 
edge is an inheritance. It is not sin which we inherit ; 
it is a knowledge of both good and evil. Sm cannot 
be inherited. Sm can only come to a soul through 
its own wilful act. The Imowledge of evil does come 
to us as an inhentanee, and this inherited knowledge 
does save us from the necessity of ourselves commit- 
ting sin in order that we might know evil. Is there 
a necessity that we should know evil? There is such 
a necessity, and this we wiU try to sliow. 

To know good alone is not enough for the human 
soul; it must know evil as weU. If it know good 
alone, then it would be powerless to compare or con- 
trast its spiritual state with any other spiritual state. 
In this difference between spiritual states is found 
the center and the source of all the joy which comes 
to the redeemed human soul. The knowledge of such 
difference centers that joy around the Redeemer who 
made this difference possible. Throughout eternity 
those souls who know this difference will center and 
fix this their joy upon Him who redeemed them and 
who made a knowledge of this joy possible to them. 
Worship is the highest expression of spiritual joy. 
We shall therefore worship Christ as our Redeemer 
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to the full limit of oixr spiritual power of worship. 
On the other hand, the soul which knows not Gk)d or 
Christ, knows no difference between spiritual states. 
It denies and shall forever deny that there is any 
difference between its spiritual state and the spiritual 
state of any other soul. It denies and forever shall 
deny that any soul knows other or greater joys than 
it itself knows. It is thus that God with infinite love 
tempers the torments of the lost and intensifies the 
joys of the redeemed of His children. If the soul in 
its human existence knew not evil, it could not fully 
comprehend it — could not fully comprehend the 
difference between obedience and disobedience. This 
it must do in order that it may obey through a love 
of obedience and enter into that joy which alone can 
come through such obedience. When obedience is 
rendered other than through the free choice of the 
soul, with knowledge of disobedience and evil, the 
resulting joy is unstable, transitory, and lacking in 
intensity. Such was the first spiritual state of the 
first spiritually endowed human pair, and such would 
have been the only possible spiritual state of the 
human race had not sin entered through the dis- 
obedience of that pair. The fimst spiritually endowed 
human pair therefore committed sin of necessity. 
Their environment and their endowment forced sin 
upon them, and, willfully sinning, they fulfilled the 
purpose of God concerning them. It is thxis that we 
may now see and comprehend the wisdom, the mercy, 
and the love of Gtod manifested in the entrance of 
sin into this spiritually devdoped existence of the 
human race. We may thus praise our heavenly 
Father for the introduction of sm into this world 
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through, the fall of this first pair of spiritually de- 
veloped human beings. If we cannot do this we have 
not yet come into a full comprehension of God’s 
revelation of His love and mercy towards us His chil- 
dren. We are capable of such comprehension of His 
revealed truth, and we should never rest until we so 
comprehended it. 

The first spiritual state of this first spiritually 
developed pair was therefore different from that 
spiritual state into which their offspring were bom. 
It was also different from that spiritual state in which 
they themselves existed after their fall. Let us con- 
sider these three spiritual states in their order. The 
first was a spiritual state wherein sin did not exist 
and was wholly unknown — ^a state in which the spirit- 
ual existence of the two souls occupying it could be 
contrasted by them with no other spiritual state of 
existence, because no other was known to them. It 
was therefore an existence devoid alike of positive 
joy and of positive sorrow. It was an existence which 
came to them wholly as the remedy of their deter- 
mined effort to rise above their former mstinctive 
and inherited existence. They succeeded in their 
effort and were experiencing the joy of success, as 
their greatest joy; the joy of their own efforts and of 
their own success. Such joys may still be known in 
human existence. It is satisfying and begets a 
passive happiness; it is temporarily satisfying, not 
permanently satisfying. To be satisfied is the highest 
state of happiness which the Creator can bestow upon 
a human soul. To be forever satisfied is the heav^y 
state of the soul. When such state of satisfaction is 
reached by our own efforts, alone it is not enduring. 
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We mtust oyrs it to another in order that it ahall be 
endnring. If Tire ’trill study our human environment 
we will find this law revealed about us. We may 
have found it revealed within our own experiences 
for it is universal, applying from the highest ^intual 
joy to the lowest earthly pleasure. That which comes 
to us as the result of our own unaided effort will ever 
pall upon us. That which comes to us through the 
aid of another will remain for us a joy forever. In 
the measure that such aid is altruistic will such joy 
be intensified and enduring. If you do not recognize 
this as truth your human existenee has not been 
wholly normal m its experiences. It is the truth 
upon which many of the sweetest joys of this life 
are based, and it is the truth upon which the highest 
joy of heaven is based, for it is by and through the 
altruistic gift of Himself for us that our Bedeemer 
has made these ]oys possible to us. These highest 
j(^ would have been unattainable and would have 
forever remamed unknown to the spiritually devel- 
oped human soul had the knowledge of evil been 
withheld from it. This knowledge of evil could only 
have come to this first pair through actual sin. It 
came to their descendants as an inheritmace. This 
first spiritual state was therefore one of passive, un- 
satisfying, and therefore transitory joy. This truth 
needs no higher proof than the brief continuance of 
this state. 

The second ^iritual state for this first pair was 
that of repentance and forgiveness through a prom- 
ised Bedeemer. That state is everlasting and creates 
the highest possible joy that a human soul may ever 
know. It is tile joy which comeB through the gift of 
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another; first, through a promised Redeemer, and, 
second, through a risen Redeemer. This spiritual 
state is heaven, and it began with the accepted prom- 
ise of the Father to this first pair immediately follow- 
ing their fall and repentance. Thus likewise does it 
begin m every soul, repenting and experiencing 
forgiveness. 

There is a third spiritual state which must not be 
passed unnoticed. It is the spiritual state into which 
aU the descendants of the first pair have been bom. 
It IS a spiritual state m which there is neither recon- 
ciliation and foigiveness, nor yet rejection and con- 
demnation. It IS that neutral state through which 
all must pass before they may enter into either a 
state of reconciliation and forgiveness or into a state 
of rejection and condemnation. To escape it is an 
impossibility for any soul bom of human parentage 
alone, and with spiritual endowments. Out of this 
state each soul passes by its own free choice of obe- 
dience or of disobedience, as has been fully considered 
in previous widlmgs. 

We therefore find that this first pair who rose into 
the possession of developed spiritual powers had a 
brief existence in a spiritual state unknown to every 
other human soul. This being true it follows that 
there may be spiritual laws applying to them alone 
and not to their descendants. It is such laws that 
we wish to consider next. If there be such laws we 
must seek to find them through revelation and not 
through human experience, for no such experience 
could be recorded except through revelation. There 
is one such experience which we must class as reve- 
lation. It is the freedom, the ease and the dearness 
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with, which they communicated with their Creator 
declaring to Him their thoughts and receiving fron 
Him truth direct. In what manner were they dif 
ferently endowed in this respect before and afte] 
the faU? The inquiry can only be answered in th< 
light of human experience succeeding that fall. Pre 
ceeding that fall there was nothing which separatee 
the human soul of this first pair from their Creator 
These two human beings alone had developed withii 
themselves those spiritual powers which we then 
descendants may now discern within ourselves; the 
power to know God, the power to obey God, the 
power to worship God. These three spiritual powers 
embrace all that man has ever been able to discern 
within himself as affecting his relationship to God. 
Another spiritual power has been discerned by some, 
but it relates to the relation of the soul to other souls 
like unto itself. With these four spiritual powers 
the list has been closed to man since the fall, and 
the further spiritual endowment of the human soul 
remains to it in its human existence, a mysteiy. 
It may have other powers and other faculties, inci- 
dent to aH these, but of these, if they exist, the soul 
itself remains ignorant in this its human life. 

This power of declaring his thoughts to God and 
of receiving truth direct from God, was indeed a 
wonderful spiritual power in unfaUen man. It was 
a relationship which passed from earth with the entry 
of sin into human life, not instantly, but gradually 
and surely. With the entry of sin into this world 
there came another manifestation, another power, 
another function of man's Creator. This was God's 
Holy Spirit; God as Holy Spirit, distinct and sep- 
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arate fi*om God as Creator. From, sinful man, God 
as Creator hides himself hehmd God as Hoi; Spirit. 
Thenceforward, God manifests Himself to the soul 
of man alone through His Holy Spirit. This is the 
loss and this is the gam which came to man through 
the entry of sin. God as Creator came at the dose 
of the day to oommime with His first human children ; 
(jk)d as Holy Spirit is with His human children every 
moment of all their days, is with them always and 
every'where. Man lost this intimate knowledge of 
God his Creator, to gain this wonderful knowledge of 
God the Holy Spirit. Man lost the dearness and the 
directness of his occasional communications with his 
Creator and gained the abidmg consolation, guidance 
and sustaining presence of Gkid’s Holy Spirit. Was 
this a loss} Was this a gain} Who can answer} 
God has answered by the declarations of His truth 
whidi have come to us through His Holy Spirit, first 
as Teacher, then as Comforter, after that Christ Him- 
self as the Great Teacher had completed the work of 
teacher. Gk>d manifests Himself to man throi^h His 
Holy Spirit, only in connection with sin, and if sin 
had never entered into the life of man, then this 
manifestation of God would never have been known 
to man. The work and office of the Holy Spirit is 
founded upon the sin of the human race. Is it a 
loss that this Comforter should be with the soul of 
man through every hour of its human existence} 
If it is not, then was tho fall of man a blessing and 
not a curse } That it was a blessing is a truth, estab- 
lished by the infinite wisdom and the infinite love of 
God the Father. The fall of man was a part of the 
infinite purpose of Giod concerning man, and winn 
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by bis fall fulfilled that pui^pose and made it possible 
that man should receive the blessings of the Holy 
Spirit’s presence, the redemption wrought through 
Christ, and that man should thus enter into a heaven 
not otherwise attainable. The spiritual state which 
the first pair occupied before their fall was not the 
spiritual state into which they entered after that fall, 
through their repentance and acceptance of a prom- 
ised Redeemer. It was not possible for their souls on 
their fii*st state to know the joy which came to them 
in their succeeding spiritual state which was and is 
heaven. 

Another spiritual law which is revealed as applica- 
ble to this first pair during their first spiritual state, 
is their power of control over the animal creation. 
It IS neither a myth, a figure, nor a fancy which is 
given us m this revelation. It is a spmtual truth. 
We designate it as a spiritual truth because it is not 
a truth periaming to the intellectual or the human 
powers of the soul. It is tlie power of spirit over 
mteUect, instinct and matter. Spirit is the highest, 
the supreme, the masterful state of a human soul, 
and the powers which belong to the spiritual state 
are likewise the supreme and masterful powers of the 
soul. This is true only when the soul’s spiritual state 
is its only state, as it wid be after human death, or 
its normal state as it was of this first pair preceding 
their fall. Their spiritual state before their fall was 
paramount and masterful. It dominated both their 
mtelleetual and their physical being. Then all their 
spiritual powers worked normally and to the full 
limit of their capability. This was never true of any 
human being after the fall. Sin reduced the spiritual 
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to the subservient, and elevated the intellectual to the 
masterful state. Sin developed the intellectual pow- 
ers, it weakened the spiritual powers. The accepted 
records of the existence of the human race upon this 
earth declare this truth. It is not established by the 
records of any one segregated period. It is only 
proven by the records of the whole period. As spirit- 
ual power declined over the earth, intellectual power 
arose. As intellectual power declines, spiritual power 
rises. The reasons for this we have heretofore consid- 
ered and will not repeat. It was then in this the first 
spiritual state of this the fii^st pair of spiritually 
endowed human beings, that the spiritual powers rose 
in their supremacy and dominated both the intellec- 
tual and the pliysical life of man and dominated 
likewise all that was below man and was capable of 
domination. It was this which gave man dominion 
over all creatures beneath him. That dominion was 
actual, was absolute and was exerted through the 
soul's spiritual powei*s, Intellectuil powers exist 
wholly within ourselves. Intellect cannot reach out 
from us a recognized and perceived power. Spirit 
can do this. I can feel the presence and the power 
of spirit. I can exert the power of spirit so that 
others can feel it. Some others can do this to a 
much greater degree than I can do it You can 
do the same to a degree either gi*eater or less than 
I can do it. We all can do this to a sufficient extent 
to enable us to realize these assertions as truth, from 
our own experience. I cannot project my intellectual 
being so that another can feel it. No one can east 
upon me an intellectual force so that I can feel it. 
tnteUeot has power, great power, but it is not a felt 
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power, an experienced power. The two are distinctly 
different. The spiritnal powers of the sonl assert 
themselves upon the spiritual natures of those upon 
whom they are cast. The intellectual powers of the 
soul assert themselves upon the intellectual natures 
of those upon whom they are cast. Our spiritual 
powers and our spiritual natures are established and 
are recognized by spiritual sensation, by recognized 
spiritual consciousness. Our intellectual natures and 
our intellectual powers assert themselves by the re- 
sults which they eflEect and not by a personal con- 
sciousness. We are conscious of the results and it is 
through these results alone that we become conscious 
of our possession of an intellectual nature and of its 
powers. Here is a difference which is vital to the 
thought which we are trying to elucidate. I know 
that I have a spiritual nature with spiritual powers 
adapted and fitted thereto, because I can feel myself 
hving as a spirit and can feel the possession of powers 
pertaining to this nature. I feel that I have an 
intellectual nature, with intellectual powers adapted 
and fitted thereto, not because I can feel myself 
living as an intellectual being and not because I can 
feel the possession of powers pertaining to that 
nature, as an experience, but because I am conscious 
of the results which come from the exercise of these 
powers I win to exert an inteUeetual power, which 
power I know that I possess, because of the results 
which I have before experienced from its use, and 
thus willing I use the power and secure additional 
results of which I am conscious. This consciousness 
is the limit of my knowledge concerning this power, 

I know that I exist spiritually because I feel such 
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existence. I know that I possess spiritual powers 
because I feel a consciousness of their existence. Such 
consciousness is an experience independent of the 
results flowing from the use of these spiritual powers. 
I may not use these powers at all. I may experience 
no results from them, but this does not destroy the 
consciousness of their possession. Spiritual life is 
therefore a conscious life, consciousness hemg the 
very essence thereof Intellectual endowment and 
the powers which constitute it, is an unconscious 
state other than because of the results obtained 
through it. These two natures in man are wholly 
dissimilar. The one constitutes a conscious existence, 
the other an unconscious existence. In normal human 
life since the faU of man, this conscious spiritual 
existence uses this unconscious intellectual existence 
as its will, although it is generally dominated by it 
as the stronger of the two. Before the fall of man 
this conscious spiritual existence both used and dom- 
inated the unconscious intellectual existence. 

From this point on this argument will be applied 
solely to the state of man after the fall. This con- 
scious life of man goes on always, but not always in a 
state of its own conscious existence. Such conscious 
existence may be surrendered temporarily. The sur- 
render may be voluntary, or it may come because of 
the unresisted action of another’s will upon our own 
spiritual existence. The failure to resist may arise 
from a passive state of the soul in which it fails to 
assert its will or it may arise from ignorance of the 
efforts of the other will to control it. The cause of 
the failure to resist is immaterial ; the fact that there 
is such failure is all that is required in order that 
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another will may dominate and use its inteUlectual 
self. The will belongs to spirit. It is no part of 
intellect. It is not even a part of instinct, out of 
which intellect was evolved. Will is the only endow- 
ment of the soul which its own intellect can not domi- 
nate. Will is a bestowed endowment attaching to all 
life to which is given the power of manifesting itself. 
It is a part of that life which it endows and can never 
fail it so long as such hfe endures. It is above the 
spiritual nature of man; it is independent of his 
intellectual nature, although it is subject to influences 
from both. Will can not be properly described as a 
power of the soul. It is rather a function of life, 
co-existent with life. In man the soul has the power 
to voluntarily surrender this function. In both man 
and the creatures below man’s estate this function of 
life may be subjected to another will acting upon it 
from without itself. In all cases such action can only 
be through the spiritual natures of the actor and of 
the subject. Of creatures below man this is equally 
true, when the proper interpretation of ‘‘spirit” as 
applied to them, is made. We therefore find ourselves 
to be composed of two personal individualities; the 
one a spiritual individuality which is our very self. 
It is first in its beginning but last in its full develop- 
ment. It is our spiritual self. The other an intel- 
lectual and physical individuality, which belongs 
wholly to earth, and is our earthly self in the com- 
monly accepted significance of that term. During 
human life the spiritual is the passive and the intel- 
lectual or earthly is the active individuality. Until 
human death separates them they are indissolubly 
joined together; that is to say, we can not exist as a 
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spirit, with any physical evidence of onr existence at 
one place, and as an intellectual physical being, at 
another place, but spirit knows not place. It is a 
property of matter which can not apply to an exist 
ence wholly spiritual. It is therefore possible for oui 
two individualities to be separated m so far as any 
influence of the one over the other is concerned, 
but not for these two individualities to appear phys 
leally in two places at one time. How can they be 
thus separated? How can they cease to act jointly 
and in mutual control, each over the other? The 
answers lie whoUy with the spiritual side of ourselves 
As an mtellectual proposition, to be discovered and 
explained by the intellectual powers, by our inteUec 
tual and earthly individuality, it is an impossibility. 
Intellectual research and acumen, alone, will never 
be able to reach and declare the truths which lie 
behmd, and make possible, the power of hypnotism. 
The word Hypnotism is used because it comes nearer 
than any other word in use to an expression of the 
thought in mind. That thought must be picked up 
from the argument as a whole and from any one 
term used therein. That which is seen and known 
cannot be always clearly expressed. This much I can 
say from observation and experience. It is possible 
for my spiritual individuality to assume control of 
another’s intellectual individuality and to use it tem- 
porarily as my own. It is possible for me to submit 
my intellectual individuality to the control of an- 
other’s spiritual individuality to the extent that it 
may be thus used, fully, freely and consciously. This 
knowledge has come to me through many years of 
personal experience and from much careful study. 
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Without the experience it would have been impossible 
for me to have accepted this assertion as tnith. It 
is one of the deeply hidden truths that are possible 
to human understanding only when aided by personal 
experience. Let me repeat, that I be not misunder- 
stood. It is possible for my spiritual mdividuality to 
assume the control of another’s intellectual individu- 
ality and to use it separate and apart from that 
other’s spiritual individuality. Such power does not 
extend to or make possible any control over that 
other’s spiritual individuality. Morality belongs to 
the spiritual nature of the soul, hence I could never 
influence or control another in matters of mor*ilily, 
hence another could never influence or control me ia 
questions of morality. The control in all cases where 
this power is used is limited to the intellectual indi- 
viduality alone, but with that individuality such con- 
trol may be absolute. 

We are composed of two separate and distinct indi- 
vidualities, the one wholly spiritual, the other wholly 
intellectual. Our spiritual individuality is our real 
and everlasting selves. In the begmnmg this spirit- 
ual mdividuality was all powerful, all controlling, in 
the lives of the two persons who possessed it. After 
the entry of sin through willful disobedience and the 
consequent development of the intellectual powers of 
man, the influence and the control of the spiritual 
withm us decreased, and the control of the intellectual 
powers increased until they became paramount and 
masterful. In their respective influence over the lives 
of men the spiritual had declined to its lowest power 
at the period of Christ’s earthly ministry and the 
intellectual had then reached its most absolute ascen- 
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deney. It was in that fullness of time, when alone 
of all times Christ’s mission could have been fulfilled. 
In that period the spiritual in man had become so 
weakened in force and control that this nature of 
man was then also subject to the control of stronger 
spiritual individualities, despite its feeble efforts at 
resistance. Possession by another spiritual individu- 
ality, of both the spiritual and the intellectual indi- 
vidualities of others was then common. It had never 
existed before this period of lowest spiritual power 
had come to mankind. It continued to exist while this 
period of lowest spiritual influence continued and 
passed away with the advancing power of the ^irit- 
ual m man, which had its origin in the mission of 
Christ. Possession of the spiritual mdividuality of a 
man by another is now impossible because of the 
increased strength of the spiritual in man. The 
strength of our spiritual natures comes to us as an 
inheritance. It is not required of us that we each for 
ourselves develop this spiritual strength of our 
natures. We inherit such spiritual strength from our 
parents and we iudividually thereafter may add 
thereto or may detract therefrom by our own acts 
and efforts. We transmit our i^iritual strength to 
our children and they do likewise. With intellectual 
strength it is different. We inherit the possibility of 
intellectual strength, but not intelleetual strength 
itself. That depends wholly upon our own use of 
these inherited possibilities. Spiritual strength equal 
to that of our parents, comes as an mherited gift, and 
afterwards, we by our own acts add thereto or detract 
therefrom. Spiritual strength has been gaining stead- 
ily since the days of Christ’s ministry, by the inher- 
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itance to tlie full of that of our ancestors and by oui 
own efforts in seeking spiritual development. Intel 
lectual power has been steadily gaining through th< 
same period. It has increased through the preserva 
tion and transmission of the knowledge of preceding 
ages, with individual effort added thereto. Because 
of this truth have these separate and distinct natures 
in man been enabled to both advance in strength anc 
power without either materially retarding the growtl 
of the other. The ascendency of the spiritual in mac 
gained largely through the intellectual sleep of th< 
dark ages. That period of intellectual darkness be 
came a period of spiritual development; thus estab 
lishing the ascendency of the spiritual over the intel 
lectual in the human race for the remainder of its 
existence upon the earth. It is thus made possible 
that both should tliereafter grow together, and botl 
through higher development should subseiwe the 
higher destmies of the human race upon the earth 
Possession and obsession were both common in the 
days of Christ. The former has passed from eartl 
forever in the manner and nature in which it ther 
existed. Obsession still exists and is upon the increase 
within recent years. It is that which is generall3' 
understood by the term hypnotism. It means the 
control of the intellectual individuality of one persor 
by the spiritual individuality of another person. Pos 
session means the control of both the spiritual and 
the inteUectual individualities of one person by the 
spiritual individuality of another person. In the 
latter case the moral nature and the entire being with 
aU its powers is subject to the wiU of another. This 
condition is only incident to the very lowest state oi 
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spiritual individuality which the human race has ever 
experienced. Possession was always by an evil spirit 
or by a human fiend. I recall no recorded instance 
wherein there is evidence of the latter, but the law 
which penults and governs possession is the same law 
which peimits and governs obsession, and we all 
know that this latter is within the power of many 
human beings, in fact within the power of all human 
bemgs if the power was developed in aU. Inasmuch 
as the moral nature and spiritual powers of another 
are not subjected to the controUmg will, I do not 
assert that those who use this power are evil either 
in purpose or act. Of possession this never could 
have been said. That was sinful and devilish as long 
as it existed. 

I therefore class possession as it existed upon the 
earth at the period of Christ’s human ministry, obses- 
sion as it has existed since that period, and hypnotism 
as it exists today, together as productive of one and the 
same class of phenomena. They all exist because of 
the same law, used in different degrees of its applica- 
tion. I propose to take up each of these m its order 
and consider them in their connection with this law. 
The law itself I have learned through personal experi- 
ence and could never have comprehended it nor ac- 
cepted it without the experience. There are laws 
connected with our spiritual existence which can only 
be learned through our own individual experiences. 
The larger number of the laws pertaining thereto 
belong to this class. In one sense all such laws must 
be experienced to be known; but of some of them the 
experience may be so indistinct and slight as not 
to be recognized by us as a spiritual experience, and 



122 


PROPHETIC REVELATION 


yet be sufficient to enable us to accept the truth of 
the laws thus experienced. The law under considera- 
tion is not such a law. The experience under it must 
be positive and unmistakable in order to induce under- 
standing and acceptance of it. 

Possession is the most positive and distinctly 
marked manifestation of this law which can be known. 
It is not necessary that this phase of it should be ex- 
perienced in order that the law itself be experienced 
and recognized. The experience may be in the milder 
form of obsession or hypnotism. If it had required 
this mtense and pronounced experience to have known 
the law, I never should have known it. Never m all 
my life have I permitted my will to be subjected to 
the win of another, beyond that degree wherein I 
could recall the submission at will and instantane- 
ously. Such conservative limit has ever guided me 
in this play of my spiritual and mental powers with 
or against the spiritual powers of another. I soon 
found myself possessed of a will power over my own 
spiritual and intellectual self which was beyond the 
control of any other will power, except to the limit 
of my permission. Within that limit I have tested 
my own will power and have studied the will power 
of others with intense interest and I believe with 
great profit. I have measured the strength of my will 
against the strength of the will of others, singly and 
combined. Basing my belief upon such experience, 
I assert it to be, that with the strength of will and 
the spiritual nature which now comes to us as an 
inheritance of these same qualities in our parents, the 
normally endowed child, neither in youth nor in 
maturer years, can never be possessed of another 
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spiritual nature, against its own will; can never 
be obsessed by the will of another, against its own will, 
and can never be hypnotized by the will of an- 
other against its own will. While this is true in this 
our own age, it has not always been true. Possession 
once existed against and in spite of the will of the 
subject, and so fixed was it that it required the 
divine will of Christ to release the helpless will of 
the possessed one. Obsession, the milder form of pos- 
session, continued through the centuries and may 
still exist. It is not a hopeless state, but it is hopeless 
without the earnest and continuous effort of the 
obsessed one to assert the strength of his own will. 
Hypnotism is obsession by concurrence of the will of 
the subject. To the extent that it requires the con- 
currence of the will of the subject, it becomes a 
milder form of obsession, but none the less dangerous 
on that account. 

We find therefore that during its human life the 
soul of man may experience three abnormal states of 
existence, more or less protracted: first, possession, 
by the spiritual nature and power of another, of its 
whole being, will included, in which state it is both 
helpless and irresponsible; second, obsession, or the 
control of its intellectual powers by the spiritual 
nature and powers of another, without the consent 
or the resistance of its own will, but leaving its own 
will free to act if it chooses to exert it; third, hypno- 
tism, or the wrillful submission of its own intellectual 
self to the control of the spiritual nature and powers 
of another, in which state it is powerless to recall or 
to reverse the action of its own will in submitting 
itself to the -will of the other. Possession carries with 
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it no moral responsibility. It is a state forced upon 
the im w illin g subject in spite of resistance. It is the 
strong will subduing the weak will and holding it 
captive for the purposes and designs of the overpow- 
ering will. The very act is sinful m its nature and 
from this fact possession cannot be other than by an 
evil pui'posing wiU. If the overpowering will be that 
of a soul in its ^intual existence, that is, after pass- 
ing through human death, then it becomes m very 
fact the possession of a devil, and possibly the pos- 
session of several devils united upon a common pur- 
pose. The soul’s spiritual nature and the soul’s will 
are so blended that they are almost synonymous 
terms; for while the soul’s will is not aU of its spirit- 
ual nature, it is greater than any other power incident 
to that nature. It is the controlling, the masterful 
power of that nature. Therefore when the soul’s 
will is weak its spiritual nature is of low develop- 
ment; the weaker the will, the lower the spiritual 
development, and vice-versa. Possession was only 
possible duiing that lowest state of spiritual develop- 
ment which the human race lias ever known, the 
period of Christ’s earthly ministiy. 

Obsession, speaking m general terms, prevailed at 
an earber period and during later periods, before the 
spiritual nature of man had decbned to its lowest 
state and after it had partially risen therefrom. It is 
not in itself necessarily evil, because there is no 
purpose, good or evil, on the part of the soul which 
permits itself to enter into this state and to be con- 
trolled therem, and the purpose of the controlling 
will is not necessarily evil. Generally speaking there- 
fore it is not correct to assert that obsession is neces- 
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sarily evil. That it is generally so is indisputable. 
This however does not change the truth that this same 
law which is generally used by an evil spiritual being 
to control the thoughts of a human being, can also 
be used by a redeemed spiritual being to control 
the thoughts of a human being, accordmg to divine 
purpose. I do not assert that this is ever done 
through obsession. I simply pomt out these two uses 
of the same law. Sufficient is it to know that divine 
command and revelation forbid the human accredit- 
ing and practice of obsession. 

Hypnotism is that milder form of obsession which 
plays its part in the world’s development. It is a 
dangerous power in the hands of the ignorant. It is 
a doubtful power in the hands of those intelligently 
skilled in its use. It is a safe power in the hands of 
those who comprehend it as a spiritual power of the 
soul both before and after human death, and limited 
in its use by moral laws which cannot be escaped. 
That it is rarely so understood comes from the fact 
that those laws must be learned through e 25 )erience 
and divine revelation combined; neither one of itself 
being sufficient to declare them. 

The three states of possession, obsession and hypno- 
tism, are therefore three manifestations of one and 
the same law, each varying in the fullness of the 
application and use of that law. The law is this, 
one soul through its own spiritual powers may control, 
willing such control, or i-esisting such control under 
certain required conditions; the soul of man may in 
like manner control creatures below the human plane 
of existence when they are endowed with a high 
degree of instinctive intelligence. Experience and 
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observation nnite in defining with, reasonable cle« 
ness the conditions under which one soul may ex< 
such control over another. They are as follows : T 
controlling sonl must be the stronger in its spiriti 
nature and must know its own power. The control! 
soul must be the weaker in its spiritual nature a 
must be ignorant of how to resist such control, wh 
the same is not voluntarily submitted to on its pa 
or must be greatly inferior in strength as to be unal 
to resist, as was the case in possession. When t 
subject willingly submits to the control then it is 
yielding of the subject’s will power to the will pow 
of another. Such voluntary submission is of t 
mteUectual self and is not of the moral and spirits 
self as weU, for the reason that this latter is agan 
natural inclination and desire, whenever there is 
normal development of the spiritual nature in ma 
That it is possible that such willful surrender shou 
be absolute and complete, so as to amount to full p< 
session on the part of the controlling soul, can not 
denied. The law is changeless, and if full possessii 
was once possible it is possible now under bke cont 
tions, but these conditions must be either such extrei 
weakness in fifpiritual development as to render i 
sistance futile, or such free and voluntary surrend 
of will power as would be unnatural and contrary 
normal desire. It is for these reasons that we asse 
that possession has passed from earth. We therefo 
do not now desire to consider it as possible, fearii 
that a misunderstanding of this law might lead 
intentional or unintentional injury to some wea 
minded person. 

We therefore take up obsession as a common ph 
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nomenon of the present day. In aU instances of 
obsession there is a controlling power outside of and 
independent of the subject. Such power is necessa- 
rily a human soul, but such soul may be on this side 
of or on the other side of human death. In either 
case the power exerted and the laws governing the 
two souls are precisely the same. In obsession there 
is therefore a controlling power and a controlled sub- 
ject. The controlling power is the spiiitual power 
of a human soul. The controlled subject is necessa- 
rily a human being this side of death, and the control 
embraces both his intellectual and his spiritual self, 
in some degree. If the control of both was full and 
complete then it would become possession, and would 
cease to be obsession, as we have defined and herein 
treat the two. In obsession the control of the intel- 
lectual powers of the subject is full and complete. 
It is neither more nor less than a strong infiuence, a 
directing, leading and persuading infiuence, and not 
an irresistible compulsion, as it was in possession. 
The difPerence in the control of the spiritual powers 
of the subject lies in the degree of the control and is 
not in the kind of control. These three abnormal 
states, possession, obsession and hypnotism, are all 
dependent upon the operation of one and the same 
law, which law is in itself changeless. Resistance to 
and escape from each one of these three abnormal 
states are likewise governed by one and the same law, 
which law is likewise constant. If therefore we can 
acquire a clear understanding of these two laws, we 
will come into a clear understanding of these three 
states. This we will attempt. The fibrst is the law 
of control ; what is it and how does it operate ? It is 
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a law wlLici. pertains to our spiritual nature alone, 
and becomes a part of that nature just as soon as 
it is sufficiently developed within us as to come 
within the scope of the operations of the law. There 
is within us the power to know the spiritual life of 
another souL “We do not know it by sight, because 
sight cannot reveal it to us. We do not know it by 
any of the five human senses, for these senses, singly 
or combined, can not take cognizance of our own 
spiritual selves, or of the spmtual self of any other 
person. This spiritual existence is revealed to us by 
another and a keener sense, which is itself wholly 
spiritual. It is a consciousness, not a sensation. It is 
knowledge through consciousness as distinguished 
from knowledge through sensation. I am conscious 
that I exist outside of and independent of my physical 
self. If you cannot say this with me, then stop right 
here and learn this first lesson in the knowledge of 
yourself, for you cannot comprehend anything higher 
until you have mastered this the simplest expression 
of spiritual knowledge. With this consciousness and 
with the knowledge founded upon it, you are pre- 
pared to accept this further statement that we may 
likewise have knowledge of the existence of other 
i^iritual beings through a consciousness the same as 
or similar to that consciousness which bestows upon 
us the knowledge of our own spiritual existence. 
Spiritual knowledge thus becomes knowledge through 
consciousness, as distinguished from physical or 
human knowledge, which is based either directly or 
remotely upon our own sensations or the sensations 
of others appropriated by ourselves. Sensation, com- 
municated to the soul through physical organism, 
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either directly within ourselves, or through appropri- 
ation as above stated, is the source of all human phys- 
ical knowledge. Consciousness, independent of sen- 
sation, is the basis of all spiritual knowledge which 
has ever come or which can ever come to us. This 
consciousness must be self-consciousness, because the 
consciousness of another can never be appropriated 
by ourselves. I can never know the consciousness of 
another; another can never know my consciousness. 
Therefore each for himself through his own conscious- 
ness, must learn all that he shall ever know of spirit- 
ual truth, all that he shall ever know of God his 
Father, of Christ his Saviour, of heaven his home. 
How then may I become conscious of the existence of 
other spiritual beings ? In precisely the same manner 
as I become conscious of the existence of my own spiri- 
tual self, by a spiritual sensing of that existence. If 
you assert that this is impossible for you, I answer that 
it is so because of the undeveloped state of this spiritual 
sense in you. The power exists in you; its develop- 
ment has not yet come. We have within us powers of 
which we may not be conscious. We may even use 
powers of which we have neither knowledge nor 
consciousness. This indeed is the rule rather than an 
exception when the soul in its human state uses its 
spiritual powers, prematurely. All use of this spirit- 
ual power in our human state, further than to acquire 
a consciousness of our own spiritual existence, might 
be said to be a premature use of it, and therefore 
unnatural during human life. It became unnatural 
through the fall of man, and through the gradual 
decline of man’s spiritual development. It is becom- 
ing less unnatural as that spiritual development is 
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rising again towards its primal ascendency. Con 
sciousness of the spiritual existence of others there 
fore comes to us, if at all, through extraordinary 
effort and determination to acquire it, and agains 
the protests of our present human nature. The basis 
of our influence over the spiritual natures of others 
is a consciousness of that other’s spiritual existence 
This truth forms the first. This truth forms tlie fii*si 
enunciation of this law which we are seeking. Wher 
we become conscious of the spiritual existence oi 
another, we begin to make such one conscious of oui 
own spiritual existence We do this by a power which 
we exert directly upon his spiritual nature. We may 
be conscious of the exertion of this power or we may 
exert it unconsciously and without understanding 
The power itself is wholly spiritual. It is exerted by 
our spiritual selves and its mfiuence is wholly spirit- 
ual, through the spiritual nature of the subject. The 
physical in man has nothing whatever to do with the 
controlling power. The intellectual nature and pow- 
ers of the person exerting such control have nothing 
to do with the controlling power. The spiritual 
nature and powers of the person asserting the control 
are wholly responsible for such control. The same 
assertions do not apply with equal force to the subject 
controlled. With the subject it is equally true that 
the means of control are his spiritual nature and the 
powers belonging thereto. It is also true that through 
these both the physical and the intellectual in the 
subject are reached in a secondary sense. The effect 
upon and the control over these are indirect through 
the spiritual. If such control amounts to possession 
as it once did, then both the sense of right and wrong 
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and the knowledge of good and evil are subject to the 
eontroUing influence, and are during such control, 
inoperative. As we have before said, such absolute 
control is alone possible when the spiritual develop- 
ment of the subject is no higher than that lowest 
development which has marked the progress of the 
human race upon the earth; that period wherein alone 
it was possible that a physical revelation of divine 
truth could have been received and accepted by man. 
With increasing spiritual development this absolute 
control became modified into obsession, wherein the 
sense of right and wrong and the knowledge of good 
and evil were not subject to the control of any power 
outside of self. It has so continued until the present 
day when obsession has become the exception and 
hypnotic control the rule of spiritual control exerted 
from without ourselves. In our judgment all phe- 
nomena manifesting a control outside ourselves, must 
be brought within one of these three classes. There is 
no other method of accounting for such outside con- 
trol, and this method, if fully understood, will account 
for all cases of external control known to us. The 
law of such control is the same in aU cases, whether 
it be the control of one soul over another, both in the 
human state, of one soul in spiritual existence over 
another soul in human existence, or whether it be the 
influence of the Spirt of God over the soul of man 
in both its human existence and in its spiritual 
existence. All must and forever shall be reached by 
one and the same method and imder one and the same 
divine law. The first enunciation in the declaration 
of that law must be as above stated, a consciousness of 
the other spiritual existence. God’s Holy Spirit can- 
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not influence ns until we are conscions of His exist- 
ence; neither can another spirit, either good or evil 
in its purposes, influence us until we are conscious of 
its existence; neither can one human soul influence 
another until the subject has felt the existence of the 
one projecting its influence. In this latter phase we 
have used the word felt instead of being conscious 
for the sake of clearness of expression, although the 
meaning must be the same under either form of ex- 
pression. We sometimes feel the presence of another 
when such feeling cannot come to us through any 
of our physical senses. Not understanding the truth 
we sometimes attribute this consciousness to what we 
designate as a sixth physical sense. It does in very 
fact come to us through a sixth sense, but such 
sense is wholly spiritual and belongs not to our phys- 
ical existence. This power to know, to feel, to be 
conscious of the existence of another, when such 
knowledge comes through no physical sense, lies 
within the reach of all of us. Many of us have it in 
some degree of development, and some of us have 
the power and use it unconsciously, never having 
looked within ourselves or studied our own spiritual 
development sufSciently to recognize this power. 

I am therefore a being of dual nature and of dual 
existence. I am a spiritual being and I am an intel- 
lectual being. My q)iritual being is my very self, 
positive, changeless and everlasting in its existence. 
My intellectual being is a condition of an earthly 
state, a development of that state fitting me for use-', 
fulness Hierein and useless to me thereafter. My 
spiritual self and my intellectual self are imited and 
are bound together by a physical existence which 
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serves both as long as it continues. At human death 
both are cut off from all physical relationship and 
both continue to exist independent of all such re- 
lations. That knowledge which is dependent upon 
physical relations gradually passes away from lack 
of that which alone sustams it, and my spiritual self 
finally becomes my only self. During my human 
existence, my two selves, my spiritual self and my 
intellectual self, do not always act together as one 
united and inseparable individuality. I may become 
two distinct individualities, but not two distinct per- 
sonalities. That is to say, my spiritual self may 
surrender my intellectual self to the will of another 
spiritual being, or my mtellectual self may come 
under the control of another spiritual being through 
the non-resistance or the non-alertness of my own 
spiritual self, or through such weakness of my own 
spiritual self as to be unable to resist the other spirit- 
ual being. If such surrender is willful the succeeding 
state is hypnotic. If such surrender is made through 
inertness or lack of resistance, the succeeding state is 
that of obsession. If such surrender is made through 
the overpowering of a weaker spiritual development 
by a stronger, the succeeding state is that of posses- 
sion. In either case the controlled one must be con- 
scious of the existence of the controlling spiritual 
being, and such consciousness must come through 
this sixth sense, so called, or the spiritual nature of 
the subject. Such are the prerequisites of all control, 
and such is tlie method of all control; it remains 
therefore to consider the manner of applying the 
method and of securing the results. 

Spirit projects its influence upon spirit. Spirit 
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cannot project its influence upon intellect or upon 
matter except it does so througli spirit, therefore to 
say that i^irit projects itself upon spirit covers every 
possible influence or effect that can come from spirit. 
What is it to project an influence? It is to will 
and to put forth an effort spiritually to enforce that 
wfll. We can all understand what it is to will. 
Can we understand what it is to make an effort 
spiritually to enforce that will? Some of us can, 
others of us may not be able to do so. I will to 
influence another without the use of physical means 
and without the exercise of intellectual power. This 
is a simple act of my will-power, which is a spiritual 
power. If I stop at that no results will follow. I 
follow the act of my will by all the ^iritual energy 
which I can feel or command. It is as if I cast my 
very self after my will and upon the soul of the other 
to compel and enforce my will. To cast my very 
self ; what does this mean ? It means that which can 
only be declared by feeling, by consciousness, and 
which cannot be declared by words. It means the 
spiritual laying hold of the object of solicitation, of 
interest, of affection, or of hatred, over which control 
is sought. It means that your very self, your spirit- 
ual self, goes out from your physical and your intel- 
lectual self and in a measure acts independent of 
both, with a force and a determination which will 
not accept defeat. This is what it is to project one’s 
self upon another spiritually, to lay hold of another 
spiritually, and to spiritually strive with another for 
mastery and to spiritually possess another. The 
power that is used is the same in aU cases whether it 
be exerted to obtain recognition and reconciliation, to 
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exert an influence for good or for evil, or to obtain a 
control partial or complete. It is the one great 
spiritual power which in its realm corresponds with 
the power of physical force in the realm of matter. 
It is the power by and through which the penitent 
soul forgetful of and ignoring both its own physical 
and its own intellectual self, lays hold upon the 
spiritual Christ, and through Him lays hold upon its 
God, and is at peace and rest in the joy of conscious 
recognition and reconciliation. It is the same power 
through which the Holy Ghost reaches out and satis- 
fles the soul of man. Such are its high and holy uses. 
From these descend aU other phases of the manifesta- 
tion of this power, wherein one soul may influence 
another for good or for evil; wherein one soul may 
control another, through possession, through obses- 
sion, or through hypnotism, which are the lowest uses 
to which it can be applied. I who write these words 
speak what I have known, what I have felt, what I 
have used within my own spiritual self ; what I have 
known in the joy of submission and reconciliation, 
what I have felt within myself as I feel my own life, 
and what I have used through ignorance and there- 
fore without siu, to rend the veil which hides the 
spiritual from our physical existence, save as God 
permits it. It is a power which when comprehended 
and controlled, makes for the highest good of man- 
kind, but which when neither comprehended nor con- 
trolled, is a curse to humanity and as such is for- 
bidden by divine law. The soul’s will followed and 
enforced by the soul’s spiritual self is a mighty power 
to be feared and to be shunned, and yet there is no 
soul in existence, either human or spiritual, which 
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can assume and enforce control of another soul, 
resisting to the limit of its might. The danger lies 
in the weakness of the resistance. Individuality must 
ever assert itself if we would be safe from such 
influence. As conscious and accountable beings we 
have the power to resist every influence which we 
choose to resist. The soul of man is mighty against 
every creature whom God has created, and need not 
stand in fear of any one of them or of any number of 
them combined. 

Ignorance of this power on the part of those who 
use it and on the part of those who submit to its 
influence, is the source of its greatest danger. It 
intoxicates the one who uses it and weakens the one 
who submits to it. The intoxication of influence, of 
control, of masterfulness, is a dangerous state, and 
the weakness begotten of non-resistance is a still more 
dangerous state. In each ease this danger is magni- 
fled tenfold by ignorance on the part of both. Resist- 
ance begets strength spiritually as certainly as it does 
physically, and submission begets weakness spiritually 
as certainly as non-resistance begets weakness phys- 
ically. These are the immediate dangers; those more 
remote are fearful to contemplate, because they per- 
tain to the soul^s development and to its everlasting 
spiritual state. 

We find therefore one power which is hidden and 
hard to understand which is constant in the endow- 
ment of the human soul which is spiritually devel- 
oped. This power is spiritual. It is neither depend- 
ent upon intellect nor upon physical being. Its 
strength is dependent upon the spiritual in man but 
not upon the moral state of the soul. It is a spiritual 
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power to which no quality of morality or immorality 
attaches. Being a spiritual power it survives death, 
is quickened by death, and being devoid of moral 
quality, is the possession of every human soul what- 
ever may be its moral state, either before or after 
death. It is kmdred to that power which enables 
one soul to communicate its thoughts to another, and 
to receive the thoughts of another soul, without voice 
or language, without sound or sign or symbol of 
expression, but by the simple power of willing the 
thought to the one who in response wills to receive the 
thought. Two souls existmg, two wills concurring, 
and the language of the spirit is a reality. If you 
are not able to accept this truth then you will not 
be able to accept the other which we are seeking to 
declare. Both tliese powers come into use with matur- 
ing spuitual development. They belong not to the 
infant in human life, because of its undeveloped 
spiritual nature. They exist in it, in embryo, as do 
all of its undeveloped physical and intellectual pow- 
ers. They come to it with its developing spiritual 
nature as certainly as do these other powers come to 
it with developing intellect and maturing physical 
life. The strength of aU the powers of the soul is 
directly as in the development of the nature to which 
they belong. With the physical and with the intel- 
lectual powers we easily comprehend this; with the 
spiritual powers this is not so apparent to us because 
our spiritual natures are so darkly hidden from even 
our own consciousness. This law of the development 
and use of the soul's powers is not varied because 
the spiritual nature of the soul is so hidden, and the 
law itself so hidden when applied thereto. We there- 
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fore assert it as a truth that when in the history of 
the human race upon the earth the spiritual develop- 
ment of the soul has been at its greatest, these two 
powers have existed in their greatest strength, and 
contrary that when the ^iritual development of man 
has been at its lowest ebb these two powers have 
existed in their least strength. The period of the 
highest ^iritual development of the human race 
covered that brief span between the rise of man into 
a consciousness of his own spiritual existence and a 
knowledge of his Creator's existence, and the fall of 
man through willful sin from this state. In that 
period these two ^iritual powers acted in their fullest 
possible measure of strength and clearness while lim- 
ited by human existence. It was then that man spoke 
with God as ^irit speaks with spirit. It was then 
that man spiritually controlled his feUow men and 
his feUow creatures lower than himself, as he has 
never controlled them since. Such control was by 
and under this same law of spiritual control which 
has come down to our day through its succeeding 
stages of use and abuse. It is the law whereby the 
stronger spiritual development projects itself into 
and controls the weaker spiritual nature and develop- 
ment, either by the aid of the will or by the non- 
resistance of the wiU, or despite the will of the con- 
trolled. Animals have a spiritual existence as long 
as they have physical life. They are therefore subject 
to this i^iritual control. They even assert the same 
power over others i^iritually weaker than themselves. 
We have before treated of the i^iritual nature of 
animals, ending in oblivion (not extinction) at their 
physical death. It is unnecessary to repeat in this 
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connection. We only refer to them here as an 
illustration of and a proof of the law which we are 
aiming to declare. In that his state of highest spirit- 
ual development, the beasts of the field were subject 
unto man, were in terror of man, were controlled by 
man, not through physical strength, for that was as 
impossible then as it is now, but through this power 
of the higher spiritual development working upon the 
low spiritual development. By the same law, and 
because of the same ^iritual development, woman 
has always exerted greater control over both man and 
beast than has man himself. Woman may make 
herself felt under circumstances where man fails m 
his effort to impress himself upon other men or upon 
other creatures. The power of woman lies not in 
her greater comeliness or beauty, lies not in her sex, 
but does lie in her superior spiritual endowment and 
development, over man's endowment and develop- 
ment. Such truths as these must be studied to be 
accepted. The foundation for their study must be 
first laid in our own spiritual self-consciousness. 
Until we are enabled to say with a feeling of its 
truth within us, I am a spiritual being independent 
of my human existence. I have and exert spiritual 
powers independent of my intellectual powers, and 
of my physical senses; I know this because I am self- 
conscious of it and of the truth that these powers obey 
my will as do all of the other powers with which I 
am endowed, and of the possession of which I am 
also conscious," are we prepared to study these truths 
successfully. To come into such consciousness is 
a growth. It cannot come suddenly. It can only 
come with persistent effort. When once attained it 
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can never be lost for it becomes a part of our lives, 
just as our physical existence and our mental exer- 
tions are a part of our lives. To be thus endowed and 
to be conscious of the endowment is the only fitting 
preparation for the study of spiritual psychology. Its 
truths can not be approached through the experiences 
of others; they can only be approached through our 
own self-consciousness. 

Our life comes to us because of the design and the 
purpose of our Creator. Life does not come to us 
by chance, by accident or through the evolution of 
lifegiving forces. There is purpose in our creation. 
If this is accepted as truth, then it must follow that 
that purpose goes beyond the mere begiamng of our 
existence. If it goes beyond the mere beginning of 
our existence, at what pomt does it leave our exist- 
ence? A divine purpose concerning our lives as 
individuals once admitted, must be accepted as going 
with and embracing our entire existence as such indi- 
viduals. Without such purpose and without such 
fullness of purpose, divine government could not exist 
either upon the earth or in the spiritual kingdom. 
There will be few who will fail to accept these decla- 
rations as truth. Accepting them some advance rap- 
idly and naturally to the logical conclusions there- 
from which have been freely expressed in these writ- 
ings. It IS not for such that these thoughts are now 
presented; it is rather for those who falter at these 
logical conclusions and dmg to the belief that in 
some way their fives, their thoughts, their deeds and 
their final destiny are independent of God’s purpose 
and even of God’s foreknowledge. They know that 
as individuals they possess freedom of wiU, without 
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either restraint or compulsion exercised over them, 
from without their own independent selves. This is 
true and we all admit its truth, but some of us can 
go beyond this truth and comprehend how God can 
foreknow, just what we shall will to think, to be, 
and to do, and just when and how we shall die, and 
foreknowing this before we have life, God wills it con- 
cerning us and bestows life upon us. Once compre- 
hending this then it becomes plain, can be uncertain 
neither in time nor in the manner of its approach. 
God measures the life of His every creature, in all that 
can possibly flow from it, and bestowing life upon 
such creature it fulfills its Creator's foi-eknowledge. 
In domg so it does it of its own free will. This makes 
divine government possible. Nothing else can admit 
of divine interference either in human or in spiritual 
existence. Life was given us for a purpose; it was 
God's purpose. It could have been the purpose of no 
other. If therefore God had a purpose in bestowing 
life upon us as individuals, is it possible that we 
should defeat that purpose^ If it were possible for 
us to do this, then would God be less than infinite in 
His attributes? To my mind, as it is constituted, this 
declaration does not admit of controvei*sy. I am 
what I am today, because God's purpose concerning 
me makes me thus. In making me what I am today, 
God has used my own free will and choice, so that I, 
a free agent, cannot lay upon God any wrong which 
I may have done. If I have committed sin, it is my 
sin, because it was my free choice to do that which 
constituted the sin. Of it I must bear the penalty in 
my own person and in my own life. Of it I must 
repent and receive reconciliation, through the merits 
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of another, not through my own merits, for having 
sinned there no longer remains any merit in me 
In this sinning and in this repentance I have fulfilled 
God's purpose concerning me by following my own 
free will and choice, and not because God so pur- 
posed. God's purpose followed His foreknowledge 
and is in accordance with my free will and choice, to 
be thereafter exercised by me. It is thus that our life 
work is done, and it is thus that we fulfill God’s purpose 
concerning us, whether we enter into spiritual life or 
into spiritual death, whether we obey him or whether 
we disobey him. If I were this day to determine in 
my own mind that I would frustrate God’s purpose 
concerning myself, by reversing every motive, every 
desire, every impulse, of my present life ; by abandon- 
ing every good work and entering upon every evil 
work of which human beings are capable ; by renounc- 
ing the wor^p of my Creator and substituting 
blasphemy therefor; think you that such course would 
in the least degree tend to frustrate God's wiU and 
purpose concerning me? Not in the least degi^ee 
would it do this. It lies beyond the power of finite 
creature to go counter to the infinite will and purpose 
of its Creator. 

God wills aU the wickedness and all the misery 
that exist in this world, because he foreknew that his 
creatures in the exercise of their own free will and 
choice would commit the sin and would bring upon 
themselves all the misery which is the lot of our 
human world. Sin and misery are incidents of 
human existence. God could not have created man 
and have made him human without them. He had 
created beings upon a higher plane, without sin and 
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witkout misery. It remained for him to create life 
upon the lower, the human, plane, the lowest possible 
plane upon which it was possible that the creature 
should discern and know its Creator, and in doing 
this sin and misery entered as an inseparable part of 
such creation. Why this is so we have tried to show 
m previous writings and will not now repeat. When 
we are able to accept these truths in their fullness, 
then are we best prepared to worship our Creator, 
the same, whether he bestows upon us that which to 
us is good, or that which to us is evil ; that which to 
us is happiness, or that which to us is misery; con- 
scious that all alike are good and loving and merciful 
in God when measured by that infinite relation of 
Father to all His intelligent creatures. 

When we know God we love Him ; when we do not 
know Him we fear Him. We fear Him because of the 
uncertainty which lies before us. The dread of the 
future is the fear of God. These two are inseparable ; 
they are in fact one and the same. The soul’s knowl- 
edge of God takes from it the dread of the future. 
As the former increases, the latter decreases through- 
out human life. There is also another state in human 
existence wherein dread of the future is taken from 
the soul of man. It is that state wherein the soul 
has come to deny to itself God’s existence and to 
accept such denial as truth In such state there can 
be no dread of punishment, and life becomes a mys- 
terious blank existence, illy worth the living; hence 
whether it is to continue after death or is to end with 
death, is a matter of small importance. The soul 
which exists in either of these states, approaches its 
human death without dread. The soul which is 
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uncertain of its state is the one which dreads this 
change. Its dread conies from its uncertainty. The 
unceiiainty does not necessarily come from the ab- 
sence of a knowledge of God and a reconciliation with 
Him, but often comes from the failure of the soul to 
recognize such knowledge and reconciliation. To some 
spiritual truths are a deep mystery overshadowed by 
doubts and fears. They are so constituted and are 
helpless against it. Let such put their trust in God 
their Father and in Christ their Redeemer for they 
will not be hidden from them in their spiritual exist- 
ence. But two classes approach death without dread; 
those who know God spiritually and worship him 
sincerely, and those who deny God^s existence to 
themselves and accept such assei^ted nonexistence as 
truth. All other human beings dread death when 
they know of its approach. To the one who denies 
God’s existence we have nothing to say, because we 
can say nothing which can aid him. To the one who 
knows God spiritually and worships Him sincerely, 
we say nothing because nothing that we can say will 
add to his comfort. This is in itself complete and 
perfect in his knowledge. It is to those who dread 
death that we present these thoughts. Spiritually 
they feel uncertain of their own experiences. They 
seek knowledge of God and they aim at obedience and 
sincere worship. Some have nothing to fear and 
need no help; others stand upon dangerous ground 
and certainly need help. It is for this one class that 
these words are written. When man is considered as 
an animal, the dread of death is natural. When man 
is considered as a spirit the dread of death is unnat- 
ural. As an animal man dreads death as all other 
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animals dread it. He fights against it as aU other 
animals fight against it, and when forced to it he 
goes down to his death in terror as all other animals 
do when their intelligence is sufficient to enable them 
to comprehend its approach. As a spirit, man never 
dreads death, whatever the state of his spiritual exist- 
ence may be. If a man is spiritually conscious of 
God’s existence and of his own reconciliation with 
Him through Christ’s redemption, this spiritual con- 
sciousness overcomes all animal fear. If on the other 
hand his spintual nature and powers are so wholly 
blighted that he can deny God’s existence and believe 
his own denial of the same, then the fear of death is 
hkewise destroyed. In such case the spiritual plane 
of man’s existence has been sunk below the spiritual 
plane of the brute’s existence, for he has destroyed 
within himself that which his Creator had bestowed 
upon him in common with the brutes below him. 
Such man may resist death to the end and dread it, 
but such resistance and such dread are not of the 
future, but simply and solely through a reluctance to 
suirender the sensuous enjoyment of his present life. 
Let each for himself study mankmd along the lines 
of these suggestions and then answer to himself 
whether or not they are truths. To me they are 
truths and that which follows is based upon this 
assumption. To him who dreads death therefore we 
address these thoughts. I am one of them myself, 
although in a different sense from that dread of death 
which was referred to in the opening sentence of these 
public writings. My dread of death is now founded 
upon an unfinished work, a human life yet incom- 
plete and which grows sweeter to me with every day 
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wMch is added to it, and with every new truth which 
comes to me as the complement of those already 
accepted. I feel something of vague and shadowy 
tiuth, yet to come, for which I strive, and which, 
God willing, I shall yet record. Should my life end 
without this accomplished, I should not be satisfied. 
This, with the very joy of living, makes me cling to 
human life and dread any present ending of it. If 
you, whatever your work may be, can say this much 
with me, then nothing that I can say can lessen your 
dread of death. If however such dread comes from 
spiritual uncertainty, then ponder weU these thoughts 
with me. When we all shall have finished our work, 
and shall feel the assurance of this truth, then will 
we come down to human death without fear or dread, 
conscious of that spiritual life with God and our 
Redeemer which awaits us thereafter. With this 
thought in mind, let us each inquire. What is my 
work in this life? Have I accomplished it? If you 
can answer the first question clearly and certainly and 
can answer the second question negatively, then you 
need not fear any immediate approach of death. God 
does not permit death to come to any human creature 
until such creature's work has been fully accom- 
plished. To answer the first inquiry clearly and satis 
factorily is not always easy. It rarely is so. While it 
is not easy for us to do this, it is a duty which rests 
upon aU to answer this question. If you can see 
before you no work yet to be done by you, of what 
furtier use is your human life to God or to your fel- 
low men ? If of no further use, then why should you 
longer live ? These thoughts must come to us all and 
we individually will seek to answer these inquiries 
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along many different lines. Having done this in my 
own case throngh years of deepest doubt and uncer- 
tainty, can I assist some fellow being to reach an 
equally satisfactory assurance in his own case ? If so 
it is all the recompense I shall ever seek or know. Let 
me make these suggestions to guide us in such search. 

First. Have I any special talents 

Second. Have I any special opportunity? 

Third. Have I any special relationships? 

Fourth. Have I any special necessities? 

There is no indication given by God to man of 
special duties imposed upon him that are clearer than 
the bestowal of special talents and powers. He who 
possesses such and suppresses them commits a sin 
agamst his Creator. He who possesses such and uses 
them in a senseless and unreasonable manner, is no 
better. When their use is moderate and reasonable 
they bless their possessor and benefit mankind. Spe- 
cial gifts and powers are a dangerous endowment and 
often curse their possessor while adding to the world’s 
general fund of knowledge, and thus benefiting it. 
He who boasts himself in their possession and uses 
them for pleasure or for pecuniary gain, rather than 
for the higher good that may spring from them, is 
fulfilling God’s purpose concerning him through his 
own free choice as to their use, and is doing it to his 
own spiritual destruction, but the world is accumu- 
lating knowledge through his undoing. This is equally 
true whatever the special talent or power may be 
which either blesses or curses its possessor according 
as God has created him. To me this truth is most 
apparent along the lines of those special powers or 



148 


PBOPEETIC REVELATION 


gifts wMdi I so fully realize within myself, and which 
carried me to the very brink of my own ^iritual 
destruction, saved therefrom by an individualily of 
character begotten of generations of divine selection 
through heredity. I escaped because God so willed 
it and so created me that I should will to do that 
which saved me therefrom. When I say this I claim 
nothing for mysdf. It is no merit within myself 
which has brought this result. It is the relentless and 
inexorable will of my Creator followed by my own 
free will and choice. My own free will and choice 
would have been different had my individuality of 
character been different. My individuality of char- 
acter would have been different had my inherited 
characteristics been different. My inherited charac- 
teristics would have been different had my parentage 
been different through unknown generations pro- 
ceeding me. This illustrates my meaning in these 
writings of OUT Creator’s infinite foreknowledge, of 
divine selection, and of heredity as the master law 
of God’s human and divine government. I worship 
my Creator for what I am and for what my ancestors 
were, because I see this truth. Had I been created 
to follow my Creator’s purpose and my own free 
choice into spiritual death, 1 i^ould have forever 
been ignorant of this truth, of His wiU and of His 
existence. I should have been forever deprived of the 
possibilities of spiritual life but I diould have forever 
retained a ^iritoal existence of which I here refrain 
from speaking. In either case I should forever be 
the child of God’s infinite love and my existence 
would be that for which I was fitted, and wherein 
alone I could exist. God’s infinite wisdom and His 
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infinite love must be recognized and studied and 
measured by His relationship to all intelligent crea- 
tures as a united and complete and perfect creation 
and not by His relationship to any one individual of 
that united whole. Why then am I what lam? I am 
what I am because God so willed it, because God so 
created me with individual characteristics, and be- 
cause I by free choice willed for myself as God had 
first willed concerning me. I could not have defeated 
God’s purpose concerning me by any act of my own 
will; I cannot now do this although I am free to 
commit sin every hour of my life, to deny my Crea- 
tor’s existence, and to condemn my own soul to 
everlasting spiritual death, and am equally free to 
obey my Creator according to the light which he 
has given me, to do that which I believe to be His wiU 
and to mamtain my consciousness of reconciliation 
with Him through the revelation and the life of my 
Eedeemer. If I diaU choose to do this latter I am 
but fulfilling His will concerning me ; if I shall choose 
to do the opposite, I shall in like manner be fulfilling 
His wiU concerning me. Whichever I shall do I can- 
not escape or avoid my Creator’s will and purpose 
concerning me, and my acts in eitlier case shall be of 
my own free choice, and in the exercise of my own 
free will. I use the personal pronoun and my own 
life and my own lifework in the foregoing declaration 
solely for the purpose of expressing in the clearest 
and most forceable manner the truths which I seek 
to declare, and as I have thus brought these truths 
home to myself, so also I ask my reader to bring 
these same truths home to himself. WTien you can 
clearly do this and can accept the conclusions which 
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necessarily follow, then can you follow me with a 
sense of pleasure in that which follows. 

I recognize within myself a gift and a power. The 
gift is neither more nor less than an abnormal devel- 
opment of the power. The power exists in every 
creature now living its human existence, but it is a 
power belonging to the spiritual nature of man, and 
should lie dormant during the earthly existence of 
man in his fallen state. During such existence the 
use of this power is abnormal, but can hardly be 
declared unnatural. The power to develop it abnor- 
mally is derived from heredity, environment and indi- 
vidual wiQ. The latter does not always appear to 
be necessary, as I have myself observed such develop- 
ment where I have reason to believe selfwiU did not 
enter into it. My own belief is that inherited tend- 
encies are the strongest and the main force leading 
up to such abnormal development. Inherited tend- 
encies are of God’s purpose, and therefore such 
abnormal development and use of this power has been 
perpetuated upon the earth with varying intensity 
and influence from the period wherein man first 
sinned against his Creator and thereby lost its normal 
development and use, down to the present hour, and 
the same wiU doubtless continue as long as man con- 
tinues in earthly existence. It further follows that 
this being true, it is of God’s purpose and will that 
it is true. The conclusion therefore would seem to 
be that the abnormal development and use of this 
power constitutes one of the forces used by our 
Creator in leading man back into that state of spirit- 
ual development and perfection upon the earth, from 
which he through sin was east out. I therefore hold 
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that the abnormal development of this power is not 
wholly evil ; that it is an evil out of which good may 
come, and that it is the purpose of its use and the 
manner of its use which measures the good and the 
evil which there is in it. 

Second. Let us consider q)ecial opportunities. 
When our station in life is such that it brings to us 
an influence over our fellow men greater than that 
which falls to us in common with the multitude, this 
fact cannot be ignored. Such station carries with it 
obligations and responsibilities which mean much in 
the spiritual development of the soul. Whether he 
be the least or the greatest among men, no man exists 
for himself alone. He is created for the station in 
which he finds himself, and duty for him is measured 
by that station; sin for him is defined according to 
that station ; and his spiritual development in human 
life is subject to such station. When I say that duty 
is measured by the station in which the mdividual 
finds himself; that sin is imputed to the individual 
by the same rule; and that reconciliation is granted 
to the individual by the same rule, I have stated a 
truth which affects every human creature. There is 
one law for all, but there is not one and the same 
application of that law for all, nor is it likely that 
there can be one and precisely the same application 
of that law for any two individuals of the human 
family. Men are judged, first, by what they are; 
second, by human and spiritual environment; third, 
and lastly, by the purpose of the heart. It may thus 
become true that while the purpose of the heart is to 
commit sin, yet sin will not be imputed because of 
what the soul is through inherited characteristics, and 
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because of its human and ^iritual environment. This 
assertion must be coupled with this explanation; the 
purpose of the soul may become the creature of 
inherited characteristics and of human and spiritual 
environment, for neither of which is the soul indi- 
vidually responsible, unless the environment be of 
its own free choice and not a birth-state. When we 
voluntarily subject ourselves to debasing environment 
it then weighs nothing in mitigation of guilt; but 
when environment is forced upon us by birth and we 
are held therein because of natural laws and condi- 
tions, then environment does mitigate guilt. The guilt 
of an act is therefore relative and not absolute, even 
when the purpose of the heart is guilty. The fore- 
going is strong language when considered by itself 
wholly; but when it is considered in connection with 
the truths of infinite love and inf in ite justice, it 
becomes self-evident truth. It is not possible that 
infinite love and infinite justice should condemn one 
soul through inhented characteristics and tendencies 
and inherited spiritual and physical environment to a 
condition wherein resistance to evil is all but impos- 
sible for it, and then judge such soul by the same 
measure of obedience and the same measure of guilt 
as is applied to him possessing opposite inherited 
characteristics and opposite inherited spiritual and 
physical environment. Finite justice forbids this; 
infinite justice makes it impossible. Sin is therefore 
a relative relationship to God, and cannot be precisely 
the same in the application of infinite justice, for any 
two of God’s human creatures. 

Third. Let us consider our special relationships. 
Eelationships are not of our choice. This is true of 
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those which most powerfully affect our lives, phys- 
ically, mentally and morally. In one sense it is not 
wholly true of those minor relationships which are, 
thus speaking, a result of our own free choice, but 
which in real truth are equally a matter of fore- 
ordained destiny. The only difference between the 
two classes being that in the latter the foreordination 
of Gnd in reference thereto is supplemented by our 
own free will and choice. This is true of all that we 
do in all our lives. If therefore we find ourselves 
occupying any special relationships in this life, that 
fact should signify to us that i^ecial work is required 
of us. Do I occupy any such special relationships? 
Do you occupy any such special relation^ps? I do 
and you do. It is for each of us to study such special 
relationships, profit by them and meet the obligations 
created by tiiem; for they are God’s declaration to 
us of what He requires of us. I refrain from mention- 
ing those wherein I find myself, for personal reasons. 
They are however clearly marked throughout my life 
and with varying force and certainty point out to me 
obligations imposed. This will be equally true of all 
those who study their own lives along these lines of 
thought. 

Fourth. Our next thought is that of our special 
necessities, as indicative of the work of our lives 
imposed upon us. The necessities here referred to 
spring largely if not whoUy from inherited character- 
istics. They may be physical, mental or spiritual, 
either separately or all combmed. When life is 
bestowed upon us we are what God made us. We are 
responsible for nothing preceding this event, although 
that which did precede it governs what we are, and 
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subject only to our individual effort, governs what 
we are to become. No two individuals of the race are 
bom alike. To each attaches at birth some fecial 
and individual necessity. We may recognize tins 
truth in our diildren, and in maturer years we may 
recognize it in ouredves. Wherever and whenever 
recc^nized, such special necessities impose special 
duties, and modify the work of our lives. With 
thoughts along these lines we may generally deter- 
mine with reasonable certainty what our life work is, 
according to the purpose of our Creator. When it has 
been thus determiued there remains nothing for us 
to do but to fulfill that purpose and to accomplish 
that work. Are we doing this in our lives today? 
For myself I answer “I am as God points out the 
way. ’ ’ Can you, my reader, make that answer yours f 
Visions, dreams, prophecy, mental illumination — 
what are they when applied to the discovery and 
revelation of God’s truths? They are aids to such 
discovery and are methods of such revelation, and 
as such are to be considered carefully. Truth cannot 
be successfully presented to the human mind in the 
full force of its undisguised nakedness. It never was 
so presented and it never can be. Truth within the 
human soul is a growth of the soul. It is only pos- 
sible to communicate or to receive truth when condi- 
tions favor such communication and reception of it. 
As certainly as excessive heat or excessive moisture, 
or the lack of heat or the lack of moisture, constitute 
conditions destructive of germination and growth in 
the vegetable kingdom, so in like manner are un- 
favorable conditions destractive of the springing and 
the growth of truth within the soul. What are such 
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unfavorable conditions? Some of them we may know, 
others we cannot know. Those which we do know 
come to us through our own experience and through 
observation. Those which we cannot know are hidden 
from us through lack of comprehension. We know 
that truth within ourselves and as accepted by us 
now has been a growth. We know that if truths 
which we now accept had been declared to us in years 
gone by, devoid of imagery, figure, prophecy, we 
could not have received nor accepted them. If this 
is true in my case and in your case, it is probably 
true of every human soul. If the great spiritual truth 
of God’s existence had been presented to my youthful 
mind devoid of the imagery and figure of a physical 
existence, I could not have received nor comprehended 
it. Such presentation of this truth to me then would 
have made of me an unbeliever, and as such I would 
then have both rejected the truth and would have 
rejected my God. On the other hand, that great truth 
came to me as it comes to every human soul, clothed 
in the imagery and the figure of a personal physical 
identity and individuality, which I was capable of 
comprehending. Through such imagery and figure I 
have been led to receive and accept the great spiritual 
truth of God’s existence above and beyond and freed 
from all imagery and figure of physical individuality. 
This great truth we shall all be finally led to accept 
in its spiritual significance alone, either in this world 
or in the world of spirit. Should we ultimately fail 
to accept it we shall finally deny the existence of God, 
our Creator. What I have said of this great ^iritual 
truth applies equally in some measure to every i^irit- 
ual truth revealed to man Divine truth is declared 
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to man throngli one power of the sonl alone. Tha;t 
power is purely a spiritual power. It is wholly free 
from all that is physical and acts wholly without 
reference to the physical m man. It is the power 
which I have heretofore described as the power of the 
soul to receive and transmit thought direct without 
the use or interference of any intervening agency 
other than the will of the soul imparting and of the 
soul receiving it. In other words, the wiU of the soul 
alone stands in the way of the exercise and use of 
this power, when once the power has been recognized 
and developed. God in His wisdom, through chosen 
agencies, uses this power of the human soul. The 
agency thus chosen may be unknown and generally is 
unknown to the receiving soul. When unknown it 
is designated as God’s Holy Spirit; when known it is 
designated as God’s Holy Angel. Such angel may be 
a human being divinely chosen, a i^intual being 
human in origin, or a higher being than a spiritual 
being of human origin, whose state of existence we 
cannot comprehend in our earthly lives. Such mes- 
senger of God speaks the words of God and declares 
the win of God. Wliatever may be the state of the 
existence of such messenger, he receives the word and 
knows the will of God by and through one and the 
same method and power. These come to bim as 
mental impressions received through a spiritual 
power. In each case the power is the same and the 
method of its use is the same. It is therefore possible 
that a human being may declare the truth of Gtod by 
revelation direct from God. In such case the truth 
declared is the mental impression thus received by the 
man who declares it. Its validity and its authority 
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are and must be ever self-contained. If it does not 
within itself prove itself to be God’s truth, there can 
be no higher evidence brought to bear to establish it 
as such. The soul of man earnestly seeking truth will 
recognize it when declared. Such recognition may 
be immediate, or it may be a growth requirmg years 
to complete it. Sooner or later it is certain to come 
to him who perseveres in earnest search after it. 
The one to whom such truth is first declared must 
accept it through self-consciousness of it, before he 
declares it, otherwise he will be self-conscious of sin, 
which in itself would destroy the power to receive the 
truth. Such person thereafter attempting to declare 
the truth would become a false and lying prophet. 
This has often happened, for the man in whom such 
power is developed is subject to temptations unknown 
to all not in like state. The world has therefore much 
of true prophecy and of true revelation, and also 
much of false prophecy and pretended revelation. In 
almost every instance the person thus gifted starts 
right, declaring only that as truth of which he is 
really self-conscious by divine appointment, but there- 
after yields to the allurements of his preferment and 
enlarges his declarations beyond the limit of such 
self-consciousness. The result in such eases is mis- 
guided followers and ultimate failure. In this respect 
there is no difference between the prophecy and reve- 
lation of this age and those which have existed in 
former ages of mankind. The same necessity for 
prophecy and revelation exists now as has existed in 
former ages of the human race. The same law governs 
in the receipt and declaration of it, and the same 
results foUow. It is true that Christ was the end of 
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prophecy, that is, of all prophecy touching God’s 
plan of man’s redemption, but this does not mean 
that Christ’s coming was the end of all revelation of 
God’s truth to the souls of men through God’s spirit 
direct, which begets the prophetic state, and it is that 
state to which we now refer. Prophecy, therefore, in 
this sense continues to this day. Imagery and figure 
are a part thereof through necessity, and this leaves 
the subject of dreams to be considered. 

Dreams are a part of our earthly life alone ; they 
cannot come to us in our i^iritual existence. They 
are imperfect mental activities; that is, they are 
mental action lacking in one or more conditions essen- 
tial to perfect mental activity. To establish this as 
truth we must consider what constitutes the essentials 
to perfect mental action. We would define these to be : 

First. The conscious control of the wiU by the 
soul. 

Second. The conscious control of the mind by the 
will. 

Third. The exercise of reason in its bearmgs upon 
relations and results. 

Fourth. Correct deductions according to the ex- 
perience of our lives from recognized conditions and 
relations. 

Fifth. Such conclusions must liarmonize with all 
that precedes them and upon which they rest, and 
also must harmonize with all the knowledge which we 
have acquired while our minds have been acting 
normally. 

When these five conditions have been met, the activ- 
ities of our mind are nornaal and the results of such 
activity can be relied upon as a guide for our actions. 
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It becomes a safe guide or an uncertain guide accord- 
ing to tlie sti’ength of our intellects. To make these 
thoughts plain we must digress to the extent required 
to explain our thoughts concerning the soul, the mind 
or intellect, and the wiU, for upon a concurrence with 
or a rejection of our thoughts upon these subjects 
will rest the acceptance or rejection of the truths 
presented concerning the main subject, dreams. 

The soul is the Ego. I am. We can each say this 
of himself, and in the saying of it, I and the soul are 
one. My soul is myself. Soul is the only word which 
can express the thought which declares the trutli of 
my own existence. In thought it stands for the be- 
ginning, for the present, and it stands for all the 
future of my unending individual existence. I am 
my soul; my soul am I. Before, above, or beyond 
my soul there is nothing of me. My soul is there- 
fore the beginning, the center, the all of my indi- 
vidual existence, subject only to that subdivision and 
analysis of its powers, faculties, and functions which 
each can make for himself. With such defboiition of 
and thoughts concerning the soul, we can successfully 
take up and consider any one or more of these powers, 
faculties, and functions which pertain to it and con- 
stitute a part of it as a whole. Of all its powers, the 
first and the greatest is its power to will. We define 
will to be an exercise of the souPs power of choice. 
The power to choose is the highest power with which 
the soul is endowed. This power is that which gives 
it likeness to its Creator. Individuality of existence 
is bestowed by the Ci*eator upon a creature, and to 
that creature is given the divine power of choice. By 
this power, bestowed alike upon man, upon brute and 
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upon every living creature, God reveals to His intelli- 
gent creature His own omnipotence. Will is the exer- 
cise of this power, nothing more, nothing less, whether 
it be in man or in the creatures below him. I am, as 
an intelligent and distinct individuality, find myself 
endowed with a power to choose. I exercise that 
power and the act is will. Will is therefore properly 
defined as a function of the soul, not a power of the 
soul. It is the exercise of a power, the power of 
choice. We make this distinction because it is cor- 
rect and because it is necessary to an understanding 
of the argument which follows. 

To will is synonymous in meaning with to see, to 
hear, to taste, to smell, to feel. Each indicates the 
exercise and use of a power. Each constitutes what 
we define to be a function of the soul, not a power of 
the soul. These physical powers of the soul we usually 
designate as senses, but such designation carries with 
it nothing distinctive from the thought conveyed by 
the word power. The latter term is more naturally 
and generally applied to its spiritual nature and 
endowment, while the former term seems to apply 
more naturally to those powers which are alone exei*- 
cised through its union with a physical body, and 
which are in use only during the continuance of such 
union. Having thus defined what will is and its rela- 
tion to the soul power of which it is the immediate 
function, let us next consider how such use is brought 
about. The intelligent conscious being makes choice 
by the exercise of its power to choose, and it carries 
that choice forward into action, or attempts to do so. 
This action or attempted action of the soul is will. 
Such action or attempted action can only occur when 
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the soul itself is conscious. To be conscious it must 
comprehend its own existence and its relations towards 
that concerning which it chooses, and concerning 
which it directs its action of willing. Otherwise it 
IS impossible that it should will. In sound sleep the 
soul is not conscious of its own existence, and there- 
fore cannot be conscious of its relations to any object 
concerning which it might otherwise make choice and 
will. Between sound sleep and wakefulness there is 
every degree and every shade of varying conscious- 
ness of existence, and it is in some one of these par- 
tially conscious states that all dreams occur. The soul 
itself makes no normal use of its power of choice, and 
is either wholly inactive or acts abnormally, as the case 
may be. It is for this reason that no moral quality 
attaches to the supposed action of the individual in 
his dreams; neither do such dreamed acts indicate 
the moral character of the dreamer. It is thus that 
in dreams the power of choice and the will following 
it are not used at aU, or are used abnormally. 

Coming to the second essential to normal mental 
activity, we would say that the mind must be under 
the conscious control of the wiU. We have defined 
will; let us now consider what mind is when thus 
used. Mind and intellect must not be confounded. 
Intellect is the power or faculty; mind is the func- 
tion or use of such power or faculty. Mind in this 
respect corresponds with will, and intellect in this 
respect corresponds with the power of choice. There- 
fore when we say that the mind must be under the 
conscious control of the will, we mean that the func- 
tional activity of every power or faculty of the soul 
must be subject to the conscious control of the will. 
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When the will loses this conscious control, for even 
one moment, then normal mental activity ceases and 
abnormal activity is in the ascendent. When this 
condition contmues during waking hours it consti- 
tutes insanity in some one of its forms. Wlicn this 
condition prevails during sleeping hours it constitutes 
the condition essential for dreams. The intellectual 
powers and faculties become active, and their activity, 
which is the mind, is uncontrolled by a conscious will, 
that is, by a conscious soul behind the will. The result 
is vagaries and fantasies in a thousand senseless 
forms. 

Of all the powers and faculties constituting the 
intellect, the power of reason takes first place. Reason 
IS that power of the soul wdiich enables it to measure 
and weigh and determine relations and conditions 
with reference to itself and others. The functional 
use of this power m ordinarily under the control of 
the will, ,iust as the will itself is noimally under the 
control of the soul. The ^vill directs it finst to the 
consideration of one relation or one condition to an- 
other, tlien maybe to the consideration o£ all com- 
bined, and finally to a conclusion or a judgment affect- 
ing its own individuality or another individual, or 
many other individuals, as tlie case may require. 
Whenever the conscious control of the will is lacldng, 
the conclusion or judgment is uncertam and worlh- 
los-^. This is the case in dreams. 

In the next place, such conclusions and judgments 
must correspond with the experience of our lives 
’when tested by like conditions and relations, if any 
such exist. Our lives are made up of our own indi- 
vidual experiences and such experionct^s of others as 
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may come to our knowledge. Our owdl experiences 
bear a distinct relation to recognized conditions affect- 
ing us. The experiences of others bear a relation to 
similar or like conditions affecting them. Upon such 
foundation all reason rests. It can rest upon nothing 
else. The correct recognition and comprehension of 
this relationship of experiences and conditions pro- 
ducing or affecting them, alone enables reason to 
reach correct conclusions or judgments. If we could 
certainly know that such recognition was correct, 
then we might certainly know that our conclusions 
or judgments were correct. To the extent that this 
recognition is uncertain or faulty, to that extent will 
our conclusions and our judgments be uncertain or 
faulty. This constitutes our liability to error m con- 
clusion and judgment. 

Such conclusion must be in harmony with our own 
experiences and with the experiences of others of 
which we have knowledge. If out of harmony with 
either they cannot be correct. Reason therefore is 
not an exact power While this power is bestowed 
upon us as a guide for our actions and is the best 
guide we have, within ourselves, it is a very imperfect 
one. Man in his human state has no perfect guide 
to his actions. Reason is his only guide in all matters 
pertaining to his human life, conditions and environ- 
ment. In all matters pertaining to his spiritual exist- 
ence, conditions and environment, he may be guided 
in a measure by reason, because reason is a spiritual 
power and endures, everlasting, but his only safe 
guide is Gkid’s Holy Spirit in His influence direct 
upon luanh spiritual nature and powers. In the 
ignorance of man’s human state, such influence is 
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kno'vm and recognized in such uncertain manner that 
man is left largely to be governed by inherited char- 
acteristics and inherent inclinations. In this respect 
all mankind stand upon an equal footit^, for to no 
soul to which accountable earthly life is given is there 
ever lacking a soMcient influence and guidance from 
the Holy Spirit to enable it to know right from wrong 
and to make choice between them. Such is reason 
when used by us as a guide in our human affairs emd 
when used by us as a guide in matters pertaining to 
our spiritual existence. In each case it is an uncer- 
tain guide, but is by far the safer guide in matters 
pertaining to earthly life. The reason for this is 
that in earthly life its conclusions are founded upon 
well-recognized experiences and relations, while in 
matters spiritual its conclusions are founded upon 
experiences which are extremely vague and uncertain. 
This vagueness and uncertainly will disappear in our 
spiritual existence, but gradually and not quickly. 

Dreams are therefore abnormal mental activities 
lacking in some one or more of the foregoing essen- 
tials to normal mental activity. They are therefore 
uncertain, unreliable, and lacking in aU authority or 
weight as a guide in human life. This is not, how- 
ever, saying that dreams are of no value to us even 
in the affairs of life. They may point the way to 
the solution of a mystery, or the discovery of a truth. 
If this occurs, it comes as a suggestion from the 
partially unconscious self to the fully conscious self, 
just as in hypnotism, either self-induced or induced 
by another, the unconscious or semiunconseious self 
may receive and retain suggestions to the benefit or 
harm of the subject after restoration to normal con- 
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seiousness. If the partially conscious self, acting 
under abnormal mental activities, thus makes sug- 
gestions to the fuUy conscious self, which pomt the 
way to correct conclusions or undiscovered truth, it 
is equally true that the semiconscious self may in like 
manner, by suggestions pertaining to spiritual truth, 
pomt the way to the acceptance of such truth. In 
either ease the abnormal mental activity cannot be 
accepted as truth, but must be accepted as a sugges- 
tion only. 

The experience of many mdividuals will confirm 
to their own satisfaction the truth of the foregoing. 
Can we therefore trace to its source the cause of this 
abnormal mental activity? We can at least attempt 
it. In doing this we must consider the nature of hyp- 
notic suggestion, and to understand hypnotic sugges- 
tion we must go back of the soul’s known and normal 
activities and study its unknown and abnormal activi 
ties. We are familiar with the former because they 
are both experienced and recognized. We are un- 
familiar with the latter because, while we may have 
experienced them, they are unrecognized. We some- 
times know that suggestions come to us, but from 
whence they come we do not know, hence we often 
express ourselves and hear others express themselves 
in the common phrase, “Something suggested to me 
so and so.” In saying this we give expression to an 
actual but unrecognized experience. What is this 
something? It is and must be another intelligence, 
another active conscious individuality. The suggest- 
ing intelligence may be in human life or it may be 
in its spiritual existence, for it is the soul, independ- 
ent of the body and bodily powers, that makes the 
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suggestion. It is a phase of soul power which belongs 
to its spiritual side of life and is wholly independent 
of its physical life. To receive such suggestions one 
must be in a receiving state, or a state of mental 
inactivity. The impressible bemg is the mactive 
being, the passive being. The impressing being must 
be an active being, an intensely active being. The 
soul power and the activity thus required being wholly 
spiritual and independent of physical powers, it fol- 
lows that the impression may come from a soul in its 
i^intual existence, freed from its ph3’'sical state. The 
suggestions now under consideration are not “com- 
munications” in the ordinary acceptance of that term. 
The latter must be consciously received; the f owner 
are never so received. Suggestion is therefore a men- 
tal activity falling below a conscious reception of 
thought from another. It is lackmg in that clearness 
of expression and definiteness of i^ecch or figure 
which ordinarily serves to convey thought from one 
soul to another. It is a half-expressed, half-defined 
thought which is taken up and is completed by the 
receiving soul. Such are the hypnotic suggestions 
which enter into our hves here on earth, unknown 
and unrecognized. We are all susceptible to them; 
we may all be influenced by them. The word temp- 
tation, applied to a certam class of such suggestions, 
is a fairly acctu'ate expression of our meamng in this 
connection. Temptation is a word applied to sugges- 
tions to evil. The power and the law under which 
we are tempted to evil and are restrained from evil 
are one and the same power and law, and as cer- 
tainly as we are tempted to evil by bad suggestions, 
so certamly are we also restrained from evil and 
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sustained by good suggestions. Communications be- 
tween souls — ^Ihat is, thought transference, as treated 
in these writings — ^is an entirely different matter, and 
is not now under consideration. Su^estion, whether 
it be to evil or to gopd, or whether it be without moral 
quality, comes to us in our passive moods. It is when 
our own minds rest from activity that other mmds 
act upon ours. Such inactivity is a prerequisite to 
hypnotic state. The hypnotic state is one of 
mental mactivity and rest, and it varies through aU 
degrees of such inactivity and rest. It may be self- 
imposed or it may be imposed by the will of another, 
our own will concuiTing. Whether self-imposed or 
imposed by the will of another, it must exist in some 
shade and degree of inactivity and rest before we can 
receive or be reached by suggestion Such mactivity 
and rest always exist during sleep. We are therefore 
then in a state suitable to receive suggestions. The 
suggestions that thus come to us during our sleep we 
mil divide into two distmet classes : F:i*st, those which 
the soul receives through its own phys'cal senses, 
second, those which come to it through its spiritual 
powers. During our sleepmg hours we have all expe- 
rienced those suggestions which come to us through 
our own physical senses, and we know that such sug- 
gestions have been taken up and have served as the 
foundation for dreams. This is especially toie of 
suggestions coming through the senses of heaaing and 
of feeling. It is less frequently true of suggestions 
coming through the senses of smell and taste, and is 
never true of suggestions coming through the sense 
of sight, because that sense cannot act during sleep. 
Illustrations confirming this truth are useless, because 
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the truth itself is common experience- The other class 
of suggestions is also common to the experience of all, 
but it, from its nature, is an unrecognized experience. 
A suggestion which comes through a spiritual power 
never brings a clear and well-defined experience when 
measured by the clearness of expression of those 
which come through the physical senses. The reason 
for this has been heretofore explained. It follows, 
therefore, that there is a law of suggestion running 
through our entire lives, and which in a measure 
governs our thoughts, and therefore our actions, from 
birth till death. It is a law well defined and dis- 
tinctly limited. Like aU other laws of our being, it 
remains unchanged through all ages of man's life 
upon the earth. God has ever used and will ever use 
aU the laws and all the powers created for and be- 
stowed upon His human children for the purpose of 
revealing Himself and His truth to His human chil- 
dren. He has therefore used this law and this power 
of suggestion, during sleeping hours, to lead the souls 
of individuals into a comprehension of Himself and 
of His truth. Dreams are not revelations and never 
were, but dreams may be used to point the way to 
truth to the seeking soul. 










